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ABSTRACT

In the pantheon of global missionary work, the presence and contributions of African
American missionaries, particularly within the Seventh-day Adventist (SDA) Church, represent a
critical yet understudied facet of missiology and evangelism. The existence of NAPS within
Adventism has been overlooked despite its strategic efforts having achieved notable results in
local and global missions. Hence, this study aimed to examine NAPS’ theological and
methodological approaches to evangelism, which make their missions successful. Specifically,
the questions included the historical significance of NAPS, their theology and practice of
evangelism, and contributions to the SDA Church, Black Adventist missions, and youth
development.

The study used a qualitative case study methodology, incorporating a review of
documents, questionnaires, and face-to-face and video interviews. Thirty-nine participants who
worked for NAPS in different capacities were purposefully identified, and consent was obtained.
The data was analyzed using thematic analysis pegged to Braun and Clarke’s standards for
conducting good thematic analysis. !

The findings indicate that NAPS provides a viable platform for Black Adventist youths to
engage in holistic missions and evangelism. Though NAPS’ theology is interwoven with the
SDA Church’s fundamental beliefs, they are not limited by them. NAPS’ theology and practice
of evangelism advocate and disseminate the Good News, integrating acts of proactive,
empathetic service and concrete aid with preaching in low socioeconomic, underserved, and
marginalized communities. This ethos embodies a compassion-based ministry to the “least of

these,” as evidenced by NAPS’ slogan, “We don’t just send relief; we hand-deliver it with love

!'See Appendix A and Appendix B.
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and care.”

The dissertation concludes that NAPS’ strategies have positively contributed to the SDA
Church and impacted Black Adventist missions, including youth development. As best practices
moving forward, the study proposes embracing technology, developing leaders, fostering
collaboration, adaptability, and succession planning. The study suggests that church leaders,
missiologists, and religious educators adapt their evangelistic praxes to include the input of
underprivileged people who have previously been disregarded. It also recommends including the
contributions of NAPS in the reservoir of academic and ecclesiastical literature for posterity to

benefit from and expand on their strategies.

Key Words: Adventist Missions, Black Adventism, Evangelism, National Association for

the Prevention of Starvation (NAPS).
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INTRODUCTION
Research Introduction
“An African American missionary is a paradox, a seemingly incongruent concept
because the African American missionary is virtually non-existent,” reveals Linda P.
Saunders.? She adds that “of the nearly 400,000 global missionaries world-wide, Aftrican-

Americans represent less than one-tenth of one percent.”

However, the statistics do not always
paint a full picture because the stories of Black contributions to Christianity and their
respective denominations, historically, have been suppressed, disregarded, skewed, or are still
being studied, written, or yet to be discovered and told. From this perspective, there is a gap in
the literature, which this research proposes to address.

The National Association for the Prevention of Starvation (NAPS) is one of the
organizations whose Black contributions to Christianity have been sidelined. This research
aimed to locate NAPS among the contributors to the Seventh-day Adventist Church (SDA) by
examining NAPS’ theological and methodological approach to evangelism. NAPS has
contributed to Adventism in North America and Southern Africa; hence, their contributions
should be a part of the Black SDA legacy. While the denomination can be credited for giving
Black people a platform to highlight the works of some prominent African-American and West
Indian leaders and organizations, the SDA Church should also include NAPS to free them from

historical obscurity.

The Seventh-day Adventist Church itself is also a paradox. On the one hand, it is one of

2 Linda P. Saunders, “Laying an Historical Foundation to Examine The African-American Church’s
Relationship to 21% Century Global Missions To Create A Contextualized Missions Training Model For Future
Generations of African-American Missionaries,” (PhD dissertation, Columbia International University, 2020), 1.

3 Saunders, “A Feasibility Study to Develop a Missions Training Center to Recruit African-American
Young Adults for Global Missions Through Education and Training,” (Master’s thesis, Liberty University Baptist
Theological Seminary, 2016), 6.



the fastest-growing protestant denominations in North America and the world.* On the other
hand, it is declining, especially among Millennials and Generation Z. That is not to say they are
only attracting an older demographic. However, the Church is indeed aging, but they are neither
effectively retaining younger populations nor intentionally passing the leadership mantle to the
young in a timely manner.®> Unearthing, adapting, and applying NAPS’ evangelistic framework
could also be a solution to help resolve congregational decline and reboot mission-driven Black
churches in the North American Division (NAD) of SDA.

From a North American perspective, where the SDA Church has a slower growth rate
and smaller membership than the Southern Africa India-Ocean Division (SID), this dwindling
trend is concerning, given the Church’s history with race relations in the United States and the
continuing debate over white and Black conferences.® In their research, the Barna Group
discovered that American “Black engaged Christians (61% teens, 62% young adults) are more

reluctant than the white majority (74% teens, 73% young adults) to say they value missionaries’

4 G. Jeffrey Macdonald, “Adventists' Back-to-Basics Faith is Fastest Growing U.S. Church,” Religion
News Service (USA Today), March 17, 2011, accessed October 30, 2021.
https://usatoday30.usatoday.com/news/religion/2011-03-18-adventists 17 ST N.htm#mainstory. The author
wrote, “Newly released data show Seventh-day Adventism growing by 2.5% in North America, a rapid clip for
this part of the world, where Southern Baptists and mainline denominations, as well as other church groups are
declining. Adventists are even growing 75% faster than Mormons (1.4 percent), who prioritize numeric growth.”
Edwin Manuel Garcia, “Adventist Church global membership nears 18 million, with 1.1 million baptisms in
2012” Adventist News Network (Adventist Review) October 15, 2013, accessed March 15, 2022.
https://adventistreview.org/annual-council-2013/adventist-church-global-membership-nears-18-million-with-1-1-
million-baptisms-in-2012/. Yet G. T. Ng, General Conference of SDA executive secretary, told church leaders
during his report at the 2013 Annual Council in Silver Spring, Maryland, that nations in the northern hemisphere
are experiencing slow growth, while the Adventist population is booming in much of the southern hemisphere.
this has been the continuing trend in the SDA denomination as evidenced by their 2020 and 2021 Annual Council
reports. See chapters 2 and 3 of both reports at
http://documents.adventistarchives.org/statistics/ ASR/ASR2021A.pdf and
https://documents.adventistarchives.org/statistics/ ASR/ASR2020A.pdf)

5 Ryan Simpson, “Younger Church, Aging Leadership (Part One),” Atlantic Union Conference of
Seventh-day Adventists (2015), accessed October 31, 2021. https://atlantic-union.org/younger-church-aging-
leadership-part-one/.

¢ Calvin B. Rock, Protest and Progress: Black Seventh-day Adventist Leadership and the Push for Parity
(Berrien Springs: Andrews University Press, 2018), 29-34.
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work.”’

While there is a lot of truth to this assessment, again, it is not the whole picture, and the
SDA Church should not fold its hands in the face of such statistics. Instead, it should embrace
what Saunders advised and thoroughly examine the African-American church’s relationship to
global missions outreach. Their presence will add diversity to the global missions’ endeavor —

as manifested in NAPS’ evangelistic ethos.®

Rationale and Need

Assessing NAPS’ theological and methodological approach to evangelism was vital
because its strategic evangelistic framework has produced consistent results in domestic and
global missions. That proposition would warrant documentation in the narrative related to
African American involvement in evangelism in the SDA Church. Such a legacy of Black
contributions need not be lost or hidden in the shadows and can further stimulate missional
engagement among Black Adventist congregations.

The Church’s co-founder warned, “We have nothing to fear for the future, except as we
shall forget the way the Lord has led us and His teaching in our past history.”’ Yet, all too
often, humans do forget, and history repeats itself (Eccl 1:9-11). Therefore, this research served
to benefit church leaders, the North American Evangelism Institute (NADEI), Adventist
Frontier Missions, Regional Conferences (RCs), pastors, and missiologists — a crucial reminder

of the laity’s role in the work of ministry (Eph 4:12).!% It also sought to provide content for

"Barna, “Young Christians Value Missions, But Question Its Ethics.” Barna Research Group, accessed
October 30, 2021. https://www.barna.com/research/young-christians-value-missions/.

8 Saunders, “A Contextualized Missions Training Model,” 1.

% Ellen White, Counsels for the Church (Nampa: Pacific Press Publishing Association, 1992), 359.

19 With a growing Black population within the SDA Church in the late 1800s and 1900s, the constant
need for racial unity and equality became inescapable. Black Adventist Regional Conferences (RCs) seemed to be
the answer to advance the gospel work among Blacks without splitting the denomination. These RCs are primarily
responsible for the spiritual care and evangelization of Black Adventists in their respective territories. The road to
becoming bonafide and fully recognized entities in the World Church of SDA was not easy. However, RCs exist
by authorization of the General Conference (GC) Spring Council in 1944. All RCs hold membership, like other
local conferences, in the union conferences of the North American Division (NAD) of SDA. See “History,” Office
for Regional Conference Ministries, last modified April 27, 2022, https://adventistregionalministries.org/history.
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researchers and inspire Black Christian youths that they too can make a difference in the cause
of God.

Additionally, the study addressed the current gaps in understanding concerning Black
Adventists engaged in missions, evangelism, and intercultural studies by adding to the body of
available knowledge. For example, of the three main repositories of all things Black
Adventists, Oakwood University (OU), BlackSDAHistory.org, and the SDA Encyclopedia, the
latter two in their current archives had nothing about NAPS’ ministry.!' There were few or no
current published works about NAPS’ contributions to Adventism and the missiones
ecclesiarum that robs the body of Christ of information that can help others find their place in
the Great Commission. This body of work sought to address that concern.

There was also a paucity of doctoral research about the presence of Black people in
global missions and their perspective on the global missions movement.'? However, this
dissertation could add one more brick in piecing together the narrative about African American
contributions to Christian missions, specifically, NAPS’ contributions to the SDA Church’s
missionary activities. Future and yesteryear scholars can build on it to propel the conversation
further while reinforcing that the gospel’s mandate is for all disciples — the priesthood of all

believers (Matt 28:19-20; Acts 1:8; and 1 Pet 2:9).

! There were no references (hits) found (articles, interviews, or books) on these sites for the terms
“NAPS” Or “National Association for the Prevention of Starvation.” Yet NAPS was formed and housed on the
campus of Oakwood College, now Oakwood University (OU) — an Historically Black College and University
(HBCU), in Huntsville, Alabama, which is essential to the history of the SDA Church. OU is the premier
Adventist institution for educating Black Adventists in North America and has produced many of the Black
educators and missionaries listed on BlackSDAHistory.org and in the two-volume work, Precious Memories of
Missionaries of Color. Most Black SDA pastors in the United States are trained at OU which has also bred some
of the renown Black preachers like E. E. Cleveland, Charles Bradford, C. D. Brooks, Walter Pearson, Jr., Dr.
Henry Wright, Dr. Barry Black, Dr. Charles Wesley Knight, and Dr. Carlton P. Byrd.

12 Saunders, “A Contextualized Missions Training Model,” 3-4.
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Most theses, dissertations, and published books on Black Adventists focus on a
prominent figure or feature several Black contributors together. Few were credited entirely to
one organization, even fewer were dedicated to a Black SDA ministry, and none covered
NAPS.!? These concerns prompted this research to determine: How has NAPS contributed to

the mission of SDA Church — its highest value?'*

Research Problem, Limitations, Terms

In this dissertation, I analyzed NAPS’ theology and evangelism practice and assessed
their ministry’s contributions to the SDA Church. The study sought to unearth the strategies
that have consistently yielded a fruitful harvest in North America and Southern Africa, with the
hope of making an application to ministry in the local church and providing a notable reference
in the annals of Black Adventism. It was necessary to address several sub-questions of the
primary research problem to accomplish this objective.

First, what is the history of NAPS, and how did it become a global ministry?'®> Their

13 For example, see Ernest E. Rogers, “A Study of the Evangelistic Methodology and Preaching of Edward
Earl Cleveland,” (PhD diss., Michigan State University, Lansing, 1967). Catherine Marie Johnson, “Contributions
of African American Women to Post-Secondary Education: Eva Beatrice Dykes (1893-1986),” (Master’s thesis,
Michigan state university, Lansing, 1992). Romuald C. Jones, “Utopia Park, Utopian Church: James K.
Humphrey and The Emergence of the Sabbath-day Adventists,” (PhD diss., Western Michigan University,
Kalamazoo, 2001). Herbert Griffiths, “The Impact of African Caribbean Settlers on the Seventh-day Adventist
Church in Britain: 1952-2001,” (PhD diss., The University of Leeds, West Yorkshire, 2003). Samuel G. London,
Jr., “From Conservatism to Activism: Evolution of Adventist Participation in Civil Rights Politics,” (PhD diss.,
Purdue University, West Lafayette, 2006). Harold L. Lee and Benjamin Baker, C. D.: The Man Behind the
Message (Hagerstown: Review and Herald Publishing Association, 2013). Sharon Ferguson Beasley, “Pioneering
Women of Southern Education: A Comparative Study of Northern and Southern School Founders,” (PhD diss.,
University of South Carolina, Columbia, 2014). William J. Southerland, “Negotiating the Delta: Dr. T.R.M.
Howard in Mound Bayou, Mississippi,” (Master’s thesis, University of South Florida, Tampa, 2016). Douglas
Morgan’s, Lewis C. Sheafe: Apostle to Black America (Hagerstown: Review and Herald Publishing Association,
2010) and Change Agents: The Lay Movement that Challenged the System and Turned Adventism Toward Racial
Justice (Westlake Village: Oak and Acorn Publishing, 2020).

14 As evidenced by the SDA Church’s “Strategic Plan — I Will Go,” accessed October 31, 2021.
https://iwillgo2020.org/. It is about the whole church—church members, local churches, missions, conferences,
unions, divisions, the General Conference, and other institutions—partnering to share the gospel with our
communities and to the ends of the earth.

5 RQL.



journey was important to understand to set the backdrop for which NAPS’ evangelistic
endeavors could be appreciated as warranting inclusion in missiological research. Second, what
is NAPS’ theology of evangelism?'® While methodology can yield best practices necessary for
contemporary ministry, understanding the fundamental theology behind those methods
provides the “why” behind the “how.” Knowing what and how to do ministry needed to be
balanced with why it was being done. Third, what is NAPS’ practice of evangelism?!” Armed
with an understanding of NAPS’ theology of evangelism, their methodology could be better
understood and thoughtfully applied. Determining if the organization had a strategic
framework for domestic and global evangelism would be useful. Fourth, in what ways has
NAPS contributed to the Seventh-day Adventist Church and Black Adventist missions?'®

Answering these questions helped tell the story yet to be told and paved the way for
prospective researchers to build on. Finally, what suggested best practices for evangelism can
be implemented moving forward?!® This question was important for summarizing potential
applications of the research findings and making recommendations for future research.

Limitations

This research study was delimited in scope denominationally, demographically, and
geographically. It was both limited and delimited theologically and limited methodologically.
While telling the story of African Americans involved in Christian missions is helpful, this
study focused on NAPS and their impact on the SDA Church. Therefore, it did not address
Black contributions to Christianity as a whole but more specifically about NAPS’ contribution

to the SDA Church. While applications could be drawn broadly, the focus remained on the

16 RQ2.
17 RQ3.
18 RQ4.
19 RQS.



original context of the study.

To further focus the study on the research problem, NAPS’ operation in the North
American Division (NAD) of Seventh-day Adventists excluded Canada and was delimited to
the United States. Additionally, evaluating NAPS’ contribution in the Southern Africa-India
Ocean Division (SID) of Seventh-day Adventists was limited to those countries in Southern
Africa comprising only Zambia, Zimbabwe, Madagascar, Botswana, Mozambique, and
Malawi.

The research focused on the period from NAPS’ formation in 1978 to 2021. However, a
brief historical review of the Seventh-day Adventist Church and the development of the work
among Black people was necessary. The years studied included 1999 to 2019 to analyze
NAPS’ missiological approach. While the study pursued an understanding of NAPS’ theology
and practice of evangelism, it was not an exhaustive study of the same. Future researchers can
delve deeper into a systematic study of NAPS’ theology and practice. Still, this study was
foundational — introducing NAPS to the gamut of African Americans engaged in missions.

Defining of Terms

The following essential terms were used throughout the study and are here defined to
grasp the subject’s meaning. The term Black will be used to define people of African descent
living in the United States of America. African American and Black will also be used
interchangeably. Adventism will refer to the beliefs, practices, principles, and nuances of the
Seventh-day Adventist Church. Division will mean one of the highest governing bodies in the
SDA organizational structure — primarily the North American Division (NAD) and the
Southern Africa-India Ocean Division (SID). The SDA Church operates in a hierarchical
structure, starting with the local Church at the bottom and the General Conference (GC) at the

top. Above the local churches are Conferences (all churches in a geographic area, like a state or
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territory), then Unions (conferences in a larger territory or multiple regions), then the Division
(which provides oversight for “groups of unions in specific geographic areas of the world”).?°
Though “participants” and “respondents” are sometimes used interchangeably, when reporting
the results and analysis, participants will primarily mean those who completed the survey
questionnaire. In contrast, respondents will refer to those who were interviewed during the data

collection process.

Literature Review

A literature review was necessary for this investigation to ascertain what gaps still exist
in the foundation laid by others regarding the contributions of African Americans to the
missional legacy of the Seventh-day Adventist Church. While the body of literature is
increasing concerning Black Adventist missionaries’ contributions to the denomination, more
data is needed to fill the gaps in the literature. Despite NAPS’ achievements in evangelism and
global missions, scholarly work is lacking.

Arthur Glasser argued that when it comes to “A Biblical Theology of Missions,” the
kingdom of God is the prominent theme of both the Old and New Testaments.?! The fact that
previous generations focused on the various aspects of God’s sending and the missional

activities of the early church, those themes, defended Glasser, are insufficient to establish a

20 SDA Church, “How is the Seventh-day Adventist Church Organized and Structured?,” accessed
January 26, 2022. https://www.adventist.org/world-church/. There are thirteen divisions in the SDA world Church
— all of which function under the auspices of the General Conference which “coordinates the work the
denomination does collectively on a global scale.” The two main divisions this study will focus on are the North
American Division (NAD) (“home to 1.2 million members worshiping in almost 5,700 churches across Bermuda,
Canada, Federated States of Micronesia, Guam, Johnston Island, Marshall Islands, Midway Islands, Northern
Mariana Islands, Palau, United States of America, Wake Island, and the French possession of Saint Pierre and
Miquelon.”) and the Southern Africa-Indian Ocean Division (SID), which covers “Angola, Botswana, Comoros,
Eswatini (new name for Swaziland — 2018), Lesotho, Madagascar, Malawi, Mauritius, Mayotte, Mozambique,
Namibia, Reunion, Saint Helena (including Ascension, and Tristan da Cunha), Sao Tome and Principe,
Seychelles, South Africa, Zambia, and Zimbabwe. Over 4.3 million members worship in nearly 12,800
congregations across the territory.”

21 Arthur F. Glasser, “A Biblical Theology of Missions” in The Portable Seminary: A Master’s Level
Overview in One Volume, eds. David Horton and Ryan Horton (Minneapolis, MN: Bethany House, 2006) 545.
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firm theological foundation for missions. Only the kingdom agenda of God is powerful enough
to impact every aspect of humanity. Consistent with the law of first mention, Glasser opined
that in Genesis, the first mandate given to Adam and Eve was the seed for a holistic mission —
family, community, culture, and civilization.??

Glasser also observed that when the first humans rebelled, thwarting God’s vision, it
resulted in God’s judgment on the antediluvians, making it necessary to renew the missional
mandate with Abram, to bring God’s kingdom blessings to humanity again (Gen 12:1-3).
Israel’s myopic estimation of her covenant responsibilities meant she could not fully grasp
God’s vision for all nations — gentiles included, to be citizens of His kingdom.?* This kind of
missional mindset was related to the research topic because, though not purely theological
research, this dissertation presented a parallel theme to Glasser’s kingdom motif yet expanded
beyond it.

However, according to Geoff Tunnicliffe, a central kingdom focus has been threatened
for centuries. The rapid pace of change in the twenty-first century has also left many churches
and mission agencies struggling to stay afloat or face the future with bold dreams.?* He sought
to analyze and prescribe solutions for this trend in his article “Mission Trends and
Strategies.”?> While local context must be examined, he acknowledged that global trends
significantly impact ministries. Some include increasing globalization, persecution, secularism,

postmodernism, HIV/AIDS, wealth inequalities, at-risk children, and the fact that [now over]

22 Glasser, 546. See also Erick Mendieta, “Typology and Adventist Eschatological Identity: Friend or
Foe?” Andrews University Seminary Student Journal: Vol. 1: No. 1, Article 5 (2015), accessed February 21, 2022.
https://digitalcommons.andrews.edu/aussj/vol1/iss1/5. “The law of first mention™ stresses that the context of the
first time any idea is introduced in Scripture sets the tone for its use in the rest of the Bible.

23 Glasser, 547.

24 Geoff Tunnicliffe, “Mission Trends and Strategies” in The Portable Seminary: A Master’s Level
Overview in One Volume, eds. David Horton and Ryan Horton (Minneapolis, MN: Bethany House, 2006), 576.

2 Tunnicliffe, 576-581.



“sixty-five percent of the global church is from pre-dominantly non-white nations.”?®

For the church to remain relevant and still contribute to God’s global mission
enterprise, Tunnicliffe suggested, among the multitudinous possibilities, that it strategically
engage in tentmaking, partnership facilitation, church planting, leadership development,
uniting with the national church, encouraging emerging mission leaders, integral mission,
standing with the persecuted church, ministering in a multicultural context, and short-term
missions.?’

These general trends and strategies may be found in most mission entities, yet they do
not scratch the surface of key issues affecting the Black church’s involvement in global
missions and the uniqueness of Black Adventism. This research further contextualized
challenges and solutions relevant to the above demographics.

In “Multicultural Realities: A Call to Diversify the ‘Unity’ of the Church,” Simone
Twibell observed that the social fabric is shifting, and the many public spaces reflect the
diversity outside the church. She candidly asked, “If all these places are as diverse as they
appear, why aren’t our churches better reflecting this reality?”’?® Therefore, it is clear this
problem is not germane to Adventism only. It is an issue that nearly every protestant
denomination is dealing with today. Twibell does not propose to keep things as they are or to
run from the challenge. To the contrary, she contended, the Church is an eschatological
community. It has the promise and power of the Holy Spirit, consequently “developing cultural

richness and heterogeneous fellowship in the midst of a world full of racial tension,

26 Tunnicliffe, “Mission Trends and Strategies,” 580.

27 Tunnicliffe, 581-587.

28 Simone Mulieri Twibell, “Multicultural Realities: A Call to Diversify the ‘Unity’ of the Church" in
Evangelical Mission Quarterly (EMQ), Vol. 58, Issue 1, (2022), 16, accessed February 17, 2022.
https://missionexus-net.eul.proxy.openathens.net/2021/12/30/multicultural-realities-a-call-to-diversify-the-unity-
of-the-church/.
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xenophobia, and bigotry is the task ahead.”?’ She suggested some practical considerations,
starting with acknowledging cultural differences rather than ignoring them. The biblical
priorities of reconciliation, forgiveness, grace, and love must prevail. She concluded we are all
on a pilgrimage “toward the realization of the Kingdom.”*°

The same problems still haunt not only the Black Church but Christianity as a whole.
However, issues about missions and evangelism are still lacking, and there is no evidence
about how they work from a practical perspective. This dissertation sought to show that
missional focus can bring unity and diversity without downplaying cultures.

Jon Dybdahl’s Adventist Missions in the 21*' Century was a call to examine the
Church’s need to reexamine its mission in the new millennium.?' Many of these calls have
come from denominational leaders addressing missional issues affecting the Church, none
more serious than the steady membership decline and retention challenges. The General
Conference Nurture and Retention Committee (GCNARC) has twice called for long overdue
discussions to address these matters with their Nurture and Retention global summits.3? Their
publication, Discipling, Nurturing, and Reclaiming, shared best practices to be more effective
and efficient in God’s mission by some of the leading practitioners and scholars in the
Church.?? Their work focused primarily on bridging the gap at the local church level and not

considering the global implications, leaving room for other strategies that this research seeks to

provide.

29 Twibell, “Multicultural Realities.”

30 Twibell, 17-18.

31 Jon L. Dybdahl, ed., Adventist Mission in the 21* Century: The Joys and Challenges of Presenting
Jesus to a Diverse World (Hagerstown: Review and Herald Publishing Association, 1999), 13.

32 The first was held on November 18-20, 2013, and was titled “Discipling, Retaining & Reclaiming.”
The second was held on April 5-7, 2019, and covered the areas of: Discipling, Nurturing, and Reclaiming.

33 General Conference Nurture and Retention Committee, Discipling, Nurturing, and Reclaiming:
Nurture and Retention Summit (Hagerstown: Review and Herald Publishing Association, 2020), iii-viii.
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George Knight, a renowned Adventist scholar, unpacked Adventism’s theological
mindset and approach to mission in his book chapter titled, “Remnant Theology and World
Mission.” In this chapter, he explained why SDAs do not see themselves as just another
denomination, even with their peculiar beliefs. Rather, Knight noted, “Adventism from its very
beginning has fervently believed that it was a people of prophecy and that it had a special part
to play in the closing events of world history.”** This motif centers on Adventists’
interpretation of Revelation, particularly chapters 10-19. Therefore, the three angels’ messages
inform their prophetic mission of proclaiming the everlasting gospel (Rev 14:6-12).% This
insight loaned itself to researching NAPS’ theology of evangelism but also uncovered what
else informed their evangelistic practices.

Another insightful book chapter related to the theme of this research was Randal
Wisbey’s “Involving Young People in Mission.” Adventists are quick to quote the church’s co-
founder about the role of children and youth in finishing the work. Yet, according to Wisbey,
“too many Adventist young people are information rich and experience poor,” they are no
longer content with being pew warmers and going through the motions.*® He recommended
two key opportunities to involve them in missions: community service and short-term mission
experiences.’’ While those building blocks are warranted, today’s generation needs more
opportunities, and this study provided practical and fulfilling options to give youths a sense of

identity, belonging, and purpose.

34 George R. Knight, “Remnant Theology and World Mission” in Adventist Mission in the 21* Century:
The Joys and Challenges of Presenting Jesus to a Diverse World, ed. Jon L. Dybdahl (Hagerstown, MD: Review
and Herald Publishing Association, 1999), &8.

35 Knight, “Remnant Theology and World Mission,” 88-94.

36 Randal Wisbey, “Involving Young People in Mission” in Adventist Mission in the 21°' Century: The
Joys and Challenges of Presenting Jesus to a Diverse World, ed. Jon L. Dybdahl (Hagerstown, MD: Review and
Herald Publishing Association, 1999), 214-215.

37 Wisbey, “Involving Young People,” 215-216.
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The missional focus of this study also warranted reviewing the work of Linda P.
Saunders, an authority on the need for mission training and the demand for Millennials and
Generation Z living and participating in global missions. That focused area of discipline
became evident when she began exploring her master’s thesis but later delved deeper into her
doctoral studies. In her Ph.D. dissertation, she built on the narrative that African Americans are
missing from the global mission narrative.3®

Saunders posited that Black churches had forgotten the legacy of others before them
and that there is a need for training, which is a missing component from Black churches today.
The findings revealed that African Americans abandoned the global mission mandate due to
slavery, colonialism, Jim Crowism, and the refusal of White mission boards to accept and send
Black missionaries.*® Having that backdrop built an appreciation for this current research’s
emphasis on how today’s Black Adventist missionaries are rising to the occasion to reclaim the
legacy of evangelism and missions while facing challenges unique to this era.

“The fact that there are so few Black American missionaries serving cross-culturally is
disheartening,” lamented Leslie Pelt. Historically, she continued, “Blacks have been deeply
involved in missions all over the world.”*? She examined the chronology of Black people
engaged in missions before the 1800s, during the 1800s, and in the 20th century. Of
importance were the reasons she shared for the decline in Black mission work, which can be
attributed, in part, to rapid growth that caused them to stay at home to serve the growth, lack of

financial resources, and not being welcomed in some foreign countries. Pelt stated that mission

38 Saunders, “A feasibility Study,” and “A Contextualized Missions Training Model.”

39 Saunders, “A Contextualized Missions Training Model,” 253-255.

40 Leslie Pelt, “Wanted: Black Missionaries, but How?” in Evangelical Missions Quarterly (EMQ),
accessed February 16, 2022. https://missionexus-net.eul.proxy.openathens.net/1989/01/01/wanted-black-
missionaries-but-how/.
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agencies should be aware of these unique challenges Black Americans face as they seek to
rouse their global mission responsibilities.*! These conditions still pose challenges for African
Americans, and this dissertation sought to demonstrate how Adventists are affected by similar
trials.

The early struggles of Blacks in Adventism and that of other denominations were
tainted by the haunting history of slavery and its associated evils. In “Slavery and Religion,”
Edward L. Queen asked some pertinent questions regarding how the practice challenged
religion and Christianity while inflicting devastation on the spiritual practices of the slaves.*
“Did the master have a duty to provide religious instruction to his slaves?” asked Queen. How,
then, did they get around it? The master was not always willing to do so because some — at that
time — reasoned the law prohibited enslaving Christians, and Christianity ruined slaves.* On
the other hand, most religious leaders refuted that argument by insisting the Bible itself
endorsed slavery, and the Apostle Paul plainly instructed slaves to obey their masters.
Christianity, they contended, improved the deportment of the enslaved, causing them to
willingly do what they previously would have only done under compulsion.**

Queen’s article informed the current research to assess NAPS’ theology and practice of
evangelism, as it is important to export an unamalgamated message not to distort God's
character and teachings. If, as Queen alluded, the religion of the slave owners permitted them
to engage in the slave trade, then the tenets of their faith were on trial. Yet, the justification for

the practice came from the Bible, the very thing used to Christianize the heathens, also

41 Pelt, “Wanted.”

42 Edward L. Queen, “Slavery and Religion,” Encyclopedia of American Religious History, 4™ ed.
Facts on File, 2018, accessed February 16, 2022.
online.infobase.com/Auth/Index?aid=101273&itemid=WEO01 &articleld=197277.

4 Queen, “Slavery and Religion.”

4 Queen, “Slavery and Religion.”
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condemned the injustices levied upon them by those evangelizing them. Hence, this study went
beyond background information and provided an analysis of the framework NAPS uses — vital
to understanding their actions and evaluating their fruit in light of the biblical Jesus — His
mission and His message.

Calvin Rock’s Protest and Progress: Black Seventh-day Adventist Leadership and the
Push for Parity is a monumental work highlighting the blood, sweat, and tears of Black SDA
leaders and how they endured and bravely fought to achieve parity in all levels of
denominational structure. Rock, himself a warrior in the arena of the Black struggle, took the
reader along the journey of the four major Black protest movements, what he called “push.”
These included the push for social and administrative participation: 1899-1928, which faced
constant rejection and political gymnastics from White leadership.

Secondly, the push for Colored Conferences, after the first effort failed, the need for
structural accommodation still warranted protest: 1929-1944, which eventually succeeded, but
not without major loss.*> Some prominent leaders who first cast the vision for this reality did
not stay with the denomination, including heavyweights like James K. Humphrey, Lewis C.
Sheafe, John W. Manns, and Arna Bontemps.*® Third, the push for Black Unions occurred
from 1969-1980, which lost three bouts of sustained appeals to the powers that were. The final
push was for equitable retirement security: 1998-2000, which won a major victory for Black
leadership and the cause of Regional Conferences.

This dissertation builds on Rock’s platform, providing an informed background leading
up to NAPS’ creation and expansion. Rock’s masterpiece was mostly historical, while this

research examined the past and provided needed best practices for evangelism applicable to the

4 Rock, Protest and Progress, xiii-1.
46 Rock, Protest and Progress, 57-66.
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current times. It was also intended to fill the gap concerning the lack of Black missional impact
by examining NAPS’ contributions at home and abroad. Lastly, as evidenced by NAPS’
mission activities both in Black and White entities, this work may present an overlooked
solution that missions could and should be the answer to the ongoing debate today on the need
and relevancy of RCs amidst the growing societal and church changes.

Closely related to Rock’s analysis was Alfonzo Greene’s seminal research that proved
to be a treasured historical lens into the development, struggles, defeats, setbacks, and victories
of Black Adventist pioneers. His work was also on par with that of Saunders.” These three were
most instructive on my topic to set it on the right canvas to paint a picture of another Black
entity’s contribution to the body of Christ and that of Adventism.

Greene traced the formation of Adventist Regional Conferences, highlighting the key
players and schisms. The key actions leading to this reality are still seldom known by many
today. Still, his seminal work will be there for years to help corroborate the stories and legacies
of the courageous people who did not back down when they were repeatedly knocked down.

Greene also demonstrated how the plight of Blacks in Methodism was similar in many
ways to Black Adventist pioneers in that they were all part of the American conditions that
affected Black people at the time. However, notwithstanding the many hardships and unjust
treatment, Blacks still embraced the gospel message delivered by Methodist ministers. Greene
penned, “It was due to Wesley’s uncompromising position in opposition to slavery that
accounted for the reaction of Black Americans to Methodism.”*” In 1780, the Methodist
denomination officially voted to oppose slavery and denounced it in 1784. Yet Methodists

compromised their stance in practice because, as Greene observed, “Methodism and the way of

47 Greene, 204.
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confronting the issue of slavery of Blacks became indistinguishable from the narrative of
American morality.”*3

Another theologian and church administrator, R. Clifford Jones, highlighted an aspect
of Black contributions to religion as a whole and to the SDA denomination, as few Church
scholars have. Jones paints a picture of the rise of Black Sabbath-Day Adventists under the
leadership of James Kemuel Humphrey, a Baptist minister from Jamaica who became a
Seventh-day Adventist in 1902, then a minister of the Church. As a capable leader, Humphrey
sought to preach a practical and balanced Christian message and carried a vision for the
betterment of Black people. However, his passions were not accepted by the upper echelons of
the denomination, but Humphrey would not alter his plans. He was ultimately defrocked in
November 1929, and his congregation, in January 1930, was expelled from the denomination.
Humphrey then started the United Sabbath-Day Adventists the same month in response to the
racial treatment and social indifference of the SDA Church.*

There is no need to hide this side of history merely because Humphrey chose to break
away from the denomination to find his own. The SDA Church can only lament what could
have been had Humphrey chosen to stay or received the help he desperately needed. This
dissertation may shed light on what is necessary for current supporting ministries to remain on
the denominational ship while making the kind of impact they envision.

Trevor O’Reggio’s “The Father of Black Adventism: Charles M. Kinny” presented a

brief history of the first Black Adventist preacher and how he contributed to early Adventism.>°

48 Greene, “Regional Conferences,” 205.

4 R. Clifford Jones, James K. Humphrey, and the Sabbath-day Adventists (Jackson: University Press of
Mississippi, 2010), 34-39, 180. See also Gary Land, Historical Dictionary of Seventh-day Adventists: Historical
Dictionaries of Religions, Philosophies, and Movements, No. 56. (Lanham: Scarecrow Press, Inc., 2005), 139-140.

50 Trevor O’Reggio, “The Father of Black Adventism: Charles M. Kinny” in Journal of the Adventist
Theological Society 25, no. 1 (2014): 116, accessed February 17, 2022,
https://digitalcommons.andrews.edu/jats/vol25/iss1/15. O’Reggio chose to spell Charles’ last name as “Kinny”
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O’Reggio authored his paper because he felt that Church scholars had forgotten this iconic
figure, as evidenced by the fact that they had written so little about Kinny. Ironically, he was
the first African American minister ordained in the SDA Church.’!

After his baptism in 1878, at the age of twenty-three, Kinny was on “fire” for ministry
work. He immediately began serving as Secretary of Reno, Nevada’s Tract and Missionary
Society.*? Kinny diligently studied the best strategies in peaching and judiciously used
friendship evangelism by giving door-to-door Bible studies, Bible readings, and selling
Adventist literature as a colporteur. O’Reggio noted that twenty-two years after Kinny’s 1889
ordination, he was “the most respected and revered spokesperson for his people.”>® His strong
evangelistic foundation was worth building on, and this study hoped to show how NAPS
accomplished that.

Carol Hammond, who served as an adjunct professor at Bowie State University and
Columbia Union College and as an elementary teacher, presented an excellent journal on Black
Seventh-day Adventists’ contribution to missions. Many Black Adventists appreciate this
volume because it is helpful to African Americans who want to recapture a sense of missional
responsibility and beauty. Over one hundred and twenty-five names appeared on her honor roll
list of Black SDA missionaries engaged in service.>* She started with the very first Adventist

missionary of color, James E. Patterson, whom the church sent to the island of Jamaica in

versus “Kinney.” He noted that this is because in most of the official church documents about Kinny, his name is
spelled as Kinney. However, he unequivocally said, “I am departing from this practice and will use Kinny since
all the letters, every single one of them without exception that were signed by him used the spelling “Kinny.” All
of which, he said, can be found at the Adventist Heritage Center. See file 013316 at the James White Library,
Andrews University.

31 O’Reggio, 116-117.

52 O’Reggio, “The Father of Black Adventism,” 117.

53 O’Reggio, “The Father of Black Adventism,” 124,

54 Carol Hammond, Precious Memories of Missionaries of Color: A Compilation of Stories and
Experiences of Ambassadors for God (Calhoun: Teach Services Publishing, Inc., 2019), 433-436.
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1892.

Hammond also narrated stories and historical accounts of key individuals and families
who served together from 1892 to the 2000s. What was striking about Hammond’s book is that
it shows missionaries of color, from diverse backgrounds were not confined to their home
countries or one particular region of the world. Their indelible contributions spanned years of
service on the African continent in places like Nigeria, Liberia, Ethiopia, Sierra Leone,
Burundi, and Rwanda; the Caribbean, the United Kingdom, the Middle East, and South
America.>

Hammond’s work informed this research study because it offered a broad stroke of
missional insights. It provided the impetus to make this work a reality. Thus, future generations
can maintain the legacy of Black contributions and carry the baton further than before.

Though Hammond’s list of missionaries of color included both men and women
contributing to the SDA Church, Lisa Clark Diller’s and Caitlin Jankiewicz’s articles
spotlighted several key female contributors who were also among Adventist and African
American firsts. Clark emphasized the Black women who impacted Adventists’ missional
focus on health reform and medical missionary work. She uncovered that “the first Black
graduates from Adventist medical schools were women, starting in 1902, and the church was
an early pioneer in educating women physicians as well as people of color.”>¢ Clark
emphasized the accomplishments of Ruth Janetta Temple, Mary Britton, and Charlotte (Lottie)

Cornelia Isbell Blake.>” This research highlighted the place of women in NAPS’ ranks and

35 See also Pelt's list of Black missionaries for similar locations.

36 Lisa Clark Diller, “Unexpected Scope of Work: Black Women Doctors and the Seventh-day Adventist
Church” (2018). Faculty Works, 8, accessed, February 24, 2022. https://knowlede.southern.edu/facworks_hist/8.

57 Diller, “Black Women Doctors,” 8. Dr. Blake (1876-1976) was the first African American SDA to
become a licensed physician in 1902. Dr. Britton (1855-1925) became Kentucky’s first black woman physician in
1903. Dr. Temple (1892-1984) was the first Black woman to graduate from Loma Linda University, an SDA
educational institution, in 1918.
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student missionary volunteers who majored in the medical and allied health fields. In addition,
it also analyzed other evangelistic strategies for reaching people in their context.

Jankiewicz also accentuated several noteworthy women who contributed to the
Adventist legacy in her article “Forgotten Women in Adventism.” Not all the women
mentioned were Black. However, they shared a few similar struggles with Black women —
simply because they, too, were women. Notable, however, were two prominent women in
Black Adventism: Anna Rachel Knight and Eva Beatrice Dykes.>®

Jankiewicz’s closing revelation again made this dissertation necessary in documenting
important stories worth telling. She remarked, “In researching the stories of these forgotten
women, what struck me most was how a single person’s life, when surrendered completely to
God, can be so significant in furthering the gospel message.”® Church scholars must not allow
the narrative to continue that Blacks are simply missing from missions when, for the most part,
their legacies were allowed to, in many cases, slip into anonymity. Something with which
Jankiewicz herself was concerned.®

Her work adds another layer to the contributions of minorities, in this case, not just
Black people, but women — and more importantly, Black women. This work created a link
between women in missions, women in education, and other professional service industries.
This dissertation included in the discussion the people who have played a role in NAPS’
evangelism prowess so that they may also shine a spotlight on other female professionals who

were and are engaged in missions and evangelism.

38 Caitlin Jankiewicz, “Forgotten Women in Adventism” Lake Union Herald, 838 (2019), 16, 19,
accessed, February 18, 2022. https://digitalcommons.andrews.edu/luh-pubs/838. Knight (1874-1972) was the first
Black instructor at what is now Southern Adventist University. Dykes (1893-1986) was the first African American
female to complete requirements for a PhD in the United States and founded Oakwood University’s renowned
choral ensemble, the aeolians.

59 Jankiewicz, “Forgotten Women,” 19.

% Jankiewicz, “Forgotten Women,” 19.
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Missions training and education also have potential implications for this study. Thus,
Andrew Walls’ “World Christianity, Theological Education and Scholarship” was noteworthy.
In it, he gave a clarion call for a rethinking of theological education and a radical paradigm
shift in scholarship according to the needs of the times. He asserted that it was time to develop
multilateral relations worldwide and that theological education has everything to gain from
developing interactions between Africa, Asia, and Latin America.®!

Walls’ assertion can be tied to the idea of training (or education) for Blacks as it relates
to engagement in global missions, a theme Saunders has eloquently postulated in her research.
For Walls, four viewpoints were necessary to make this shift a reality. The geopolitical (by
pressures arising from political developments), the religio-demographic (contextual
interrelatedness of religions), the academic (the context in the world of learning as a whole),
and the theological (with special reference to the state of the theological academy).

Analyzing NAPS’ evangelistic methodologies in training and education revealed they
measured up to Walls’ summons for a change in basic assumptions. The dissertation also has
the potential to help African Americans rise to their historic and prophetic destiny and equip
themselves to proclaim the kingdom message once again, at home and globally.

When speaking of education, ministry, and training for Black Adventists, it was
imperative to include Oakwood University (OU) in the discussion. Benjamin Baker, the chief
historian at BlackSDAHistory.org, documented in A Place Called Oakwood: Inspired Counsel
that before its founding in 1896 as an industrial training school, it seemed as if a divine hand

was leading to acquire the property for the school. In 1891, SDA Church pioneer Ellen G.

! Andrew F. Walls, “World Christianity, Theological Education and Scholarship.” Transformation, 28,
no. 4 (2011): 237, accessed, September 26, 2021, http://www.jstor.org/stable/43052868.
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White delivered one of her famous messages, “Our Duty to the Colored People,” in which she
charged church leaders to build up the Black work in the South.?

The Encyclopedia of Seventh-day Adventists’ (ESDA) article on OU stressed the point
that, at this time in the Church’s history, the question was not about affording Black Adventists
a formal education but about what type of education and the best strategy to delivering it to
them. It also referred to the fact that when Oakwood began in 1896, at least two dozen colleges
by other denominations and charities were already funding colleges to educate freed slaves and
their children.®

OU’s background was vital to the research since NAPS had its genesis at OU, and its
volunteer and missionary base were and are predominantly OU students and graduates.
Whether ironic or prophetic, God has used a place tainted with Black suffering to equip their
descendants for His kingdom mission agenda. At the same time, NAPS has transcended its OU
roots and “recruiting” base for missions. Although the researcher connected the OU-NAPS
link, the focus remained on NAPS as an individual entity, with its theology and practice of
evangelism.

Ted Esler’s article, “Innovation and the Field Missionary,” was also helpful to this
dissertation. In it, he presented a case for how missionaries innovate in the field. His definition
goes beyond mere technology, for “Ministry innovation is broadly about outcomes (who we
are seeking to impact with ministry), service (how we execute the ministry), and organization

(what means are used to minister).”®* In the past century, he believed missionaries spearheaded

62 Benjamin Baker, ed. 4 Place Called Oakwood.: Inspired Counsel A Comprehensive Compilation of
Ellen G. White Statements on the Oakwood Educational Institution. (Huntsville: Oakwood College, 2007), v-vii.

63 Leslie N. Pollard, Samuel London, Mervyn A. Warren, Cherryl A. Galley, Lela Gooding, Nigel
Barham, and Simone Wells, "Oakwood University" in Encyclopedia of Seventh-day Adventists, (2021), accessed
February 22, 2022, https://encyclopedia.adventist.org/article?id=AFWD.

%4 Ted Esler, “Innovation and the Field Missionary.” Evangelical Missions Quarterly (EMQ), Vol. 57,
Issue 4, (2021), 6, accessed, October 6, 2021, https://missionexus-
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the Church Growth Movement, the Emerging Church Movement, and Diaspora Church
Planting efforts.%

Yet he gave no credence to the mission agencies who may have sent the missionaries
nor to the churches and supporters who may have sponsored them. This study shows how these
entities are crucial to NAPS’ missional success.

Esler gave four prescriptions to missionaries to help them stay at the forefront of
innovation. First, he emphasized the need to cross-pollinate their missionary experience by
leaving their local environment and exposing themselves to other fields. Second, Esler
reiterated the importance of understanding models and methods from various approaches.
Third, he recommended experimentation and testing as part of their approach to ministry.
Fourth, be open to collaboration.®

Esler’s perceptions aided my research by giving another lens to consider what has been
overlooked in organizational culture. Assessing the NAPS missionary group on that dimension
better ascertained if they were innovative in their evangelistic endeavors and if they were
applicable in the context of the local church.

After reviewing the literature, the researcher addressed other gaps that necessitate
further analyzing NAPS’ theology and practice of evangelism. The purpose was not only to
add to the strong legacy of Black Adventism’s contribution to the SDA Church but also to
uncover further strategies to help curb congregational decline and reignite a passion in the
heart of African Americans for missions. Much of the literature provided insights into the

historical development of the Black work in Adventism. It revealed essential inspiration from

net.eul.proxy.openathens.net/2021/09/28/innovation-and-the-field-missionary/.
65 Esler, “Innovation,” 1.
% Esler, 8.
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the key figures who embraced the call to go into the world. Yet, there was a need for ongoing
relevancy and strategies to keep pace with the times. This research brought an updated
perspective on how Black Adventists are still contributing to the growth of the SDA Church
and making a lasting impact for the kingdom of God.

Locating the Researcher

From my earliest recollections in St. Vincent — the place of my birth and upbringing, my
family taught me sound biblical values. My great-grandfather was a Baptist preacher, and my
mother, Claudia, made sure our family attended church five times a week because that is what
she learned from her mother, Louise. Our family was instrumental in establishing the little white
church in our village, which was only about a three-minute walk from our house. Several
missionary families often came to the little white church to pastor and held Vacation Bible
School (VBS), skits, and revival meetings. At VBS, I grew fond of the Bible and wanted to learn
as much as possible. At age twelve, one of my favorite missionary pastors baptized me.

After graduating from Grammar School, I left our Caribbean paradise to pursue a new
life and higher education in America. The US Navy was the best career option to achieve this
dream, but it was also the beginning of an adventurous adult life. While I enjoyed the military
travels to distant lands, I noticed that the values I inculcated at an early age began to wane. Before
I realized it, I was having the “prodigal son” experience. However, that reawakening drove me
to a three-year Bible study, and I decided to become a Seventh-day Adventist. Soon after, I
transitioned from the Navy to engage in ministry and humanitarian relief.

My wife was attending Oakwood College (now Oakwood University) at the time and
would go on canvassing missions with NAPS. That was my introduction to the organization and
a firsthand observation of Black people actively engaged in domestic evangelism and global

missions. We became missionaries with NAPS throughout her matriculation at Oakwood —

24



serving the suffering and under-served in some of the most neglected and at-risk cities in
America and abroad.®’” Like many professionals, especially pastors, who were once student
volunteers with NAPS, we continued to do missions at home and abroad while fulfilling our role
of pastoring congregations in Texas.

The dissertation topic bears a personal connection with the researcher. It may help to
inspire his African American parishioners to not only take hold of the global mission plow but
also to continue the legacy of Black Adventist missionaries sharing the everlasting gospel in
unique ways. Based on my Afro-Caribbean background and being a part of the Adventist church,
my experiential insights and perspectives as an insider will, at times, allow me to draw upon my
firsthand perceptions to comment on conclusions relating to NAPS’ theology and practice of

evangelism.

Research Methodology

This section discusses the methodology chosen for the study and the rationale;
missiological nature, design, and data collection. The researcher utilized a qualitative case
study to analyze NAPS’ theology and practice of evangelism and assess the ministry’s
contribution to the SDA Church. A qualitative methodology was best suited to this study
because the research objectives and subsequent questions focus on obtaining information to
“understand a complex reality and the meaning of actions in a given context.”® The rationale
for choosing this qualitative methodology was to “produce in-depth and illustrative information

to understand the various dimensions of the problem under analysis.”®

7 Some of the countries included Zimbabwe, Madagascar, Botswana, Mozambique, Liberia, and
Suriname.

% André Queirds, Daniel Faria, and Fernando Almeida, “Strengths and Limitations of Qualitative and
Quantitative Research Methods,” European Journal of Education Studies 3, no. 9 (September 7, 2017): 369,
accessed March 2, 2022, http://dx.doi.org/10.5281/zenodo.887089.

% Queirds, Faria, and Almeida, “Qualitative and Quantitative Research,” 370.
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At the same time, the research being undertaken was also not within a vacuum.
According to Edgar J. Elliston, missiological research “takes various forms and employs a
wide range of academic disciplinary methods singly and jointly.””° The missiological nature of
the study did not isolate it from the broader context of other fields of study. This research was
similar to anthropological studies which support missiology.”! However, cultural anthropology
was most relevant to the study as it is inextricably linked to the emic perspectives of Black
Adventism and African Americans. However, there may be significant applications to the
broader etic viewpoint of Christian evangelism.”? In addition, anthropologists commonly use
questions based on participant observations and interviews to develop a case study relevant to a
particular context. These techniques allowed for checks and balances to ensure reliability in
data collection and validity of results.”

Case Study Research Design

I used the qualitative case study as my research methodology in this study. John W.
Creswell defined case study research as:

A qualitative approach in which the investigator explores a real-life,
contemporary bonded system (a case) or multiple bounded systems (cases)
over time, through detailed, in-depth collection involving multiple sources of
information (e.g., observations, interviews, audiovisual material, and

documents and reports), and reports a case description and cases themes..””*

0 Edgar J. Elliston, Introduction to Missiological Research Design (Pasadena: William Carey Library,
2011), xxiv.

! Gary Ferraro and Susan Andreatta, Cultural Anthropology: An Applied Perspective, 10" ed. (Stamford:
Cengage Learning, 2014), 4. “Anthropology is the study of people—their origins, their development, and their
contemporary variations whenever and wherever they have been found.” See also Serena Nanda and Richard L.
Warms, Cultural Anthropology, 12 ed. (Thousand Oaks: Sage Publications Inc., 2020), 1-6. Cultural
Anthropology is “the comparative study of human societies and cultures. Its goal is to describe, analyze, and
explain different cultures, to show how groups have adapted to their environments and given significance to their
lives.” Anthropology is divided into five subdisciplines: biological or physical, linguistic, archaeology, applied,
and cultural (which itself has many different subfields).

72 Elliston, Missiological Research Design, 143.

73 Elliston, Missiological Research Design, 141-142.

4 John W. Creswell and Cheryl N. Poth, Qualitative Inquiry and Research Design: Choosing Among
Five Approaches. (Los Angeles: SAGE Publications, Inc., 2018), 96-97.
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The advantages of a bounded case, multiple sources of information, and the analysis
and reporting choice of the researcher all favored this methodology.

Of the three types of case studies Creswell identified, the instrumental case study was
most relevant to this research because it allowed the researcher to develop a detailed
description of NAPS’ evangelistic strategies and how they have contributed to Church growth
within Black Adventism. Since the researcher’s focus of analysis for the bounded case
involved studying one organization — NAPS and ascertaining if its strategies could be applied
in the local Church, then using Creswell’s recommendation, the single instrumental case study
seemed ideal to illustrate the issue.”

Data Collection

Based on the rationale for the qualitative case study above, I used documents,
audiovisual materials, interviews, and questionnaires as this study’s primary data collection
methods. According to Creswell, these forms of data are appropriate for the various types of
studies but are also well-suited for case studies.’”® First, I conducted a documentary study of
primary sources to establish NAPS’ contextual and historical narrative by examining relevant
historical documents, ministry communication documents, personnel documents, and
evangelistic and promotional materials. These materials were primarily obtained from
Oakwood University and NAPS headquarters.”’

Utilizing Creswell’s compendium of data collection approaches in qualitative research
as a guide, NAPS’ audiovisual materials were also examined to supplement interviews and

questionnaires.’® These included assessing photographs, videos, musical sounds, websites, and

75 Creswell, 98-99.

76 Creswell, Qualitative Inquiry and Research Design, 100, 160-162.
77 Mainly from NAPS headquarters.

78 Creswell, Qualitative Inquiry and Research Design, 163, 162.
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social media messages.

Exploring the effectiveness of NAPS’ evangelistic strategies and recommended best
practices for moving forward required recruiting participants from previous or current NAPS
staff, board members, and former or current volunteers. After the Institutional Review Board
(IRB) was approved, I recruited participants via email, phone, and social media to request
interviews and completion of an online questionnaire. Their information was obtained from the
organization’s website, mission documents, and friends who know them. I then emailed and
called accordingly. My research also extended to their social media profiles and NAPS’
Facebook page and groups, where many target participants were followers. Those found on
these platforms were messaged using the same channels. I also posted a video explaining the
research with the link to the survey.

Of the thirty-nine total participants, the majority were married and included five full-
time pastors, one chaplain, and three volunteer lay pastors. Twenty-five participants completed
the SurveyMonkey questionnaire; nine females and sixteen males, ages twenty-six to forty-
nine, completed the questionnaire. Twenty-one participants completed the survey from the US,
two from Zambia, and two from Zimbabwe. The sample size was sufficient to provide the
necessary data to help resolve the research problem and sub-questions. When participants
replied to the recruitment message to fill out the questionnaire, they were directed via the same
channel in which they were contacted by clicking a link to Survey Monkey. On that site or
page, they clicked a button to agree to the consent form in Appendix C and then began the
questionnaire.

Fourteen NAPS leaders with comprehensive knowledge of the organization were also

interviewed. Of these fourteen respondents, six were females, and eight were males, and their
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ages ranged between eighteen to over sixty.”’ The interview respondents had experiential
insights, which afforded key insider information and another layer of data that regular
volunteers did not divulge. The choice for this number and type of leaders to interview were
similar to those chosen by Choi, Min Yoon, and Lewis for their dissertations on a similar topic
(but covering different people and cultures involved in evangelism).*°

When respondents replied to the recruitment message to be interviewed, they were
asked to confirm a mutually acceptable date and time for the interview. The semi-structured
one-on-one interviews were conducted via Zoom, Restream.io, and in person. Each interview
took about 60 minutes, and the interviewee acknowledged and agreed to the consent form (see
Appendix C) before commencing the session. The researcher traveled to Alabama between
June 16-19, 2022, to interview ten respondents. Of those, eight interviews were conducted at
NAPS’ headquarters in Sawyerville and Gainesville (in the Blackbelt region of Alabama).
While there, I also observed the respondents in their ministry setting as they carried out some
of their duties and outreach activities. The other four interviews were conducted virtually. The
interviews were audio and video recorded and then transcribed with Rev.com, Otter.ai, and
other professional transcription services.

Analysis and Interpretation

Creswell suggested “making a detailed description of the case in its setting.”%! A

description of NAPS, its theology, and its practice of evangelism was to help ascertain NAPS’

7 See Chapter 4 for demographic breakdown on the participants and respondents.

80 Sung Eun Choi, “An Analysis of John R. W. Stott’s Theology of Evangelism and Practice of
Evangelism,” (PhD diss., The Southern Baptist Theological Seminary, 2006). Young Min Yoon, “An Analysis of
D. James Kennedy’s Theology and Method of Evangelism.” (PhD diss., The Southern Baptist Theological
Seminary, 2007). Bobby R. Lewis, Jr., “A Critical Investigation of C. B. Hogue's Concepts of Evangelism and An
Assessment of His Impact on Evangelism in the Southern Baptist Convention,” (PhD diss., Southeastern Baptist
Theological Seminary, 2009).

81 Creswell, 206.
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evangelistic and missional contributions to the SDA Church and the best practices for moving
forward. Additionally, the researcher used the thematic analysis approach presented by
Virginia Braun and Victoria Clarke to analyze the data. They defined thematic analysis as “a
method for identifying, analyzing, and reporting patterns (themes) within data.”*?

Braun and Clarke’s six-phase guide to performing thematic analysis was followed to
produce a scholarly analysis report: (1) Familiarize yourself with your data. (2) Generating
initial codes. (3) Searching for themes. (4) Reviewing themes. (5) Defining and naming
themes. (6) Producing the report.

Elliston cautioned that no matter what method or mixture of methods is used, there will
be a risk to validity and reliability. Consequently, he expressed the need for precision to
produce reliable and valid findings without an ethical offense.?* To lend credibility to the data
analysis approach chosen, the researcher also used Braun and Clarke’s 15-point checklist of
criteria for good thematic analysis.®> Through interpretation, the researcher sought to make
sense of it — giving more breadth and depth of meaning to the data beyond the codes and
themes.5¢

To validate the accuracy of this case study, Creswell advised qualitative researchers to

engage in at least two validation strategies.” Therefore, the researcher triangulated the research

82 Virginia Braun and Victoria Clarke, “Using Thematic Analysis in Psychology,” Qualitative Research
in Psychology, 3, no. 2 (2006): 79, accessed February 23, 2022, https://doi.org/10.1191/1478088706qp0630a.
They have noted the following ten advantages of thematic analysis: (1) Flexibility. (2) Relatively easy and quick
method to learn and do. (3) Accessible to researchers with little or no experience of qualitative research. (4)
Results are generally accessible to educated public. (5) Useful method for working within participatory research
paradigm, with participants as collaborators. (6) Can usefully summarize key features of a large body of data,
and/or offer a ‘thick description’ of the data set. (7) Can highlight similarities and differences across the data set.
(8) Can generate unanticipated insights. (9) Allows for social as well as psychological interpretations of data. (10)
Can be useful for producing qualitative analyses suited to informing policy development.

8 Braun and Clarke, “Thematic Analysis,” 87. See description of each in Appendix A.

8 Elliston, 81.

8 Braun and Clarke, 96. See “Table 2 A” in Appendix B.

86 Creswell, 195.

87 Creswell, 259-263.
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findings against other published sources and the input of field experts. I emailed Dr. Martin
Ekoumou, a University of Texas Rio Grande Valley professor, for his input. He founded Don 't
Lose Hope Global and has many years of experience in evangelistic community outreach to
low-income and at-risk communities. He coordinated several collaborative community health
expos with the researcher when he served as pastor in McAllen and Pharr, Texas. Dr. David
Hoyte, founder and president of Regional Christian University and Area Evangelistic Missions
in Edinburg, Texas, also read the dissertation and provided an officially signed document of his
review with suggestions. The results were also emailed to the participants, respondents, NAPS
staff, and leaders for review and input. Several responded affirming the research, and for those
who did not respond, the researcher took it to mean they had no issues with the findings. One
respondent, in particular, provided invaluable insight into Chapter Four and led to the necessity
of recommending including more voices in NAPS’ African branches in future research.
Corroborating evidence in this manner also strengthened the data collection and analysis
protocols used in the study — where they would have been weakened without such
triangulation.®®

Chapter-by-Chapter Outline

The dissertation has six chapters. The Introduction introduced the research topic, the
rationale and need for the study, the research problem, limitations, the definition of key terms,
a literature review, and the research method and procedure.

Chapters one through five addressed the five sub-questions of the research problem.
Chapter One located NAPS historically by examining its development and journey to a global

ministry. Presenting this historical backdrop facilitated understanding the underpinnings of

8 Elliston, 146.
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NAPS’ theological and methodological approach to evangelism and missions. It also provided
foundational insights to examine NAPS’ evangelistic endeavors as warranting appreciation and
inclusion in the African American SDA missiological discourse.

In Chapter Two, the researcher analyzed NAPS’ theology of evangelism to get a clear
picture of “why” they do what they do and the beliefs and practices that have shaped their
organizational culture and missional drive. Before crediting their evangelistic methodologies,
their “how” was crucial to ascertain the biblical mandate behind their “why.”

Chapter Three evaluated NAPS’ practice of evangelism to determine how they are
accomplishing the Great Commission. Understanding these methods helped to determine
whether they can be broadly applied and whether or not a strategic framework exists for
domestic evangelism and global missions.

The results of the qualitative data were presented in Chapter Four. The researcher
shared the findings unearthed from reviewing documents, questionnaires, and face-to-face and
video interviews. The contents of this chapter formed the basis for discussion and analysis in
the next chapter.

In Chapter Five, the researcher analyzed and discussed the findings. After discovering
NAPS’ theology and practice of evangelism, this chapter assessed their impact on the SDA
Church and Black Adventism and the improvements that NAPS should make going forward.

Chapter Six concluded with a synopsis of the general research findings, implications of

NAPS’ missional impact, recommendations, and suggestions for future studies.
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CHAPTER 1: WHAT IS THE HISTORY OF NAPS AND HOW DID THEY BECOME
A GLOBAL MINISTRY?

The Black Church’s story has been told in many ways and is still being defined as
additional scholarship emerges. Within this narrative is the idea that Blacks are missing or are
coming up short when it comes to engagement in the missiones ecclesiarum.®® However,
numerous Black Adventists engaged in the Great Commission — even amidst the tapestry of
slavery and bigotry embedded in the major denominations of the 1800s.°® The Seventh-day
Adventist Church, birthed out of great disappointment, attracted Blacks to their unpopular yet
captivating eschatological preaching of the 1830s and 40s. The missional drive of these Black
Adventist pioneers, their love of the Bible, a willingness to make Christ known, and a burning
desire for the heavenly City have permeated the Black Church through the last two centuries.
They helped pave the way for ministries like NAPS to germinate and continue the legacy.

This chapter presents a backdrop to investigate NAPS’ evangelism strategies as
meriting inclusion in the missiological conversation. To understand NAPS’ history and how it
became a global ministry, it is essential to study primary sources by examining relevant
historical documents, personal documents, ministry communication documents, and
promotional and evangelistic materials. This development then lays the groundwork to
establish NAPS’ contextual and historical narrative and the other chapters.

The heritage of Africans and people of color in God’s story harkens much further back

than their 1619 arrival on American soil.”! Keith Augustus Burton finds them in the ancient

8 Elliston, Missiological Research Design, 204.

% Elliston, Missiological Research Design, 205. See also Hammond’s Precious Memories of
Missionaries of Color (xi-435) and volume 2 of the same by Dr. DeWitt S. Williams.

1 “Many consider a significant starting point to slavery in America to be 1619, when the privateer The
White Lion brought 20 enslaved African ashore in the British colony of Jamestown, Virginia.” History.com
Editors, “Slavery in America,” A&E Television Networks, last modified May 19, 2022,
https://www.history.com/topics/black-history/slavery. See also History.com Editors, “First Enslaved
Africans Arrive in Jamestown, Setting the Stage for Slavery in North America,” A&E Television Networks, last
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text. He noted that Cush is the first identifiable geographical region mentioned in the Bible,
taking his cue from the four rivers flowing out of Eden (Gen 2:10-14). The first river, Gihon,
encircled the land of Havilah, “Where there is gold” (verse 11). In contrast, Pishon encircled
the land of Ethiopia (verse 13), and the Tigris is said to be located east of Assyria (verse 14a).
The river Euphrates generally is considered to flow through Babylon (verse 14b). Burton
postulates that these prominent rivers associated with Eden were in the Ham regions, Cush’s
posterity, and what he refers to specifically as “Biblical Africa.” These were also referenced
points for the prophets.®? Through the prophet Zephaniah, God encouraged, “From beyond the
rivers of Ethiopia, My worshipers, The daughter of My dispersed ones, Shall bring My
offering” (3:10).

David also noted in Ps 105:23, “Israel also came into Egypt, And Jacob dwelt in the
land of Ham.” Abraham hailed from Mesopotamia and directed his promised son to marry a
Syrian, whose son also married an Aramean woman. Joseph, who was sold into slavery but
became ruler over all the land of Egypt, second only to Pharoah, married an Egyptian (Gen
41:39-45, 50). Moses directed the Israelites to answer the LORD their God, saying, “My father
was a Syrian, about to perish, and he went down to Egypt and dwelt there, few in number; and
there he became a nation, great, mighty, and populous” (Deut. 26:5). This famed prophet
married a Midianite (Exod. 2:15-22) as well as a Cushite (Num. 12:1). King Solomon’s wife
was a dark woman as evidenced by her own words in Song of Solomon 1:5, 6. There is also the
queen of Sheba (1 Kings and 2 Chronicles) whose story was so well-known to Jesus that He

declared in Matt 12:42, “The queen of the south shall rise up in the judgment with this

modified August 16, 2022, https://www.history.com/this-day-in-history/first-african-slave-ship-arrives-
jamestown-colony.

%2 See Isa 8:1; Jer 13:3; Rev. 9:14; and 16:12. Keith Augustus Burton, The Blessings of Africa, (Downers
Grove: IVP Academics, 2007), Kindle e-book, location 253-258.
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generation, and shall condemn it: for she came from the uttermost parts of the earth to hear the
wisdom of Solomon; and, behold, a greater than Solomon is here.”

Consider Ebed-Melech, the Ethiopian who, because of his reputation, went directly to
the king to petition to release the prophet Jeremiah from the dungeon (Jer 38:1-13). God
showered him with favor for his kindness when Jerusalem fell to Babylon. He instructed
Jeremiah to “Go and speak to Ebed-Melech, the Ethiopian, saying, ‘Thus says the LORD of
hosts, the God of Israel: “Behold, I will bring My words upon this City for adversity and not
for good, and they shall be performed in that day before you. But I will deliver you in that
day,” says the LORD, “and you shall not be given into the hand of the men of whom you are
afraid. For I will surely deliver you, and you shall not fall by the sword, but your life shall be
as a prize to you because you have put your trust in Me,” says the LORD’” (Jer 39:15-18).

Passages like those above (and more) have often been conveniently obscured or wholly
ignored, while others like Gen 9:18-27 were overused to perpetuate narratives that keep the
masses ignorant. J. Daniel Hays, dean of the Pruet School of Christian Studies and professor of
Biblical Studies at Ouachita Baptist University, observed concerning America’s racial
prejudice that “no other passage in Scripture has been as abused, distorted and twisted as has
Gen 9:18-27.” He continued, “Both before and after the Civil War, this text was frequently
cited by Whites to argue that the slavery or subjugation of the Black races was, in fact, a
fulfillment of the prophecy in this text.” Unfortunately, the societal climate at the time was rife
with such ideologies. Even pastors and scholars perpetuated that since Japheth, who they
claimed represented White people and because “Ham’ meant “Black” or “burnt” therefore,

God commanded that Ham’s offspring (the Black race) become enslaved peoples of the White
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races.”

Regardless, God does not see nor judge like the world. He shows no partiality because
“in every nation, whoever fears Him and works righteousness is accepted by Him” (Acts
10:34-35). At the first advent of Jesus, under threat of death, His parents took Him to Egypt to
save His life — fulfilling the prophecy, “Out of Egypt I called My Son” (Matt 2:13-15). While
being led to Calvary, a Libyan, Simon of Cyrene, helped to carry His cross (Matt 27:32; Luke
23:26). On the day of Pentecost, heaven did not frown upon the varied nations gathered as
thousands joined the early Church under the outpouring of the Holy Spirit. Among the oft-
overlooked ‘devout’ followers “from every nation under heaven” were Mesopotamians,
Egyptians, Libyans from near bordering Cyrene, and Arabs (Acts 2:5-12). There could have
been a Gospel according to the Ethiopian eunuch, who already had a tender heart towards God,
having gone to Jerusalem to worship. There is no further record of his marvelous works for the
kingdom of God following his conversion and baptism. The implication is that when he
arrived, he shared the good news with Candace, the queen of Ethiopia, and its citizens (Acts
8:26-40).%*

God loves all people, and the New Covenant breaks down all walls of social class and

division (Isa 56:3-8; Rom 10:11-13; Gal 3:27-29; Col 3:10-12). When Jesus gave the Great

% J. Daniel Hays, “What does the Bible say about Race ?” Ouachita Baptist University Blog, June 23,
2020, accessed February 23, 2022, https://obu.edu/stories/blog/2020/06/what-does-the-bible-say-about-race.php.
Ham, a3 from H1190 means hot or sun burn and a region of Palestine. See “H1990 - Ham - Strong's Hebrew
Lexicon (NKJV)," Blue Letter Bible, accessed December 2, 2022,
https://www.blueletterbible.org/lexicon/h1990/nkjv/wlc/0-1/. Ham, an from Strong’s Number H2526 means hot
(as in location or place) and “a son of Noah; also (as a patronymic) his descendants or their country.” See King
James Bible Dictionary, “Strong’s Number H2526," Strong’s Exhaustive Concordance by James Strong (S.T.D.)
(LL.D.) 1890, accessed December 2, 2022, https://kingjamesbibledictionary.com/StrongsNo/H2526/Ham. In the
Genesis 9:26-27 passage, Ham is not cursed; it is Canaan (Gen 9:26-27). God did not issue the curse, but it was
Noah who invoked a curse after waking up from being drunk (verse 24).

% See more about African impact on the early Church at the “Historical Timeline of the African
Provinces” by The Center for Early African Christianity (CEAC), dates ranging from 1-999 C.E., accessed
November 16, 2022, https://www.earlyafricanchristianity.com/copy-of-timeline-african-provinces.
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Commission (Mark 16:15; Matt 28:18-20), by default, it meant all people groups, Blacks
included. Therefore, the missiological conversation must also have more contributions by
people of African descent. The kingdom of heaven and the earth made new will comprise
people from every tribe, nation, and tongue (Rev 5:9; 13:7; 14:6, 22:2), demonstrating God’s
ideal and vision for His children to “dwell together in unity” (Ps 133:1).

Adventists Arising

While history did not always live up to God’s ideal, it gave glimpses of hope for what
could be when the Word of God takes center stage and brings genuine revival. For Blacks in
the American landscape, religion was essential to their African American experience. The
quasi-entanglement of race and religion still dictates much of Black culture today.”® Black
Adventists have had their unique experience in a denomination that also believes their
historical roots run deep and far, not only as far back to the Millerite Movement of the 1830s
and 40s but beyond:

To Wesley and the eighteenth-century Evangelical revivalists, to the great

Protestant Reformers and to such earlier dissenting groups as the Lollards and

Waldenses. Back to the primitive Celtic Church of Ireland and Scotland, the

persecuted church of the first three centuries after Christ, back to Christ and the

apostles themselves. Yet it is obvious that modern Adventism developed in the

setting of the great advent awakening which took place in the early years of the
nineteenth century.”®

% Greene, “[Black] Regional Conferences in the Seventh-Day Adventist (SDA) Church,” 1.

% R. W. Schwartz, Lightbearers to the Remnant: Denominational History Textbook for Seventh-day
Adventist College Classes (Mountain View: Pacific Press Publishing Association, 1979), 13. For a brief history of
the Lollards see Charles Knightly’s PhD dissertation, “The Early Lollards: A Survey of Popular Lollard Activity
in England 1382-1428,” (University of York, 1975); W. Stanford Reid, “The Lollards in Pre-Reformation
Scotland.” Church History 11, no. 4 (1942): 269-283, https://doi.org/10.2307/3160372; and Curtis V. Bostick, The
Antichrist and The Lollards: Apocalypticism in Late Medieval and Reformation England (Leiden: Brill, 2021), 48-
75. For a brief history of the Waldenses, see Giovanni Schiavo, “Waldenses and Other Italian Protestants in
Colonial America,” Center for Migration Studies Special Issues 2, no. 1 (1976): 21-22, accessed December 6,
2022, https://doi.org/10.1111/5.2050-411X.1976.tb00356.x; Jason K. Lee, “Waldenses,” The Encyclopedia of
Christian Civilization, 2011, doi:10.1002/9780470670606.wbecc1448; Euan K. Cameron, The Waldenses of the
Alps, 1480-1580 (Oxford: Oxford University Press, 1984), 7-48; and two reviews of Cameron’s work by M. D.
Lambert, The Journal of Theological Studies 37, no. 1 (1986): 256-59, http://www.jstor.org/stable/23963105; and
Peter Biller, The English Historical Review 102, no. 404 (1987): 664—69, http://www.jstor.org/stable/571896.
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The early nineteenth century was a period of spiritual rebirth and renewed vitality for
pockets of Christian denominations in the United States. This religious revival, known as the
Second Great Awakening, was triggered by the political climate of the time, social tensions,
various reform movements, and the institution of slavery. Unlike the First Great Awakening of
the mid-eighteenth century, typified by a renewed focus on sacred piety, the Second Great
Awakening overwhelmingly sparked newfound interests and interpretations of Bible prophecy
— particularly the prophecies of Daniel and Revelation.”” However, both awakenings had an
underpinning of evangelistic zeal.

As with any revival, genuine or counterfeit, there were various expressions and
responses to the eschatological messages heralded by ministers and laypeople alike. As
Olugbenga Adetokunbo Efuntade noted, “This was the milieu of religious fervency and an
attraction to Bible studies, Bible prophecies, and other religious activities in North America
and parts of Europe.” It was a period that saw the emergence of spiritualism and the
development of the missionary movement.”® There was an explosion of revival meetings,
evangelism campaigns, and personal witnessing as churches fervently taught that the second
coming of Jesus Christ was imminent. However, the same passion also led to many other
religious groups and protestant camps amidst the various doctrinal perspectives and
contradictions. The Second Advent Movement was one such movement that emerged out of
the Second Great Awakening.

When French General Louis-Alexandre Berthier captured Pope Pius VI in 1798, a

97 Richard W. Schwarz and Floyd Greenleaf, “The World in Which Adventism Began,” In Light Bearers:
A History of the Seventh-day Adventist Church (Nampa, ID: Pacific Press Publishing Association, 2015), 13-22.

% Olugbenga Adetokunbo Efuntade, “Church and Transformational Development: The Seventh-day
Adventist Church and its Missiological Orientation in Democratic Nigeria,” (DTh., University of South Africa,
2019), 69.
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prophetic lightbulb went off in the minds of many Protestants, driving them to the book of
Daniel for answers. The followers of the Second Advent movement believed the event fulfilled
the 1,260-day prophecy (Dan 7:25). Christians with an eye on the return of Christ then turned
their attention to decoding Daniel’s longest time-prophecy — the 2300 days (8:14).” The
Advent movement also led to the establishment of numerous Missionary and Bible Societies
which played a significant role in extending the flames Second Great Awakening. Followers of
the Second Advent Movement, known as Adventists, especially championed the belief that the
world was ending with the looming return of Christ.

The proliferation of Bibles significantly increased peoples’ interest in studying
scriptures for themselves in a manner they could not do before, as they had to rely primarily on
the ministers’ sermons on Sundays. The readily available knowledge, in turn, bolstered the
formation of several reform movements that sought to eradicate social ills in preparation for
the anticipated return of Jesus Christ. Major denominations like the Presbyterians, Baptists, and
Methodist churches birthed other religious minority movements that broke off to start their
own. They did not want to have any denominational affiliation. Some of these movements
shared principles from the central theological tenets of the day but would also refine their

doctrines to suit their new identities and biblical understanding. Such was the case of the

% Adventists then and now hold that in Dan 7:25, “times and times and the dividing of time” is
equivalent to 1,260 literal years (see also Dan 7:8, 20, 24; and 9:24). This is otherwise referred to as 1,260 days, 3
Y% times, and 42 months (Rev 11:3; 12:6, 14: 13:5). Their hermeneutical approach to apocalyptic time prophecy
holds that a day is equal to one year based on texts like Num 14:34 and Ezek. 4:5, 6. See Gerhard Pfandl, “In
Defense of the Year-day Principle,” Journal of the Adventist Theological Society, 23, no. 1 (2012): 3-17, accessed
November 28, 2022. https://digitalcommons.andrews.edu/jats/vol23/iss1/2/. The author is a retired associate
Director of the Biblical Research Institute of the General Conference (GC) of SDA and holds an M.A. and Ph.D.
in Old Testament from Andrews University. From 1977-1989 he was a Professor of Religion at Bogenhofen
Seminary in Austria. Prior to joining the Biblical Research Institute of the GC of SDA in 1999, he served for
seven years as Field Secretary of the South Pacific Division of SDA in Sydney. He has also published many
articles for scholarly and popular journals in German and English and is the author of several books and study
guides, e.g., Daniel the Seer of Babylon (Review and Herald, 2004) and The Gift of Prophecy (Pacific Press,
2008). See also Schwarz and Greenleaf, “The World in Which Adventism Began,” 14.
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Millerites, from which the Seventh-day Adventist Church came.!%

Millerism and the Millerites

During the 1830s and 1840s, the Second Great Awakening garnered tremendous steam
from the Millerite movement, whose followers were also called Adventists. Michael Barkun
dubbed this era “the largest, most intense, and most wildly noted premillennial movement in
American history.”!?! The father and spokesperson of the Movement was William Miller, the
son of a Revolutionary War veteran. He was born on February 15, 1782, in Pittsfield,
Massachusetts, and was content to settle for the humble life of a farmer and carpenter.
However, after his 1816 Christian conversion, Miller became a Baptist minister. He at first
engaged in intense Bible studies to confront his deist friends and to reconcile the seeming
contradictions in the Bible.!? However, Miller focused on a more concentrated study of
Daniel’s prophecies. As he became more solidified in his understanding of the prophecies,
especially his interpretation of Daniel 8:14, he predicted that Jesus Christ would return to the
earth between March 1843 and March 1844. Miller’s presentations on his discoveries earned
him frequent speaking engagements. In August 1831, he began to preach with fervor about the
second coming of Jesus Christ “around 1843, captivating ever-increasing audiences wherever

he went. Miller’s conviction and spirited lectures inspired followers from several of the leading

100 Richard W. Schwarz and Floyd Greenleaf, “The Great Advent Awakening,” in Light
Bearers: A History of the Seventh-Day Adventist Church (Nampa: Pacific Press Publishing Association,

2015), 23-34. See also Schwarz and Greenleaf, “The World in Which Adventism Began,” 14-19.

101 Michael Barkun, review of Millennial Fever and the End of the World: A Study of Millerite
Adventism, by George R. Knight, Journal of American History, 82, no. 1, (June 1995): 228-229,
https://doi.org/10.2307/2081994. According to Zakai, Connors, and Gow, millennialism is the belief in a future
thousand-year age of blessedness, beginning with or culminating in the Second Coming of Christ — in England
and America. See Avihu Zakai, Richard Connors and Andrew Colin Gow, editors, “Anglo-American
Millennialism, From Milton to the Millerites,” Studies in the History of Christian Traditions, 113 (Boston: Brill,
2004): xviii, 210 in The American Historical Review, 110, no. 4 (October 2005): 1131-1132,
https://doi.org/10.1086/ahr.110.4.1131.

192 Deism is “a movement or system of thought advocating natural religion, emphasizing morality, and in
the 18th century denying the interference of the Creator with the laws of the universe.” See Merriam-Webster.com
Dictionary, s.v. “deism,” accessed December 13, 2022, https://www.merriam-webster.com/dictionary/deism.
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churches of the time. Sincere in his efforts, Miller sought to rouse the people of his day from
slumber with his midnight cry message. As his adherents came to be known, the Millerites
passionately believed that the world would end with the imminent return of the bridegroom. %

William Miller’s personality alone would not have allowed him to have this kind of
impact during this period. If he was to be a type of Moses to deliver nineteenth-century
believers into the promised Canaan, then he needed a Joshua to uphold his arms. “Father
Miller” found this friendship and support in Joshua V. Himes, who was instrumental in
promoting Miller’s teaching as a publicist, marketer, and organizer. Himes took the message of
the Advent movement from a flickering candle in New England to a bright torch across the
nation. His radical entrepreneurial temperament made him a prominent figure in galvanizing
and positioning the movement for growth and impact. He was the principal editor of The Signs
of the Times (and other periodicals), a strategic media to spread the Advent message. Himes
also organized large conferences and camp meetings that drew thousands and helped rally
adherents to their particular doctrine of the times.'*

The movement is estimated to have had at least fifty thousand followers but dwindled

103 Mary H. Mitchell, “The Midnight Cry: A Defense of the Character and Conduct of William Miller
and the Millerites Who Mistakenly Believed that the Second Coming of Christ Would Take Place in the Year
1844,” by Francis D. Nichol. (Washington: Review and Herald Publishing Association. 1944), in The American
Historical Review, 51, no. 2, January 1946, 331-332, https://doi.org/10.1086/ahr/51.2.331.

104 Joshua V. Himes was born May 19, 1805, in Rhode Island to Stukely and Elizabeth Vaughan Himes.
He was commissioned in 1825 as a missionary by the Conference of Christian Churches, a restorationist
movement germane to nineteenth-century America. In 1827, he was ordained to ministry and the fruit of his
calling was evident in his church growth, church planting, and many reformation efforts, including his support of
the abolition of slavery. His life’s focus changed when he committed to William Miller’s teaching on Christ’s
Second Coming and remained a major champion of the cause through two disappointing failed predictions. See
Douglas Morgan, "Himes, Joshua Vaughan (1805-1895)," Encyclopedia of Seventh-day Adventists, September
13, 2020, accessed November 29, 2022, https://encyclopedia.adventist.org/article?id=49HD. Himes’ ministry
spanned more than forty years and according to Wellcome, a historian and member of the Advent Christian
branch of Adventists, Himes had “published and superintended more papers, tracts, and books and circulated more
gratuitously, than any other man or society connected with the Second Advent Message.” He also organized more
than 300 churches, assisted in organizing 14 state and sectional conferences, baptized over 1,500 souls, traveled
20,000 miles per year lecturing roughly once per day, and held about 5,000 meetings. See Isaac C. Wellcome,
History of the Second Advent Message and Mission, Doctrine and People, (Boston: Advent Christian Publication
Society, 1874), 90, 91.
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when they faced disappointment when Christ did not return on March 21, 1843, as Miller
predicted. All was not lost since the majority did not give up the “Blessed Hope.” However,
during the summer of 1844, a few of Miller's followers advocated for a new date when Christ
would come and cleanse the earth. Samuel S. Snow, a Millerite minister, advanced the
“seventh-month message,” believing that the Jewish Day of Atonement occurred on October
22" Tn its first issue, Snow’s True Midnight Cry paper, on August 22, 1844, argued that Christ
would return in the autumn of 1844. “With Miller and the Advent movement in general, Snow
believed that “the cleansing of the sanctuary” would be accomplished by the second coming of
Christ—that is how Christ as the antitype would fulfill what the high priest’s work on the Day
of Atonement typified.”!% They linked cleansing the sanctuary described in Dan 8:14 to
cleansing the earth.

By this time, the Millerite Movement reached its peak with more than one hundred
thousand in the United States and beyond accepting the message of Christ’s imminent return
and looking forward to the blessed event. Committed to their belief and sincere in their
certainty of Christ’s return on October 22", 1844, some sold their properties, refused to harvest
their fields, and gave up on regular life. They favored sharing the Gospel with their time and
used their remaining means to warn the world to get ready to meet the Lord. The believers
filled the hours leading up to October 22" with earnest expectation, prayer, singing, and
solemnity. Many believers stayed up late into the night to watch and wait for the return of
Christ. However, the believers were left saddened and disillusioned when sunset and midnight

came and went without Christ’s appearing. “The Great Disappointment” is the name that

105 Kevin Vinicius Felix Oliveira and Clodoaldo Tavares, “Snow, Samuel Sheffield (1806-1890),”
Encyclopedia of Seventh-day Adventists, April 07,2022, accessed November 29, 2022.
https://encyclopedia.adventist.org/article?id=9A60.
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history has given to this occurrence.

To say that Millerites were in shock after the Great Disappointment is an
understatement. After this second failed prediction, many Millerites lost their faith, abandoned
the movement, and some went back to their Churches. Yet a small number remained
committed to the beliefs of Millerism and the Advent Movement. Why not total desertion?
Perhaps the answer lies in Catherine Albanese and Stephen Stein’s suggestion that “Millerism
is best understood not in terms of eccentricity, pathology, deviance, or deprivation ... but as
representative of the religious outlook of nineteenth-century America.”!'% From all this
seeming insanity, the Millerite Movement also shaped other nineteenth-century religious
movements, including Jehovah's Witnesses, the Advent Christian Church, and the various
Church of God congregations.!’” However, Adventists most closely held to the historicist
views of Miller but also went on to refine their doctrinal positions through rigorous Bible
studies, prayer, and soul-searching.!%®

Being labeled a cult did not deter the thriving band of Sabbath-day Adventists. Despite
having meager beginnings in New England and suffering persecution and ridicule for their
Millerite connections, remaining Adventists would again advocate another contrarian
fundamental belief to the mainline protestant churches. Challenged by Rachel Oaks, a Seventh-
Day Baptist, they embraced Sabbath-keeping as part of their religious practice and teachings.
After almost two decades of steady growth and adopting new doctrines, they officially

organized on May 21, 1863, in Battle Creek, Michigan, adopting Seventh-day Adventists as

196 Cited in Priscilla J. Brewer, “The Disappointed: Millerism and Millenarianism in the Nineteenth
Century.” Ed. by Ronald L. Numbers and Jonathan M. Butler. (Bloomington: Indiana University Press, 1987),
Journal of American History, 75, no. 3, December 1988, 931-932, https://doi.org/10.2307/1901603.

197 pfandl, “In Defense of the Year-day Principle,” 4.

108 Abner F. Hernandez, “Adventist Eschatological Identity and the Interpretations of the Time Periods of
Dan 12:11-12,” Andrews University Seminary Student Journal 1, no. 1, Article 6 (2015): 65-71, accessed
November 28, 2022. https://digitalcommons.andrews.edu/aussj/vol1l/iss1/6.
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their unique identity.

The SDA Church has become a worldwide denomination with over twenty-one million
members in 212 countries (out of the 235 countries and regions of the world recognized by the
United Nations). Their outreach has flourished into 9,419 schools, 22 food industries, 229
hospitals and sanitariums, 1,475 clinics and dispensaries, 18 media centers, and 57 publishing
houses.!” Currently, the largest portion of their membership is in Africa — connecting the
Church’s legacy to contributions by people of African descent and serving as a reminder of the
struggles Blacks went through to get to this point.

Blacks and the Millerite Movement

The historical, religious, and political import of the Black Church is undeniable. It
existed before, during, and long after the Millerite movement. The horrors of slavery made the
longing for freedom an insatiable craving for Blacks. Many of them, both enslaved and free,
found in the Advent message an appetizing hope of eternal liberation and the imminent
possibility of sharing in the rich promises of equality in heaven. Though they met with severe
persecution and discrimination because of their race and acceptance of Miller’s ‘strange’
doctrines, they endured in their faith. They also played a significant role in advancing the
Millerite movement and the gospel to their people. They often attended various camp meetings

and listened intently to the Bible prophecies about the imminent return of Jesus Christ.

109 As of December 31, 2020. Office of Archives, Statistics, and Research, “Seventh-day Adventist World
Church Statistics 2021,” General Conference of Seventh-day Adventists, updated February 14, 2022,
https://www.adventist.org/statistics/. On November 28, 2022, the Adventist directory, maintained by the Office of
Archives, Statistics, and Research (ASTR), reflected 75 publishing houses around the world — spread among its 13
Divisions. Of these, 19 are in the United States with the Review and Herald Publishing Association and the
Pacific Press Publishing Association, seemingly the top two publishing houses within the North American
Division of SDA. These two publish most of the key SDA scholars, authors, pastors, administrators, and Church
materials. See
https://www.adventistdirectory.org/ViewAdmFieldSubEntities.aspx? AdmFieldID=GC&Entity Type=P&ShowCon
tained=1&OffSrc=0, https://www.adventistdirectory.org/SearchResults.aspx?CtryCode=US&EntityType=P and
https://www.adventistpublishing.org/about-us/world-publishing-houses.
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In Henry Louis Gates, Jr.’s The Black Church: This is Our Story, This is Our Song, he
accentuated the role of religion in fostering dignity in African Americans and wielded a
tapestry of colors to give breath, depth, and homage to Blacks of not only yesteryear but those
still carrying the mantle of hope and are championing the cause of a people the world cannot
ignore. Yet, as it still is today, and more so back then, Blacks were too “often denied the
opportunity to see their own reflections or hear their own voices in so very many aspects of the
broader American society.”!'!° The First Great Awakening of the 1730s and 1740s “was a soul-
saving message exalting Jesus’ gospel of blessed redemption and heavenly salvation in a fallen
world.”!!! It created a progressive shift in Protestant churches — a type of democratized religion
in which revival (camp) meetings saw whites and Blacks, free and enslaved, worshipping
together under the same tent or roof.!!?

The consequent Second Great Awakening saw a tidal wave of Blacks to the likes of the
prominent denominations of the day, primarily Baptist and Methodist Churches. The trend was
partly due to some churches taking a stance against slavery. By this time, some Blacks were
already ministering as preachers, evangelists, and missionaries. Their contributions were vital
to society and the body of Christ but not always acknowledged. Though most local churches
and denominations were white because of societal position, several were becoming Black in
church membership.'!® In Gates’ view, these diverse representations underscored “the strength,

diversity, power, and enduring relevance of Black churches and leaders to the larger African

10 Henry Louis Gates, Jr., The Black Church: This is Our Story, This is our Song (New York: Penguin
Press), 230.

U Gates, Jr., The Black Church, 40.

12 Gates, Jr., The Black Church, 40-41.

113 Johns Hopkins University historian, Michael P. Johnson noted, for example, in 1817, the Methodist
Church in Charleston had around three hundred and fifty whites compared to fifty-four hundred African
Americans — “more than ten to one.” See The Black Church, 46.

45



American experience and U.S. history as a whole.”!!*

William E. Foy

The Millerite movement did not reach much of the Southern United States as it heavily
did the Northern regions around Maine, Massachusetts, New York, Connecticut, and Michigan.
As such, early Black Millerites who had close connections to the movement or became active
therein were primarily from the surrounding New England areas.!'®> One was William Ellis
Foy, born about 1818 in Kennebec County, Maine, and was baptized in 1835 by Elder Curtis
Silas, a forthright abolitionist. Foy joined the Freewill Baptist Church in Augusta, just south of
his birthplace.!!'¢ In 1840, he moved to Boston to study for the ministry and there encountered
Millerites. The first Millerite general conference occurred on October 14, 1840, at Chardon
Street Chapel, where Joshua V. Himes pastored. It was only a few blocks from Foy’s home,
located at 16 North Grove Street in the Beacon Hill neighborhood — also close to Adventists'

printing presses and five organized Black churches.!!

114 From Gates’ work, it is evident that stories of contributions matter as he dedicates several pages to the
“Speakers of the Word.” Photos of these luminaries are presented within thirty-two extra embedded pages
between pages 102 and 103 of The Black Church. The quotation is found on the first of the embedded pages
(SPEAKERS OF THE WORD), which are not included in the total page count of the actual book.

the embedded pages (SPEAKERS OF THE WORD), which are not included in the total page count of the
actual book.

16 William E. Foy, The Christian Experience of William E. Foy: Together with the Two Visions He
Received Jan. and Feb. 1842, (Portland: J. and C. H. Pearson, 1845), 7-8. On page 24 of this pamphlet is an
attestation by a Daniel Palmer, Church Clerk, that Foy was a regular member in good standing at the first Freewill
Baptist Church in Augusta. See also Benjamin Baker, “Foy, William Ellis (1818-1893),” Encyclopedia of
Seventh-day Adventists, December 30, 2020, accessed December 21, 2022,
https://encyclopedia.adventist.org/article?id=9CEN.

117 Seventh-day Adventists have not always eagerly highlighted the legacy of William E. Foy, but he is a
definite figure in the Church’s annals. Dr. Delbert Baker was the principal SDA historian to uncover an extensive
body of research relating to the life and times of Foy and published The Unknown Prophet, in 1987, with an
updated edition in 2013. SDAs agree that Foy was the first of three individuals to receive heavenly visions during
and post Millerite movement. The other two were Hazen Foss and Ellen G. White (in that order). Three of the five
black churches organized in the thriving black Beacon Hill community include: the First African Baptist Church
(or Belknap Street Church, which William Miller addressed in his explanation letter of absence from the first
Millerite general conference. He hoped to see and hear “those colored brethren, too, at Belknap St. with Christian
hearts.” Heaven, he hoped, “has stamped them as its favorites.” See William Miller, “Miller’s Letters—No. 9,”
Signs of the Times, November 1, 1840), 118; the Twelfth Baptist Church on Southark Street; and the African
Methodist Episcopal Church on May Street. See The Unknown Prophet, 9-13, 60-63, 69; and Baker, “Foy,
William Ellis (1818-1893).” See also James Oliver Horton and Lois E. Horton, Black Bostonians: Family Life
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Foy is also said to have received visions from God, after which he became a Millerite
adherent — perhaps because they showed interest in the antislavery movement. However, their
primary concern with preaching overshadowed tangible social engagement.!!® In 1845, Foy
penned his visions and spiritual journey in a pamphlet called The Christian Experience of
William E. Foy. His wife and several whites of his day confirmed Foy’s visionary encounters,
including Dr. Henry Cummings and SDA prophetess Ellen G. White.!!” SDA pioneer John N.
Loughborough captured the following eyewitness accounts of Foy:

There was an educated mulatto in the State of Massachusetts, by the name of

Foye, who was an eloquent speaker. He was a Baptist but was preparing to take

holy orders as an Episcopal minister. The Lord graciously gave him three

visions, which bore clear evidence of being the genuine manifestations of the

Spirit of God. He was invited from place to place to speak in the pulpits, not by

the Episcopalians only, but by other denominations. When he spoke, he always

wore the clergyman’s robe, such as the ministers of that church wear in their

services. His visions related to the near advent of Christ, the travels of the

people of God to the heavenly city, the new earth, and the glories of the

redeemed state. Having a good command of language, with fine descriptive

powers, he created a sensation wherever he went. 2

Sojourner Truth

Another noteworthy Black Millerite was Sojourner Truth, born into slavery about 1797 as
Isabella Baumfree. From her enslaved beginnings in Swartekill, Ulster County, New York, she
became a freewoman under that state’s emancipation legislation in 1828. Truth made it her

life’s calling and legacy as an abolitionist, women's rights activist, temperance reformer, and

and Community Struggle in the Antebellum North (Holmes and Meier, 1999), 41-43; George Washington
Williams, History of the Twelfth Baptist Church, Boston, Mass., From 1840- to 1874 (James H. Earle, 1874).
Baker, The Unknown Prophet, 72-74; and Baker, “Foy, William Ellis (1818-1893).”

9 Foy, The Christian Experience of William E. Foy, 24. On this last page of Foy’s pamphlet features
ten testimonials of Bostonians who witnessed two of Foy’s visions in 1842 — nine of them white and one who
seem to be his wife. See also Ellen G. White’s 1906 interview with D.E. Robinson, where she emphatically
attested that Foy had four visions in “William Foy - A Statement by E. G. White (DF 231),” Ellen G. White
Estate, accessed December 21, 2022, https://ellenwhite.org/media/document/8112; and The Unknown Prophet,
123-124.

120 John N. Loughborough, Rise and Progress of the Seventh-day Adventists (Battle Creek, MI: General
Conference Association, 1892), 70-71. See also Arthur L. White, “William Ellis Foy (DF 231),” Ellen G. White
Estate, accessed December 21, 2022, https://ellenwhite.org/media/document/2434.
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evangelist. Her 1850 autobiography featured “The Second Advent Doctrines” and chronicled
her travels and interactions with Millerites, with whom she sometimes lodged and spoke at
their camp meetings.'?!

Some have wondered if she ever became a practicing Adventist. It may be inconclusive
as no official church document has surfaced to substantiate the claim unequivocally. However,
according to Lineage Journey, Sojourner Truth was baptized by Uriah Smith (a prominent
SDA minister, author, administrator, and editor).!?? In reality, it is more plausible that she had
close connections with Sabbath-keeping SDAs when she moved to Battle Creek, Michigan, in
1857. Burton and Baker reported that White lectured at the Adventist college, church, and
sanitarium. She also became friends with John Byington, Dr. John Harvey Kellogg, and the
nurses and doctors at the Adventist Battle Creek Sanitarium, where Truth regularly received
care.!

When she wished to publish another book about her life in 1875, Sojourner Truth sent a
letter to William Lloyd Garrison requesting that he write the introductory chapter. The letter

further stated Truth was ill, without a source of income, and the work needed to be published to

121 Benjamin Baker, “Early Adventists,” Blacksdahistory.org, accessed December 21, 2022.
https://www.blacksdahistory.org/copy-of-firsts; Olive Gilbert (1801 — 1884), Narrative of Sojourner Truth (1850),
(Boston: J. B. Yerington and Son, Printers, 1850), 109-114.

122 Lineage Journey, “Adventists: Slavery Abolition & Oakwood University | Episode 46 | Season 2 |
Lineage,” May 15, 2019, https://youtu.be/16eqibatewg; "Adventists, Abolition, and Oakwood," Lineage Journey,
accessed December 27, 2022, https://lineagejourney.com/read/adventists-abolition-and-oakwood; “The Adventist
Truth and Sojourner’s Legacy,” Lake Union Herald 115, no. 1 (January/February 2023): 18-20, where Kevin M.
Burton, director of the Center for Adventist Research and assistant professor of Church History at the SDA
Theological Seminary at Andrews University, takes three pages of his article to substantiate various probable
reasons for Truth being a baptized member in the Adventist Church. He pointed to the bonafide testimony in a
Message Magazine interview of James Hannibal Lewis, a longstanding Black Adventist resident of Battle Creek
who recalled and shared extensively that “Sojourner Truth was baptized by Uriah Smith, in the Kalamazoo River,
at the end of Cass Street.” See James E. Dykes, “Lifted Lamp in the World’s Wild Storm,” The Message
(February 1958): 27; “Footnotes: Regarding Our Contributors,” The Message, (February 1958): 34.

123 Byington was the first president of the organized SDA Church. Kellogg was a renowned SDA
physician who is said to have cut off some of his skin and grafted it onto Truth’s body. See Burton, “The
Adventist Truth,” 17-18; Baker, The Unknown Prophet, 76-77.
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provide for her urgent needs. A special mention was that “Advent Publishers have already
agreed to print the work.”'?* On the day of her death, November 26, 1883, the Battle Creek
Moon announced that Uriah Smith would officiate at her funeral at the Dime Tabernacle
Church, the then SDA headquarters, which, as pastored by SDA minister Wolcott Hackley
Littlejohn.!?> However, the funeral occurred on Wednesday, November 28, 1883, at the
Congregational and Presbyterian church, where Rev. Reed Stuart, an independent minister,
officiated.!?¢ Patricia Humphrey’s Black History article noted that Ellen Bradbury Paulson,
who attended the funeral, said of Sojourner Truth: “She was a good SDA.”'?’ Furthermore,
they buried Truth in the same burial ground where primary SDA co-founders James and Ellen
White were buried, at Oak Hill Cemetery in Battle Creek.

Kevin M. Burton believes that because of the aforementioned definite ties to Millerism
and Adventism, some closest to Truth sought to sever her affiliation with the SDA
denomination.'?® Even in death, Truth still spoke to those advancing the freedom struggle. For
example, “Is God Dead?” is inscribed on her grave. Those words, some historians say, were
her reminder to the famed Frederick Douglass that God is “Master over the lives of those who
»129

trust Him.

Frederick Douglas

Frederick Douglass, born into slavery in Talbot County, Maryland, became a freedman,

124 Sojourner Truth, William Lloyd Garrison, and Frances W. Titus, “Letter from Sojourner Truth, Battle
Creek, Mich., to William Lloyd Garrison, February 21st, 1875,” Correspondence, Battle Creek, Mich., February
21, 1875, Digital Commonwealth, accessed December 30, 2022,
https://ark.digitalcommonwealth.org/ark:/50959/m900pr449.

125 Kevin M. Burton, “Wolcott Hackley Littlejohn: Defender of the Faith,” Andrews University Seminary
Student Journal 1, no. 1 (Spring 2015): 97. See also Burton, “The Adventist Truth,” 15.

126 As reported in “Additional Local,” Battle Creek Daily Journal, November 26, 1883, 1, Col 3;
“Brevities,” Battle Creek Daily Journal, November 27, 1883, 3, Col 1. See Burton, “The Adventist Truth,” 16.

127 Patricia L. Humphrey, “Pioneer of Freedom,” Columbia Union Visitor 94, no. 4 (February 15, 1989): 5.

128 Baker, The Unknown Prophet, 76-77; Burton, “The Adventist Truth,” 16.

129 Humphrey, “Pioneer of Freedom,” 5.
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abolitionist, journalist, and statesman. The influential writer and orator used his talents to
combat the evils of slavery and the need for racial equality. His social activism brought him
into contact with Millerites and Seventh-day Adventists. In a speech delivered on April 16,
1883, Douglass noted the following about William Miller:

When Father Miller proved by the Bible, from whose pages so many things

have been proved, that the world would come to an end in 1843, and proved it

so clearly that many began to make their robes in which they were to soar aloft

above this burning world, he was asked by a doubting Thomas, “But Father

Miller, what if it does not come?” “Well,” said the good old man, “then we shall

wait till it does come.”

The colored people of the United States should imitate the wisdom of Father
Miller, and wait. But we should also work while we wait.'3°

In his autobiography, My Bondage, and My Freedom, Douglass recounted his
experience of an event in 1833 that Adventists believed pointed to signs of the times of Jesus’
second coming. The fifteen-year-old Douglass was ready to meet Christ — his friend and
deliverer as the Leonid meteor shower of November 13, 1833, reminded him and Millerite
followers of the prophecy regarding stars falling from heaven (Matt 24:29 and Rev 6:13)."*! In
their mind, the next logical event would be the sky receding “as a scroll when it is rolled up,
and every mountain and island was moved out of its place” (Rev 6:14). Commenting on the
phenomena, Canadian astronomer, Peter Mackenzie Millman, who gave birth to the new field
of meteor research while at Harvard University, noted, “For nearly four hours the sky was

literally ablaze . . . . More than a billion shooting stars appeared over the United States and

130 «“Address By Hon. Frederick Douglass, Delivered In The Congregational Church, Washington, D.C.,
April 16, 1883,” Washington, D.C., 1883 and quoted by Kevin Burton in “Unbounded Regard”: Frederick
Douglas and Adventists,” Spectrum Magazine, accessed January 4, 2023,
https://spectrummagazine.org/news/202 1 /unbounded-regard-frederick-douglass-and-adventists.

131 Frederick Douglass, My Bondage and My Freedom (New Y ork: Miller, Orton & Mulligan, 1855),
145; Frederick Douglass, Life and Times of Frederick Douglass (New York: Pathway Press, 1941), 117.
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Canada alone.”!*? Denison Olmsted added, “The meteors began to attract notice by their
unusual frequency or brilliancy, from nine to twelve o'clock in the evening, were most striking
in their appearance, from two to five, arrived at their maximum, in many places, about four
o'clock, and continued till rendered invisible by the light of day.”!*3

SDA Historians discovered that Douglass established a reform society with at least four
Millerites. He decried racial discrimination in Christian churches while being a guest speaker at
Joshua V. Himes’ Chardon Street Chapel — a regular location for Millerite gatherings. '**
Douglass would also commend Himes during an 1846 Evangelical Alliance meeting in England
because Himes spoke out against admitting slaveholders to the Alliance.'*> New England
clergyman Charles Fitch, a prominent Millerite leader, revivalist, social reformer, and
abolitionist, accompanied Douglass to an antislavery society meeting where they both
condemned the practice of racial segregation on public transportation. '3

While sufficient evidence hints at Douglass’ connection with Millerite Adventists, he

was a non-Adventist. Though he was acquainted with James and Ellen White when they lived in

Rochester in the late 1840s, his Millerite relationship seemed limited to his work as an

132 Peter M. Millman, "The Falling of the Stars," The Telescope, 7 (May-June 1940), 57; Steven Tors and
Wayne Orchiston, “Peter Millman and the study of meteor spectra at Harvard University,” Journal of
Astronomical History and Heritage 12, no. 3 (2009): 211-223.

133 Denison Olmsted, “Observations on the Meteors of November 13th, 1833,” The American Journal of
Science and Arts, 25 (1834), 363-366, 386, 393-394.

134 Benjamin Baker, Douglas Morgan, and Kevin M. Burton, “Unbounded Regard” and as noted in
“Antislavery,” The Liberator, June 3, 1843, 86. The Liberator was a Boston newspaper (January 1, 1831—
December 29, 1865) published by William Lloyd Garrison, journalist and abolitionist. According to Britannica, it
was “the most influential antislavery periodical in the pre-Civil War period of U.S. history.” See T. Britannica,
editors of Encyclopedia, “The Liberator,” Encyclopedia Britannica, November 12, 2021,
https://www.britannica.com/topic/The-Liberator-American-newspaper.

135 Baker, Morgan, and Burton, “Unbounded Regard” and as stated in “Anti-Slavery League,” The
Liberator, October 16, 1846, 165.

136 Baker, Morgan, and Burton, “Unbounded Regard;” “Middlesex County A.S. Society,” The Liberator,
October 22, 1841, 171; Samuel Gomide and Douglas Morgan, “Fitch, Charles (1804—1844),” Encyclopedia of
Seventh-day Adventists, September 4, 2020, accessed January 5, 2023,
https://encyclopedia.adventist.org/article?id=A9AJ.
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abolitionist and orator and their kindred stance against the ills of slavery. However, his oldest
child, Rosetta Douglass-Sprague (1839-1906), and his assistant became a member of the
Seventh-day Adventist Church around 1892, as evidenced by her membership at the First SDA
Church in Washington, D.C.!"3’

Black Seventh-day Adventists

Many other Blacks encountered Millerism, including Charles B. Ray, William G. Still,
Benjamin C. Tilghman, Elizabeth Groves, Cyrus F. Poole, William D. Nichols, Charles
Bowles, John Lewis, William L. Thompson, Jarena Lee, James M. Whitfield, Henry H. Garnet,
and Lewis C. Lockwood.!*® They all made considerable contributions to the struggle against
slavery, for civil rights, for the promulgation of the gospel among their own, and some take
their rightful place as important figures in American history. Yet two other notable African
Americans who should remain etched in Black Adventist History are Eri L. Barr and Charles
M. Kinny.'¥

Eri L. Barr

Most Adventist research shows Kinny as the first Black Adventist ordained minister,

but recent works demonstrate that Barr preceded Kinny. However, Barr’s ministry extended

137 Benjamin Baker, “Lessons from the Night the Stars Fell 181 Years Ago,” Adventist Review, last
modified November 27, 2014, https://adventistreview.org/news/lessons-from-the-night-the-stars-fell-181-years-
ago/; Benjamin Baker, “Black Adventists Firsts,” Blacksdahistory.org, accessed January 4, 2023,
https://www.blacksdahistory.org/black-adventist-firsts.

138 Baker, “Black Adventists First;” Baker, The Unknown Prophet, 74-76. For the purpose of this study,
Sabbath-keeping Adventists or Sabbatarian Adventists came after the Millerite disappointment of 1844 as before
then, members of the Movement were primarily adherents who came out of other denominations of the day but
still worshipped on Sunday. Though followers of that new group would become and form the Seventh-day
Adventist Church, SDAs herein will represent those adherents who comprised the membership in 1863 (when the
denomination was officially organized) and afterwards.

139 Bri L. Barr was the first Black Sabbatarian Adventist minister and Charles M. Kinny was “the father
of Black Adventism” and the first man of color to be ordained affer the SDA Church officially organized in 1863.
See Benjamin Baker, “Barr, Eri L. (1814-1864),” Encyclopedia of Seventh-day Adventists, January 29, 2020,
accessed February 4, 2022, https://encyclopedia.adventist.org/article?id=8CDT; Trevor O'Reggio, “Kinny,
Charles Marshall (1855-1951),” Encyclopedia of Seventh-day Adventists, February 26, 2022, accessed December
8, 2022, https://encyclopedia.adventist.org/article?id=CJFR.
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more to the Black Millerites and Sabbatarian Adventism period, while Kinny’s service and
impact thrived post-organized SDA era.'? Eri L. Barr was born as a free man on May 23,
1814, in Reading, Vermont. His father, William Barr, a mechanic and probably a Methodist,
wanted his son to get an education and sent him to the Wesleyan Academy in 1836. It is
uncertain if he graduated, but the prep school lists him as an English department student. '*!

Before embarking on an adventurous call to the ministry, the progressive Barr worked
in the same trade as his father and brother. His marriage certificate shows that he wedded Lori
Z. Harvey, a white woman. Methodist minister A.K. Howard officiated the wedding on
December 7, 1842. They had one daughter, Emma, in 1844, but the marriage lasted only
sixteen years as Barr’s religious fervor would negatively impact his home life. Lori Barr ended
the union on December 10, 1858, due to Barr’s “willing absence.”!*?

By this time, Barr was an ardent follower of and believer in the Millerite doctrine. He
experienced the Great Disappointment with them but did not surrender his faith as some did. In
a letter dated November 29, 1844, Barr wrote to a brother Marsh in The Voice of Truth, a
Millerite paper, to encourage the saints experiencing the bitter letdown of October 22", Each
sentence in the letter was replete with scriptural overtones and closed by pointing them back to

the “glorious hope of soon seeing Jesus.” in the tone of a pastoral epistle, he exuded confidence

in “the sure word of prophecy” and saw no reason to be disheartened.'*

140 O'Reggio, “Kinny, Charles Marshall.”

141 Stanley D. Hickerson, “Was Eri L. Barr the First Black Adventist Minister?” Adventist Review, last
modified April 7, 2015, https://adventistreview.org/news/was-eri-l.-barr-the-first-black-adventist-
minister/? ga=2.192841258.1440865869.1673214579-1016133577.1666748965; Baker, “Barr, Eri L.” See also
Baker, Benjamin. “Among the Mountains and Valleys of Vermont’: The Life of Eri L. Barr, Religious Pioneer,”
Vermont History 90, no. 1 (Winter/Spring 2022): 24-54,
https://vermonthistory.org/journal/90/VH90 01 AmongTheMountains.pdf.
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Certificate, Eri L. Barr and Lori Z. Harvey, December 7, 1842, Vermont Vital Records, New England Historic
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Like others who emerged from the unpleasant experience of 1844, Barr continued to
study with the little flock. Eventually, he embraced the Sabbath doctrine and the three angel’s
messages of Revelation 14 around 1852. This new Sabbatarian Adventist Movement was more
progressive than its Millerite predecessor. They certified Barr as a minister of the gospel. He
traveled with other itinerant ministers throughout the Northeastern towns and states to preach
the Good News and encourage former and scattered believers. Hickerson cites that Ellen
White, co-founder of the later organized SDA Church, had a vision in Dorchester,
Massachusetts, on September 30, 1852, where she saw that Barr was among the ministers “to
be depended upon.”!#

The Black Vermonter, in the antebellum period, was several times chosen as
chairperson during General Conference sessions, preached to whites on speaking tours with at
least eight Sabbatarian ministers, including Frederick Wheeler, Joseph Bates, and John N.
Andrews, and had a leading role in founding the SDA denomination and Black Adventism.

The SDA General Conference Archives reveal that Barr also ordained others to the gospel
ministry. For example, the Personal Information Form of Augustin C. Bourdeau, a French-
Canadian pioneer, lists elder E. L. Barr as the one who ordained him in 1856. This monumental
act proved that Barr was recognized, vetted, and vested. As Baker observed, “The fact that Barr
[a Black Adventist] could ordain [even white preachers] is another confirmation of his standing

and authority in the movement and its racial equality.” Barr held a respectable place among

Sabbatarians, pointing to Adventists’ progressivism and inclusivity. '+

144 Hickerson, “Was Eri L. Barr the First Black Adventist Minister?"; Baker, "Barr, Eri L." It was
customary for Sabbatarian preachers during this period to supplement their evangelistic work with a trade or
farming. Church members would give small donations as they were able to and provide them with food and
lodging.

145 Baker, “Barr, Eri L.;” Augustin C. Bourdeau, Personal Information Form, General Conference
Archives, Box WH 2511, 2.
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Though his Adventist ministerial career lasted only eight years, Barr’s soul-winning
efforts brought some one hundred and fifty to three hundred into the ranks of Sabbath-keeping
Adventists. Interestingly, the estimated total membership in the late 1850s was between two to
three thousand — meaning Barr was responsible for seven and a half to ten percent of the total
adherents. His contribution to Adventism is self-evident. He served as a bridge between
Millerite Adventists, Sabbatarian Adventists, and Seventh-day Adventists. His ministry and
leadership could have expanded into the early years of the newly formed organization had his
life not been snuffed out by Tuberculosis at forty-nine years of age. He died on May 16, 1864,
a week before his fiftieth birthday, in Alma, New York. !4

Charles M. Kinny

While Blacks found some allies among several Sabbatarian Adventists who aligned
with their plight and worked to advance the advent message among them, they realized that
their white brethren could only go so far in the quest to eradicate slavery and prejudice.
Adventism would not, for many years, deal with racial issues within its rank. They preferred
the path of least resistance. It would take the likes of Charles M. Kinny to disrupt the status
quo.'*” He was born on April 1, 1855, to Andrew and Lucy Ann Kinny in Richmond, Virginia.
In 1878, hearing evangelistic sermons delivered by John N. Loughborough, he was baptized
into the SDA Church. Shortly after, he worked for the church, and denominational leaders then
148

looked to him for an effective model to evangelize Blacks.

The church sent him to various states to work and, with success, started several

146 Baker, “Barr, Eri L.;” Hickerson, “Was Eri L. Barr the First Black Adventist Minister?;” Benjamin
Baker, “Eri L. Barr (1814-1864).” Blackpast, last modified August 12, 2019, https://www.blackpast.org/african-
american-history/eri-1-barr-1814-1864/.

147 R. Clifford Jones, “This Is Our Story: The black experience in Adventism,” Adventist Review, last
modified February 7, 2022, https://adventistreview.org/magazine-article/2220-18/.
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churches and companies. Much of his early work was more personal evangelism than public,
though he did much of the latter, which impressed both Blacks and whites. Kinny's labors
among his people bore astonishing fruit. He was ordained in 1889 in Louisville, Kentucky,
becoming the first African American ordained minister in the SDA denomination.'* While
Kinny served throughout the South and other states, he, like many others, had to deal with the
racial challenges facing Blacks at the time — both in society and in the Church. He was more
optimistic than many of his contemporaries yet practical in his approach to fulfilling the
evangelistic missionary mandate of the gospel.

Kinny went as far as advocating for separate meetings and some other forms of
separation when the prejudices of whites would hinder the mission of the Church. Yet, he did
not seek a total separation from the denomination. Still, he gave sound propositional principles
to apply in dealing with racial policies and practices while functioning within the confines of
the General Conference of SDA. He regularly pleaded for resources to evangelize Blacks.
Though he periodically received no support in this regard, Kinny maintained a steadfast focus
on ministering to the needs of his people and became like a “father” to them — much like the
Apostle Paul was to the Gentiles.'>°

In the end, however, Kinny concluded that separation should be a feasible and tactical
alternative for the sake of the Adventist mission.!>! Kinny’s strong evangelistic foundation and

strategies are noteworthy, and his mastery of those practices, in many ways, still inform Black

149 According to O’Reggio, recent research shows that the pioneering Sabbatarian Adventist minister, Eri
L. Barr was a recognized “traveling minister” who also ordained other ministers. Thus the student’s
characterization of Barr as the first Black Sabbatarian Adventist minister and Kinny as the first ordained Black
SDA minister after the SDA Church officially organized in 1863. O’Reggio made a similar distinction, noting
that, “Barr’s ministry took place in a different era and context, and came to a close when the denominational
organization was barely completed.” See O'Reggio, “Kinny, Charles Marshall.”

130 O’Reggio, “Father of Black Adventism,” 129-130.
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Adventist missionary activities today. The feats he endured amidst the difficulties, including
lack of financial support from White Church officers, should also enlighten the current era of
Blacks working with what they have to accomplish the same missional mandate.

Regional Conferences

Black Seventh-day Adventists are indispensable to the worldwide SDA Church today.
Not only because forty-one percent of the global membership resides in Africa but also
because almost thirty percent of the entire North American membership is in [Black] Adventist
Regional Conference churches.!>? These “Regional Conferences” (RCs) were thus designated
because, unlike the customary state (White) conferences, which had one or two states in their
territorial assignment, a larger territory covering several states or regions was assigned to RCs.
With dispersed congregations nationwide, steady membership growth, increased tensions, and
several attempts at meaningful change, the time had come for such an action. There are nine
RCs in the North American Division of SDA: The Allegheny East, Allegheny West, Central
States, Lake Region, Northeastern, South Atlantic, South Central, and Southeastern, Southwest
Region Conferences.'>

The Office of Regional Ministries believes that the formation of RCs is in harmony with
the principles of 1 Cor 12:4-6 — diversities of gifts, administrations, and operations.'>* Still, to

twenty-first-century onlookers, including various segments of the denomination, having Black-

152 Based on 2020 statistics, 6% of the global SDA membership were in the NAD. See Gary Krause
(@garykrause?7), “Dr. G.T. Ng, General Conference Executive Secretary, Reports to #GCAC20 that this is What
an Adventist Village Look Like Today” Twitter, October 7, 2020,
https://twitter.com/garykrause7/status/13138379336659476487s=20&t=63d605crHTURt8wxviqtUg. Krause
serves as Director of the Office of Adventist Mission, GC of SDA. The same pie chart depicting the 2020 makeup
of the SDA church was also tweeted on the same day by university professor and magazine editor, Wilbert
Maluquish, ThD (@WilberMaluquish), “Makeup of SDA Church #GCAC2020,” Twitter, October 7, 2020,
https://twitter.com/WilberMaluquish/status/1314016900515594240?s=20&t=63d605crHTURt8 wxviqtUg. See
also Office for Regional Conference Ministries, “History.”
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and-white conferences seems like a past relic. Nevertheless, when conversations about solving
the paradox arise, they often end with a simplistic suggestion, “Why not close the Black
conferences?” History has a more complex answer. One which many are not willing to
carefully revisit to understand why and how RCs came about in the first place. Regional
Conferences inevitably were a response to the racism, disparity, and segregation that Black
Adventists experienced in the SDA Church. This shift was nothing new — only long overdue.

The bigoted quandary of Black Sabbath-keeping Adventists and the discrimination
other Black protestant Christians faced mirrored society. Sharing the fateful saga of
Adventism’s James K. Humphrey, Lewis C. Sheafe, John W. Manns, and Arna Bontemps,
Richard Allen also broke from the Methodist Church. He co-founded the independent African
Methodist Episcopal (AME) Church — serving as its first bishop. Then, in New York City,
dissatisfaction led to forming the AME Zion Church (AMEZ) as an independent denomination.
Other leading figures formed the African Episcopal Church of St. Thomas and other
independent Black Christian churches. Black Adventists did not desire a total split, though.
Their fight, or push, as Rock calls it, was more for integration, symmetry, parity, resources,
and representation.'>

Perhaps the words of James Baldwin in his The New York Times essay may have been
on the minds of Black leaders back then — “Not everything that is faced can be changed, but
nothing can be changed until it is faced.”'>® In 1890 and 1909, the General Conference of SDA

rejected forming Black RCs. Between 1907 and 1929, unfortunate schisms caused leading

155 Rock, Protest and Progress, 57-66.

156 Quoted by NPR’s host, Ramtin Arablouei, “James Baldwin’s Fire,” aired September 17, 2020,
accessed November 8, 2022, https://www.npr.org/transcripts/912769283. It is attributed to his 1962 essay in the
New York Times. See James Baldwin, “AS MUCH TRUTH AS ONE CAN BEAR,” The New York Times, last
modified January 14, 1962, https://www.nytimes.com/1962/01/14/archives/as-much-truth-as-one-can-bear-to-
speak-out-about-the-world-as-it-is.html.
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Black ministers like Humphrey, Sheafe, Manns, and Bontemps to leave the denomination
because of systemic racial policies.!>” From 1927 to 1944, they had no policy-making voice
concerning the work among Blacks. In 1929, forming RCs was again rejected.!>® Finally, in
1944, at the General Conference Spring Council, the leaders present voted to recommend
establishing RCs:

WHEREAS, The present development of the work among the colored people in

North America has resulted, under the signal blessing of God, in the

establishment of some 233 churches with some 17,000 members and

WHEREAS, It appears that a different plan of organization for our colored

membership would bring further great advance on soul-winning endeavors,

therefore

WE RECOMMEND, That in the unions where the colored constituency is

considered by the union conference committee to be sufficiently large, and

where the financial income and leniency warrant, colored conferences be

organized.'>’

Seventh-Day Adventist Pioneers

The era of William Miller left followers of his movement greatly disappointed. Joshua
V. Himes and others were instrumental in surviving the ordeal and doing what they could to

keep the “remnant” moving forward.'® Yet, as new doctrinal positions and interpretations took

157 Lewis C. Sheafe was a versatile preacher whose early ministry distinguished him as being able to
connect interdenominationally and interracially. Before becoming an SDA Apostle, he pastored Pilgrim Baptist
Church in 1888, Mahoning Avenue Baptist Church in 1892, Jerusalem Baptist Church in 1894, and served as
chaplain of the St. Paul chapter of the Afro-American League (AAL) in 1889. He actively engaged in civil rights
causes to better His people. His preaching was gladly received by different audiences, including white Adventists.
Dr. John Harvey Kellogg, described Sheafe as “an orator, a wonderfully able man, a more liberally educated and
cultured man [who] can deliver a more forcible address than any other Seventh-day Adventist minister,” and that
“not a white minister who can begin to stand beside him.” See Douglas, Morgan, "Sheafe, Lewis Charles (1859—
1938)," Encyclopedia of Seventh-day Adventists, June 01, 2022, accessed January 6, 2023.
https://encyclopedia.adventist.org/article?id=FCFO; and J.H. Kellogg to E.G. White, December 19, 1900, EGWE.

158 Alfonzo Greene, Jr., “[Black] Regional Conferences in the Seventh-Day Adventist (SDA) Church
Compared with United Methodist [Black] Central Jurisdiction/Annual Conferences with White SDA Conferences,
From 1940 — 2001,” (PhD diss., Loyola University Chicago, Chicago, 2009), 15-16.

159 Office for Regional Conference Ministries, “History.”

160 Though Himes remained an Adventist in his belief and practice, he eventually disassociated himself
with denominational Adventism in 1876. He maintained a generally positive relationship with Seventh-day
Adventists and lauded their practical social impact in the community. See Morgan, “Himes, Joshua Vaughan
(1805-1895).”
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hold of the little flock, they morphed into Sabbatarian Adventists. Then, in May 1863,
notwithstanding resistance to the idea of organization, the General Conference of Seventh-day
Adventists was officially established in Battle Creek, Michigan.'®! The new denomination of
three thousand five hundred members prized themselves as still looking forward to the second
advent of Christ but also keeping all of God’s commandments, especially the seventh-day
Sabbath (Saturday). They also self-identified as the remnant of Bible prophecy (Rev 10:8-11;
12:17) and emissaries of the everlasting gospel — the Three Angels Messages (Rev 14:6-12).
Concerning SDA pioneers, Lynette Frantzen cautioned against the general practice
whereby most Adventist publications and presentations portray them as “old men with solemn
faces and long beards, women with stiff dresses and no expressions on their faces.” %> Her
primary concern with these representations in magazines, books, and online was that people
would think and see the early Adventist pioneers as their pictures — archaic and somber.
Frantzen’s article, “Young Adventist Pioneers,” cautions that “when the Seventh-day Adventist
Church was newly formed, it was teenagers and young adults who held many leadership

positions and helped to transform the church into the organization it is today.” ! This section

161 Rock, Protest and Progress, 2-4; George R. Knight, 4 Brief History of Seventh-day Adventists, 3" ed.
(Hagerstown: Review and Herald Publishing Association, 2013), Kindle e-book, location 863-864; "Adventism's
Co-Founder," Ellen G. White Estate, accessed January 11, 2023, https://ellenwhite.org/articles/75; Benjamin
Baker, “Timeline of Black Adventist History 1800-1864,” Blacksdahistory.org, accessed January 10, 2023,
https://www.blacksdahistory.org/black-adventist-timeline-1800-1864.

162 Many noteworthy women were also SDA pioneers, besides Ellen White. They are not frequently
highlighted when the subject is presented but two great sources for a list of women pioneers are the Pacific Union
Conference of Seventh-day Adventists, “Adventist Women Pioneers,” last modified March 16, 2022,
https://www.adventistfaith.com/media/recorder/adventist-women-pioneers; and the extensive list by the General
Conference Women’s Ministries Department, "Adventist Women of Distinguished Service," last modified
October 16, 2008, https://women.adventist.org/adventist-women-of-distinguished-service. See also Adan Ramos
Lagos and Del Delker Howell, "A Pioneer Who Spread the Adventist Message in Central America," Adventist
News Network, last modified July 25, 2020, https://adventist.news/news/a-pioneer-who-spread-the-adventist-
message-in-central-america; Heather-Dawn Small, "Distinguished Service: 18 Women," Adventist Review, last
modified February 14, 2022, https://adventistreview.org/?p=24646? ga=2.89622171.1440865869.1673214579-
1016133577.1666748965; and “Memorable Pioneers.”

163 Lynette, Frantzen, "Young Adventist Pioneers: Emphasis on the Young!,” Adventist Review, accessed
January 11, 2023, https://www.adventistreview.org/archives/2004-1522/story2.html. See also the chart,
“Comparative Life Spans of Leading Pioneer Workers” in Origin and History of Seventh-day Adventists, 214.
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briefly highlights these youthful leaders’ contributions to the SDA Church.

Depending on the historian or source of SDA heritage, different names are credited as
pioneers of the SDA denomination. What is agreeable among the majority is that Ellen G.
White, James Springer White, Joseph Bates, John N. Andrews, John Byington, Hiram Edson,
and Uriah Smith were principal founders.!%* Others included John Loughborough, Dr. John
Harvey Kellogg, Owen Russell Loomis Crosier, Stephen Haskell, Frederick Wheeler, William
W. Prescott, and Daniel T. Bourdeau.'®® This section will only focus on the principal founders.

Ellen G. White

Ellen G. White (E. G. White) is conceivably the most famous and influential in
Adventism's past, present, and foreseeable future. Some sources list her as the most widely
translated American author — with more than one hundred thousand pages of written works
published in over one hundred and sixty languages. Her seventy years of ministry impacted
millions worldwide and birthed academies, universities, industries, clinics, hospitals, and
publishing houses. Born Ellen Gould Harmon in Gorham, Maine, on November 26, 1827, to
devout Methodist parents, Robert and Eunice Harmon, she and her twin sister, Elizabeth, were
the youngest of eight children. She only had a third-grade education because, at age nine,

another student threw a stone and broke her nose, which caused her to discontinue school.

164 See works by Knight, A4 Grief History Of Seventh-Day Adventists; Rock, Protest And Progress;
blacksdahistory.org; Norma J. Collins, Heartwarming Stories Of Adventist Pioneers, Book 1. (Hagerstown:
Review and Herald Publishing Association, 2005); Norma J. Collins, Heartwarming Stories Of Adventist
Pioneers, Book 2. (Hagerstown: Review And Herald Publishing Association, 2007); Adventist Pioneer Library,
"Biographical Sketches Of The Pioneers," accessed November 23, 2022, https://www.aplib.org/biographical-
sketches-of-the-pioneers/; Ellen G. White Estate, "Pathways Of The Pioneers Stories," accessed January 4, 2023,
https://whiteestate.org/resources/pioneers/; https://adventistdigitallibrary.org; Yohanes Verdianto, “Reasons Of
How Adventist Pioneers Accepted The Truth About Sabbath (1844-1863),” Abstract Proceedings International
Scholars Conference 7, no. 1 (October 2019): 1908-1926, doi:10.35974/isc.v7i1.865; Arthur Whitefield Spalding,
Footprints Of The Pioneers (Washington: Review And Herald Publishing Association, 1947); And Trevor
O’Reggio, “Slavery, Prophecy, And The American Nation As Seen By The Adventist Pioneers, 1854-1865,”
Journal Of The Adventist Theological Society 17, No. 2 (Autumn 2006): 135-158.

165 Frantzen, “Young Adventist Pioneers;” “Memorable Pioneers,” Adventist Archives, accessed January
13, 2023, https://www.adventistarchives.org/play-web; Adventist Pioneer Library, “Biographical Sketches.”
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Ellen Harmon struggled tremendously with her faith and emotions as she could not reconcile
the idea of a loving God and an eternally burning hell.'%¢

Her family first heard William Miller’s preaching in 1840. They often traveled to
various church meetings, as many believers during that time were prone to do. Young Ellen
journeyed through a three-phase conversion process, starting with obtaining deliverance and
forgiveness at age fourteen during a Methodist camp meeting. The teenager was baptized on
June 26, 1842, though still fearful of God and doubtful of her salvation and readiness for the
second coming of Christ. A dream she had about Jesus sometime afterward seemed to reassure
her of God’s love and acceptance. However, her ultimate breakthrough experience came when
her mother took her to visit Levi Stockman, a Methodist Adventist minister. Recounting the
life-changing engagement years later, she expressed:

My views of the Father were changed. I now looked upon Him as a kind and

tender parent, rather than a stern tyrant compelling men to a blind obedience.

My heart went out towards Him in a deep and fervent love. Obedience to His

will seemed a joy; it was a pleasure to be in His service.'®’

On one of her trips in February 1845, she met James Springer White, the Millerite
preacher who believed she had the gifting of a prophet. Their frequent encounters during

ministry-related activities led to their marriage the following year, on August 30, 1846. He was

twenty-five years old, and she was eighteen. Their early marriage was not easy. While they

166 O’Reggio, “Slavery, Prophecy, And The American Nation,” 154; “Ellen G. White,” Ellen G. White
Estate, Accessed January 12, 2023, https://whiteestate.org/resources/pioneers/ewhite; Arthur Whitefield Spalding,
Origin And History Of Seventh-Day Adventists, Vol. 1 (Washington: Review And Herald Publishing Association,
1961), 58-61, 64; Adventist Pioneer Library, “Biographical Sketches;” Merlin D. Burt, editor, Understanding
Ellen White: The Life And Work Of The Most Influential Voice In Adventist History (Silver Spring: Pacific Press
Publishing Association, 2015), Ellen G. White Estate eBook, i, X; See also his research paper, “Ellen G. Harmon’s
Three-Step Conversion Between 1836 And 1843 and The Harmon Family Methodist Experience” (Andrews
University, Berrien Springs, M1, 1998).

167 Burt, Understanding Ellen White, X, xi; Ellen G. White, Life Sketches (Mountain View: Pacific Press
Publishing Association, 1915), 34, 35; E.G. White, “Life Sketches Original Manuscript” (Silver Spring: Ellen G.
White Estate, n.d.), 43; Spalding, Origin and History of Seventh-day Adventists, 65.
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seem to enjoy working closely together to spread the present truth for their time, they faced
poverty, criticism, sickness, and the pain of losing two of their four sons — Herbert, just a few
weeks old, and later Henry at age sixteen. The demands of the ministry were so great that they
often had to leave the young ones with colleagues for extended periods. Yet they raised their
other sons, Edson and William, to become Adventist ministers.'6®

Ellen and James White were radical in some of their positions. They were part of and
championed many reform movements of the day. Especially when she believed she had the
Lord's message (testimony). She also passionately spoke against slavery and Black oppression
in the United States. For example, she was forthright in calling slavery a sin and a blot on
America when she decried, “God is punishing the North, that they have so long suffered the
accursed sin of slavery to exist; for in the sight of heaven it is a sin of the darkest dye.”!'®
Moreover, she claimed, “God saw the foul blot of slavery upon this land, he marked the
sufferings that were endured by the colored people.”!”°

E. G. White even had a testimony to bear to the country concerning reparations for the
evils against Blacks and those who felt they had no obligations to help because they did not
enslave people. Regarding the formers, she said, “The American nation owes a debt of love to

the colored race, and God has ordained that they should make restitution for the wrong they

have done them in the past.”!”! Furthermore, “Those who have taken no active part in

168 Adventist Pioneer Library, “Biographical Sketches;” E.G. White Estate, “Ellen G. White.” The Ellen
G. White Estate has various offices and centers around the world which provide Ellen White resources and a
plethora of other historic research materials. They promote Adventist heritage and oversee official historic
Adventist sites including: the childhood home of Joseph Bates (Fairhaven, MA); Hiram Edson’s farm (Port
Gibson, NY); William Miller’s estate (Whitehall, NY); and the Adventist Village (Battle Creek, MI). See Burt,
Understanding Ellen White, 239.

169 Ellen G. White, Selected Messages (Washington: Review and Herald, 1958), 2:359; O’Reggio,
“Slavery, Prophecy, and the American Nation,” 156.

170 Ellen G. White, “An Example in History,” Advent Review and Sabbath Herald, 17 December 1895,
801-802; O’Reggio, “Slavery, Prophecy, and the American Nation,” 156.

171 Ellen G. White, “Am I My Brother’s Keeper,” Advent Review and Sabbath Herald, 21 January 1896,
33; O’Reggio, “Slavery, Prophecy, and the American Nation,” 156.
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enforcing slavery upon the colored people are not relieved from the responsibility of making

special efforts to remove, as far as possible, the sure result of their enslavement.”!”?

White’s pronouncements were equally explicit in admonishing the church and its
members:

When the laws of men conflict with the word and law of God, we are to obey
the latter, whatever the consequences may be. The law of our land requiring us
to deliver a slave to his master, we are not to obey; and we must abide the
consequences of violating this law. The slave is not the property of any man.
God is his rightful master, and man has no right to take God’s workmanship
into his hands and claim him as his own.!”

She went as far as recommending disfellowship for those who held to unbiblical pro-slavery
views:

Your views of slavery cannot harmonize with the sacred, important truths for

this time. You must yield your views or the truth. Both cannot be cherished in

the same heart, for they are at war with each other. . . . But notwithstanding all

the light given, you have given publicity to your sentiments. Unless you undo

what you have done, it will be the duty of God’s people to publicly withdraw

their sympathy and fellowship from you, in order to save the impression which

must go out in regard to us as a people. We must let it be known that we have

no such ones in our fellowship and will not walk with them in church

capacity.!7*

Ellen White experienced her first of roughly two thousand visions (and dreams) in
December 1844 in Portland, Maine. James and other leading men spent considerable time in
Bible study hashing out fundamental beliefs, to which, it appears, Ellen would go into vision
and confirm their understanding and findings. For example, this happened concerning the

subject of the Sabbath. White “saw the Ten Commandments” in heaven, with the fourth

especially highlighted.!” It was also the case when developing the sanctuary doctrine in 1847

172 White, “Am I My Brother’s Keeper,” 33; O’Reggio, “Slavery, Prophecy, and the American Nation,” 156.
173 Ellen G. White, Testimony Treasures, vol. 1 (Nampa: Pacific Press Publishing Association, 1949), 72.
See also E.G. White, Testimonies for the Church, vol. 1 (Nampa: Pacific Press Publishing Association, 1855),
201.
174 White, Testimonies, 1:359; O’Reggio, “Slavery, Prophecy, and the American Nation,” 157.
175 Ellen G. White, To Be Like Jesus, (Hagerstown: Review and Herald Publishing Association, 2004), 159.
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and her health vision in 1863 at Otsego, Michigan.!’® After the episode, they began to consider,
teach, and espouse a vegetarian and vegan lifestyle. This process of visionary confirmation
served as a pattern for future questions on doctrinal positions and issues. While some leaders
were skeptical of her “gift,” others, like Joseph Bates, eventually accepted it — having
witnessed her in vision firsthand. However, they remained careful to conduct their own Bible
studies while creating room for White’s dreams and visions.'””

White’s spiritual and visionary experiences shaped the trajectory of her life and legacy.
Much of her revelations became the basis for her writings and played a significant role in
synthesizing SDA doctrines, theology, and religious practices. She died at age eighty-seven in
St. Helena, California, in 1915. Some members and non-SDAs still question the legitimacy of
White's visions and writings. Still, her intellectual works remain an indispensable part of
Adventism and a source of inspiration, study, and guidance for many SDAs worldwide.!”® At
the 2015 General Conference Session in San Antonio, Texas, the global SDA Church voted on
this official statement regarding E. G. White:

We reaffirm our conviction that her writings are divinely inspired, truly Christ-

centered, and Bible-based. ...We commit ourselves to study the writings of

Ellen G. White prayerfully and with hearts willing to follow the counsels and

instructions we find there. ... We encourage the continued development of both

worldwide and local strategies to foster the circulation of her writings inside and

outside the church. The study of these writings is a powerful means to

strengthen and prepare His people for the glorious appearing of our Lord and
Savior Jesus Christ.!”

176 Ellen G. White, Life Sketches of Ellen G. White (Mountain View: Pacific Press Publishing
Association, 1915), 100-103; Ellen G. White, Testimony Study on Diet and Food (Loma Linda: College of
Medical Evangelists, 1926), 8.10.

177 White Estate, “Ellen G. White;” Spalding, Origin and History of Seventh-day Adventists, 58-60.

178 Ekkehardt Mueller, “The End-Time Remnant and the Gift of Prophecy,” Biblical Research Institute of
Seventh-day Adventists, (2013): 3, 4; Spalding, Origin and History of Seventh-day Adventists, 76-78.

179 General Conference of Seventh-day Adventists, “Statement of Confidence in the Writings of Ellen G
White,” Adventist.org, last modified July 7, 2015, https://www.adventist.org/official-statements/statement-of-
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James White

As a co-founder of the SDA Church, James Springer White’s contributions are beyond
substantial. He gave his life to the cause, and his name is easily recognizable in almost all
Adventist circles. White was an energetic evangelist, missionary, author, editor, publisher,
educator, and administrator. He provided courageous leadership at pivotal moments on the
journey to becoming a denomination — from the early Millerite Movement to Sabbatarian
Adventism and, in the long run, to the organized General Conference of SDA. He served three
terms as General Conference president and was crucial in establishing the Review and Herald
and the Pacific Publishing Association. Hailed as the “first great apostle of the Seventh-day
Adventist cause,” the prolific writer produced numerous articles, periodicals, books, and other
spiritual materials. His teachings are essential to Adventist theology and continue to be read
and studied globally. James White died at age sixty in Battle Creek, Michigan, in 1881, but his
legacy lives on in his extensive impact throughout the SDA world Church. %

James Springer White was born in Palmyra, Maine, in 1821 — the fifth of nine children.
As a youth, he could not attend school because of eye problems. White was baptized in 1836 at
the age of fifteen. Later, with his vision restored, White became a teacher but would realize his
full potential in the ministry.'®! When his mother introduced him to the Millerite message, he
readily embraced it and began to herald the Second Advent doctrine. White’s evangelistic
preaching garnered one thousand people to the movement. The Christian Church ordained him
to the gospel ministry the same year. '3

After the Great Disappointment of 1844, James and Ellen worked closely together to

180 Adventist Pioneer Library, “Biographical Sketches.”

181 Adventist Pioneer Library, “Biographical Sketches.”

182 Andrew Gordon Mustard, “James White and the Development of Seventh-day Adventist
Organization, 1844-1881,” (PhD diss., Andrews University, 1987), 9; Adventist Pioneer Library, “Biographical
Sketches.”
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inspire and uplift the scattered and hopeless flock. A Justice of the Peace married them in 1846
in Portland, Maine. Their means were scant, so they relied on family and friends for much of
their lodging. As prominent co-founders, the SDA Church often portrays their lives as
problem-free and all-spiritual. However, their marriage was not picture-perfect with the
demands of ministry, traveling, speaking, sickness, and death. Yet, hard though their early
beginnings were, Ellen highly esteemed her husband. She saw him as “the best man that ever
trod shoe leather.”!®3 The Whites endured marital problems along the way, like normal
couples, but their commitment to God, the Adventist cause, and each other was strong enough
to keep them together for thirty-five years.!'%*

Much like Joshua V. Himes’ strategic use of the printing press, James White also used
it to help grow the Church, communicate with the members, and spread the teachings of the
faith. At the encouragement of his wife’s vision in November 1848, James started printing and
publishing The Present Truth in 1849.'% In 1850, leaders renamed it The Review and
Herald."®® As his management abilities matured, White frequently advocated for church
organization, but some resisted because, to them, it was akin to Babylon. Additionally, if they
were expecting Jesus to return, it did not make sense to be organized like the other churches.
Based again on his wife’s vision since the 1850s to organize, he persevered to make it

happen.'¥’

183 Adventist Pioneer Library, "The Best Man that Ever Trod Shoe Leather," Lest We Forget 5, no. 2
(1995), 4; Adventist Pioneer Library, “Biographical Sketches.”

134 Gerson Cardoso Rodrigues, “"The Best Man That Ever Trod Shoe Leather" and His "Crown of
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https://digitalcommons.andrews.edu/dissertations/1765.
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magazines in North America. It is now called the Adventist Review and is published weekly, with a paid
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https://adventistreview.org/about.
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When the General Conference was officially organized in 1863, White was asked to
serve as its first president but prudently declined. He did not want to give credence to
suspicions that he craved power, hence his push for organization. Instead, John Byington was
elected the first president, though White would still become the denomination's second
president, in addition to serving on two other terms.'®3

When Ellen White had other visions to start the first SDA college and health institution
in Battle Creek, James would be the main one to help bring them to fruition. The couple
accomplished much together and could have done much more had James White not been a
workaholic. Historians believe that his death was premature due to overwork. He suffered
several strokes before his untimely passing in 1881. His wife carried on the vision, mission,

and movement for thirty-four more years before passing in 1915.'%°

Joseph Bates

Joseph Bates, another co-founder of the SDA Church, was born on July 8, 1792, in
Rochester, Plymouth County, Massachusetts. He is credited with persuading James White and
Ellen G. White of the validity of the seventh-day Sabbath and was the oldest of the pioneers. In
1807, at age fifteen, Bates began his adventurous career as a sailor with his first job as a cabin
boy on the Fanny, commanded by Captain Elias Terry — sailing from New Bedford to New
York, then to London.!® Bates worked hard to become captain of a merchant ship. He was also

a prisoner of war until the end of the British War of 1812.'°! During one of his journeys, Bates

188 Mustard, “James White,” 10-11; White Estate, “James White.”
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experienced a religious awakening while reading a Bible that his wife, the former Prudence
Nye, packed for him.!*? Shortly after, he became active in various social movements, including
establishing one of the earliest temperance societies. He transformed his ship into a temperance
vessel after giving up wine and tobacco around 1821.!%3

In 1824, Bates became a Christian and, three years later, was a member of the
Fairhaven Christian Church, which his wife attended. After accumulating his fortune (at least
$10,000), he kept his promise to Prudence and retired from being a sea captain in 1828. The
now thirty-six-year-old Bates dedicated his life to farming, health and temperance reform,
antislavery movements, preaching, and home missionary work.!** He became a believer in
Father Miller’s Second Advent teachings and an evangelist for the movement. Bates actively
participated in the first and sixth Millerite General Conferences, serving as a committee
member (1840) and chairperson (1842). His conviction in the Millerite doctrine was so strong
that Bates sold his home and other property to finance the Millerite cause and as preparation
for the millennial reign of Christ.!*>

After reading Thomas M. Preble’s tract in the spring of 1845, Bates followed in the
footsteps of Frederick Wheeler and embraced observing the Seventh-day Sabbath. Bates
quickly became known as the apostle of the Sabbath and penned several pamphlets on the
subject, including The Seventh Day Sabbath, a Perpetual Sign (1846; 1847) and A Vindication

of the Seventh Day Sabbath and the Commandments of God (1848).!°° He also articulated
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Adventist theology about the Sabbath’s connection to the three angels’ messages (Rev 14:6-12)
and believed in Hiram Edson’s Sanctuary doctrine. James and Ellen White accepted the
Sabbath doctrine after reading Bates’ tract. Between 1848 and 1850, they joined Bates and
others to hold Sabbath and Sanctuary Conferences to solidify the theological tenets of
Sabbatarian Adventists.'®’

Joseph Bates and the Whites worked unitedly for the thriving Sabbatarian Adventists,
though he did not readily accept Ellen White’s prophetic gift. After witnessing one of her
visions, she relayed seeing the planets and other things he could relate to from his life as a
sailor, and he believed her visions were from God. In 1847, Bates contributed to the
publication of 4 Word to the “Little Flock” by sanctioning the visionary gift of Ellen White.!*®
He was fully in favor of church organization and helped to choose the name “Seventh-day
Adventist” in 1860. Bates also helped to create the Michigan Conference of Seventh-day

Adventists in 1861, serving as its first local president. He died on March 19, 1872, in Battle

Creek, Michigan.'”

John Byington

John Byington was the first president of the General Conference of Seventh-day
Adventists. He paved the way for the extensive SDA educational system by establishing the
first school in his home at Bucks Bridge, New York. He was heavily involved in the
abolitionist movement, even at the national level — taking active roles in the Liberty Party and

supporting its successors, the Free Soul Party and the Republican Party. The Byingtons highly

97 Land, Historical Dictionary of the Seventh-day Adventists, 34.

198 Adventist Pioneer Library, “Biographical Sketches of the Pioneers;” Land, Historical
Dictionary of the Seventh-day Adventists, 34.

199 Ellen G. White Estate, “Pathways of the Pioneers: Joseph Bates,” accessed November 22,
2022, https://whiteestate.org/resources/pioneers/jbates/; Land, Historical Dictionary of the Seventh-day
Adventists, 34.
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regarded Sojourner Truth and Will Locket and assisted escaped enslaved people en route to
Canada on the Underground Railroad.?*

Born October 8, 1798, in Hinesburg, Vermont, he was the sixth of ten children. His
mother was Lucy (Hinsdale) Byington (1759—1852), and his father, Justus Byington (1763—
1839), was a Methodist Episcopal pastor who fought in the American Revolutionary War.2"!
Byington’s baptism at age seventeen set him apart to be credentialed as a lay preacher and later
ordained by the Methodist Church. He married Mary Priscilla Ferris (1803—1829) on October
15, 1823. They had two daughters, Julia (1824) and Caroline (1826). Unfortunately, Julia died
shortly after birth, and Mary died in 1829. Byington decided to remarry and, on January 25,
1830, married Catharine Newton, a school teacher. They had six children: Laura (1831), John
Fletcher (1832), Martha (1834), Teresa (1837), Luther Lee (1838), and William Wilberforce
(1840).202

The farmer-preacher was truly a builder. About 1837, after relocating to New York,
Byington assisted in the construction of a Methodist Church in Buck's Bridge. He was
intensely active in the abolitionist struggle, resulting in a split within the Methodist Church. He
then became a member of the Wesleyan Methodist Church in Morley, where he also assisted in

constructing the church building and parsonage.?*

Unlike most pioneers who accepted the Millerite doctrine, Byington did not become a

200 Will Locket was a colored slave. See Adventist Pioneer Library, “John Byington’s Family,”
Lest We Forget 2, no. 1 (1992), 2, 8; and Brian E. Strayer, “Byington, John (1798-1887),” Encyclopedia
of Seventh-day Adventists, January 29, 2020, accessed January 20, 2023.
https://encyclopedia.adventist.org/article?id=H92D.

201 Spalding, Origin and History of Seventh-day Adventists, 222; Department of Education, Lessons in
Denominational History (Washington: General Conference of Seventh-day Adventists, 1944), 180; Strayer,
“Byington.”

202 Adventist Pioneer Library, “Biographical Sketches;” Gilbert M. Valentine, “Personal Diaries and the
Study of Adventist History: Filling out the Context of Adventist Events and Communities,” in Journal of
Adventist Archives, 1, ed., Roy K. Kline (Silver Spring: General Conference Corporation of Seventh-day
Adventists, 2021), 58-69; Strayer, “Byington.”

203 Land, Historical Dictionary of the Seventh-day Adventists, 51.
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believer nor a follower of Millerism. However, his exposure in 1844 prompted him to begin
researching the prophecies. In 1852, after the death of his daughters, Laura and Teresa, H. W.
Lawrence presented the Byingtons with a copy of the Review and Herald featuring articles on
the Seventh-day Sabbath. They accepted the message and were baptized on July third as
Sabbatarian Adventists, along with their children, Martha and Fletcher. Afterward, John
Byington again assisted in constructing another church, this time, an Adventist church close to
his home. In 1858, James and Ellen White invited the Byington family to relocate to Battle
Creek. He purchased a farm in the area and became a self-supporting minister while building
up the work in the state.?**

Three years before the General Conference of SDA was formed, Byington played a
crucial role in incorporating the SDA Publishing Association, organizing over twenty
congregations, and creating the Michigan Conference of SDA. In 1863, at age sixty-five,
Byington accepted the nomination to serve as the SDA denomination's first president. During
his tenure, he distinguished himself as an “old-school” pastor — a shepherd in the truest sense.
After his second one-year term, Byington returned to farming and laboring for the cause of the
Church. He declared, “I must feed the lambs of the flock,” and continued to visit believers
throughout the Michigan Conference of SDA faithfully.?%

When Joseph Bates died in 1872, Byington was now the oldest Adventist minister in
the SDA Church. He spent his later years as a busy Christian performing charitable activities,
farming, participating in Church functions, Bible study, visitation, and part-time preaching.

Occasionally, he accepted speaking invitations from Methodist, Congregational, and Baptist

204 Strayer, “Byington;” Land, Historical Dictionary of the Seventh-day Adventists, 52.
205 I and, Historical Dictionary of the Seventh-day Adventists, 52; and Adventist Pioneer Library,
ry 'y y
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churches. His thirty-five years of SDA ministry ceased with his death on January 7, 1887. He
was eighty-eight years old and was buried in the Oak Hill Cemetery in Battle Creek, next to his

wife Catherine, who died on February 22, 1885.2%

John Nevins Andrews

John Nevins Andrews (J. N. Andrews) was born on July 22, 1829, in Portland, Maine,
and is credited as the first Seventh-day Adventist missionary to travel overseas. He was a
founding leader of the denomination and served in various key positions. Some included a
drafter of the constitution and bylaws for the GC of SDA, evangelist, local and General
Conference president, editor of the Review and Herald, and a member of several high-level
committees. Andrews was also seen as a scholar and helped to develop Adventist doctrines
during its formative years. The SDA’s leading academic institution bears his name. A bronze
statue, “Legacy of Leadership,” of Andrews and his children, stands prominently on the
University campus as a monument to their missional service and impact.2’’

In February 1843, the “youthful but stalwart believer” and his family converted to the
Millerite Movement and endured the Great Disappointment of 1844. Like Bates, Andrews
became a Sabbatarian Adventist the following year after reading T. M. Preble’s case for the

Seventh-day Sabbath. In 1850, the twenty-one-year-old began his itinerant ministry in New

England and was ordained to the gospel ministry in 1853 by Elder James White.?*® By age

206 Strayer, “Byington.”

207 Andrews University (AU) is located in Berrien Springs, Michigan. The university is also home of the
SDA Theological Seminary and publishes Andrews University Seminary Studies and Journal of Research on
Christian Education. It is also the sponsor of Andrews University Press. See Land, Historical Dictionary of the
Seventh-day Adventists, 20-21; Gilbert M. Valentine, “Andrews, John Nevins (1829-1883),” and Encyclopedia of
Seventh-day Adventists, August 20, 2020, accessed January 23, 2023,
https://encyclopedia.adventist.org/article?id=C8VX.

208 Marlene Steinweg, “In Defense of the Truth,” Lest We Forget 6, no. 1 (1996), 1, 4; Land, Historical
Dictionary of the Seventh-day Adventists, 20; Valentine, “Andrews, John Nevins;” Adventist Pioneer Library,
“Biographical Sketches;” and Ellen G. White Estate, “Pathways of the Pioneers: John N. Andrews,” accessed
January 4, 2023. https://whiteestate.org/resources/pioneers/jandrews/.
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twenty-six, Andrews was the leading Adventist scholar, apologist, and systematic proponent of
doctrine. One of his most notable accomplishments was deciphering the two-horned beast of
Revelation as representing the United States of America. He also shifted Sabbath-keeping
Adventists’ practice of keeping the Sabbath from 6:00 p.m., Friday to 6:00 p.m., Saturday by
interpreting the biblical Sabbath day as lasting from sunset on Friday to sundown on
Saturday.?%

J. N. Andrews married his childhood friend, Angeline Stevens (1824—1872), on
October 29, 1856, in Waukon, lowa. They had four children: Charles Melville (born 1857),
Mary Frances (born 1861), their third (born 1863) died four days after birth, and Carrie Matilda
(born 1864) but died in 1865 of dysentery. Their union brought some tensions with the Whites,
further exacerbated by Uriah Smith’s marriage to Angeline’s sister just six months later. They
later resolved their misunderstandings. Like others, Andrews did not wholeheartedly embrace
Ellen White’s “prophetic gift” early on. While he believed in the charismatic manifestations of
the Spirit, his issue was reconciling that Adventists seemingly confined the prophetic
expression to only Ellen White. Andrews found this contrary to the revelation in passages like
1 Cor 14:29 (and the like). He understood that other believers in the body of Christ could also
manifest that gift. In due course, he came to terms with the reality and affirmed her ministry
role.?!?

In 1859, after struggling with a four-year stint of ill health, he led out in a Bible study

of “Systematic Benevolence,” which the Church would adopt to support ministers in the gospel

work. That year, the first edition of his masterpiece, The History of the Sabbath and the First

209 Land, Historical Dictionary of the Seventh-day Adventists, 20; Valentine, “Andrews, John
Nevins;” and Frantzen, “Young Adventist Pioneers.”

210 See Adventist Pioneer Library, “Time Line,” Lest We Forget 6, no. 1 (1996), 5; and Valentine,
“Andrews, John Nevins.”
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Day of the Week, was also published by Battle Creek Steam Press. In addition, the leaders
voted that Andrews should assist John N. Loughborough in tent evangelism throughout
Michigan.?!! According to Frantzen, “Between the ages of 31 and 35, Andrews chaired the
committee that suggested a plan of organization for church’s publishing house in Battle Creek,
Michigan, and lobbied during the Civil War for Adventist draftees to be able to receive
noncombatant designation.”?!?

In June of 1862, Andrews moved from Waukon to New York to join the evangelistic
work there and helped to form the New York Conference of SDA. After serving as the third
president of the General Conference from 1867 to May 18, 1869, he continued holding various
positions in the upper echelons of the Church, including editor of the Review and Herald from
1869 to 1870.2!> When his wife, Angeline, died of a stroke in 1872, he and his two surviving
children, Charles and Mary, were the first official Seventh-day Adventist missionaries to travel
to Europe in 1874. In 1876, Andrews established a publishing house in Switzerland and the
French publication Les Signes des Temps (Signs of the Times). Mary died of tuberculosis in
1879, and J. N. Andrews also died of tuberculosis in 1883 in Basel, Switzerland, at age fifty-

four.?'

Hiram Edson

Born in New York on December 30, 1806, Hiram Edson was an SDA minister, a
visionary evangelist, and a farmer who helped formulate the SDA sanctuary and investigative

judgment doctrines. Edson also served as an editor and publisher for the Review and Herald

211 White Estate, “John N. Andrews;” and Valentine, “Andrews, John Nevins.”

212 Frantzen, “Young Adventist Pioneers.”

213 Land, Historical Dictionary of the Seventh-day Adventists, 20.

214 1 N. Andrews was also buried in Basel, Switzerland. See Valentine, “Andrews, John
Nevins;” White Estate, “John N. Andrews;” and Francis Foster, “Andrews and His Family: Wholly
Dedicated to the Lord,” Lest We Forget 6, no. 1 (1996), 6-7.
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and other Adventist publications. He became a Methodist minister but accepted the Millerite
apocalyptic doctrine in 1839. When Christ did not return according to Miller’s first prediction
in 1843, Edson embraced Samuel Snow’s version of why Jesus did not come according to
Miller’s date but that Christ would certainly come on October 22, 1844. When that prediction
also failed, it was devastating for Millerite followers.?!> Edson gave this painful account of
their emotional anguish at the time:

“We looked for our coming Lord until the clock tolled 12 at midnight. The day

had then passed, and our disappointment became a certainty. Our fondest hopes

and expectations were blasted, and such a spirit of weeping came over us as |
never experienced before. . . . We wept, and wept, till the day dawn.”?!6

Trying to make sense of what happened, Edson and other Adventists had a spiritual
enlightenment in which he saw a “great light” that led them to understand the reason for the
bitter disappointment. This discovery is perhaps what Hiram Edson is best known for in
Adventism. According to Edson, on October 23, 1844, while walking through a cornfield in
Port Gibson, New York, on their way home from a worship service, he received a vision that
answered their enigma as to why Jesus did not physically return to earth, as they had firmly
believed.?!” It gave them a plausible explanation for the Great Disappointment. Edson thought

it was a message from God revealing the true meaning of the events of October 22, 1844, and a

215 Brian E. Strayer, "Edson, Hiram (1806—-1882)," Encyclopedia of Seventh-day Adventists, October 17,
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217 Owen Russell Loomis Crosier (1820 to 1913), a Millerite preacher, was present with Edson the
morning following the abysmal disappointment when Edson had the vision. This revelation clarified where
Millerites went wrong in their predictions. It showed that they had the correct date but the wrong event. Christ did
not return to cleanse the earth on October 22, 1844, but rather, He started a new phase of His High Priest ministry
in the most holy place of the heavenly sanctuary (Hebrews 8-9). Edson, Crosier, and Dr. Franklin B. Hahn delved
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deeper understanding of Christ's work in the end times. As a result, new Adventist teachings
emerged. Namely, the sanctuary message and “The Investigative Judgment.”?!® The former
teaches the typological ceremonies of the Mosaic Tabernacle to explain the plan of salvation.
Based on their understanding of Daniel’s time prophecies, the latter holds that Christ began a
judgment process in heaven in 1844, culminating in His return to earth later.?!

Leading Adventists like Joseph Bates and James and Ellen White found Edson’s
exposition solid, and Edson accepted the Sabbath doctrine. He sold his property, including two
farms, to support the publishing work and help James White to acquire a printing press.>?°
Edson published many of his theories and positions. For example, in 1849, he contended that
Jews scattered around the world would return to Palestine before Christ’s second coming. The
next year, he penned another tract, The Time of the End, where he postulated that the Second
Advent would occur on May 19, 1850. In 1856, Edson advanced his unique interpretation of
the 2520-year prophecy (723 BC - 1798 AD) in “The Times of the Gentiles.”?*! Though
ordained by the New York-Pennsylvania Conference in 1870, his ministerial credentials were
not renewed in 1875 primarily because of a controversy between Edson and the Review

publishing house. It resulted due to one of his manuscripts on prophecy they judged as
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90-91), claiming that though the 2300-day prophecy (Dan 8:14) ended on October 22, 1844, the 1335-day
prophecy (Dan 12:12) would end in August 1845 with God’s final judgment and Christ’s second coming. See
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biblically flawed. He died at age seventy-five in Palermo, New York, on January 8, 1882, and
was buried near the Roosevelt SDA Church he helped to build.???
Uriah Smith

Uriah Smith is a go-to source for SDAs regarding Bible prophecy. He was an educator,
author, editor, poet, and inventor and is perhaps best remembered for his book, The Prophecies
of Daniel and the Revelation. He was only twelve when his family drank the bitter cup of the
1844 Great Disappointment. Smith became a Sabbatarian Adventist in 1852 and published a
thirty-five thousand-word poem called “The Warning Voice of Time and Prophecy” the
following year.??> He was the first secretary of the General Conference of SDA and the first
Bible instructor at Battle Creek College.?**

Smith, the youngest of four children, was born on May 2, 1832, and grew up in West
Wilton, New Hampshire.??* In his early teens, Smith had a sore on one of his legs that became
precipitously worse without adequate treatment. The leg was amputated, but Smith found a
way to create and patent his artificial limb when he was thirty-one.??® Smith was highly
educated for his time, having had the privilege of attending the academy at Hancock (1845 and
1846) and Phillips Exeter Academy from 1848 to 1851, with plans to attend Harvard College
afterward. Smith was optimistic about becoming a successful man. However, when he accepted
the Sabbath and sanctuary doctrines in 1852 (undoubtedly influenced by his sister, Annie, and
his mother), he abandoned worldly pursuits and took up the gospel work. He even declined a

lucrative three-year contract offer on the faculty of a newly established academy in Mount
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Vernon. The salary was $1,000 a year with room and board.??’

The printing press was central to the promulgation of Adventist doctrines and missions.
Uriah Smith’s contributions to the success of early SDA publishing were remarkable.??® After
his poem, “The Warning Voice of Time and Prophecy,” began running a few months in the
Review and Herald, the magazine hired the twenty-one-year-old Smith on May 3, 1853. In
1855, he became the editor of the Review and Herald at age twenty-three — a post he held for
thirty-five years. He also functioned in other capacities as a proofreader, business manager, and
bookkeeper throughout the years. The demands for youthful energy to participate in the
growing ministry of Adventism was a great and necessary help to the other aging leaders.
However, this was not without cost. In 1869, Smith had to leave the publishing work because
of health problems. When he came back, he left again in 1873 because of conflicts with James
White but managed to return yet again a few months later. His total service in publishing was
at least fifty years.??

Smith also helped to convey Seventh-day Adventists’ doctrinal positions in a structured
manner for both members and would-be Adventists. In 1872, he summarized Adventist
fundamental beliefs, which grew into the twenty-eight fundamental beliefs the Church
espouses today. However, his work in this arena did not negate some of his theological
positions contrary to mainstream Adventism. For example, Smith did not believe in the Trinity.
He thought it was unbiblical. Sometimes, he also doubted Ellen White’s authority and, for a

time, resisted the message of “righteousness by faith” advocated by Ellet J. Waggoner and
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Alonzo T. Jones.?** Concerned about Smith’s (and other SDA leaders’) opposition to this
doctrine, Ellen White wrote a twelve-page appeal letter to elder Smith on December 31, 1890,
to warn him about the dangers of maintaining his hostile position. After prayerful labor and
counsel, “he fell on the Rock and was broken.”?*!

According to the E. G. White Estate, the last words Smith put to pen were to the 1903
General Conference session. They captured his missional heart and longing for the second
Advent, for which he spent his life. “I am with you in the endeavor to send forth in this
generation this gospel of the kingdom for a witness to all nations,” he said. “And when this is
completed, it will be the signal for the coronation of our coming King.” His commitment to the
gospel commission never abated. On March 6, 1903, Smith died of a paralytic stroke on his
way to work at the Review and Herald. He was seventy-one years old.>*

A Brief Overview of NAPS

The National Association for the Prevention of Starvation is a 501(¢)3 nonprofit
organization founded in 1978 by Anthony Paul, a renowned botanist, research scientist, and
former professor of Biology and the chair of the Department of Biological Sciences at
Oakwood College (now Oakwood University).?**> His mentor was Professor Mary Inez Lang
Booth. She was heavily involved in prison fellowship work to instill hope and restoration in
prisoners, families, and communities affected by crime and incarceration.?** In his time as a

student, Paul worked with Professor Booth. For over forty years, she was a music professor at

Oakwood College (also chair of the Music Department for two terms), “a record in service at
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231 Marlene Steinweg, “Broken on the Rock: Uriah Smith — Pioneer SDA Author and Editor,” Lest We
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one school unequaled by any other music teacher at an Adventist college or university.”?*> She
also served inmates throughout Huntsville jails.

As a community leader, Booth recruited student volunteers to hold a worship service
for the prisoners. “Each service featured musical selections, a sermonette, a word of
affirmation from Booth, testimonials from prisoners, religious literature, snacks, and personal
visitations.”**® Paul found inspiration from his mentor’s dedication to advocating for prisoners’
rights and helping develop healthy reintegration plans that enabled incarcerated persons to
transition to a wholesome life with family after serving in prison. He was motivated to help
save lives, relieve suffering, and sustain human dignity during crises and disasters.??’

NAPS’ mission embraced this ethos. It was to improve food security and education
among the suffering populations and mitigate hunger, disease, and poverty, nationally and
internationally, irrespective of nationality, religion, or race.?*® Fulfilling this mandate led to
NAPS incorporating humanitarian support and educational assistance in agricultural
technology, healthcare services, emergency relief, and spiritual and social comfort in their
outreach efforts. That decision also carved out a unique niche for NAPS in providing aid to the
most disadvantaged and poverty-stricken communities in the U.S. and across the globe. Since
its establishment, NAPS volunteers, primarily college students, have served thousands of

vulnerable individuals.?*® With ever-increasing needs came more considerable challenges for

NAPS. In response to these colossal trials, the organization has instituted branches in major
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cities in the United States and worldwide.

The Oakwood Connection

Since its establishment in 1978, NAPS volunteers have offered help and support to
millions of needy persons in the United States and internationally in impoverished urban and
rural areas. Advancing NAPS’ mission would not have been possible without its army of
volunteers — students who have become agriculturists, dentists, doctors, social workers,
pastors, teachers, and other professionals in various fields. Most NAPS volunteers were
students at Oakwood College (OU). Still, other university students could partake in NAPS
activities, including students from Loma Linda University in Loma Linda, California,
Columbia Union College (now Washington Adventist University) in Takoma Park, Maryland,
Andrews University in Berrien Springs, Michigan, Southern Adventist University in
Collegedale, Tennessee, Tennessee State University in Nashville, and Atlantic Union College
in South Lancaster, Massachusetts. Students from these institutions volunteer their time to
provide food, clothing, and shelter to needy people.

Given that NAPS was both formed and based at OU, the historical institution has
played a vital role in advancing NAPS’ work. Besides providing the highest number of
volunteers, OU also served as a critical base for the ministry as it allowed for an office and
communication facilities. NAPS volunteers comprised around five percent of the overall
student population at OU. They accounted for about thirty percent of students’ total academic
accolades.

Oakwood Industrial School opened its doors to educate Blacks on November 16, 1896,

with a humble student body of only sixteen students, one principal, and three teachers on a
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former three-hundred-and-sixty-acre slave plantation in Huntsville, Alabama.?*’ It was a
significant move for the SDA denomination, given the times of their day. Church leaders may
have been encouraged to make the dream of educating Southern enslaved people a reality, with
hindsight affirmation from key pioneer Ellen G. White, who believed God gave her instruction
and vision that “this is the Lord’s institution ... “This is the Lord’s land...” and that “The
Lord led in . . . [its] establishment.” Therefore, “It was God’s purpose that the school should be
located near Huntsville.”?*!

In 1895, leading Black SDA pioneer Charles M. Kinney recommended the Beasley
estate as the site for the Oakwood School. Former general and United States president Andrew
Jackson periodically visited this plantation — belonging to Peter Blow, for relaxation. It was
this same plantation where “Sam” lived and worked as a slave of Peter Blow from 1819 to
1821. “Later Sam would change his name to Dred Scott and petition for personal freedom
before the Missouri Supreme Court, a move that precipitated the famous Dred Scott decision of
1857 and eventually led to the Civil War.”?*? Yet, a place tainted with Black suffering would
be used to educate their descendants — and educate them for eternity. That industrial school
grew into what is now Oakwood University.?** It continues to equip, primarily Black

Adventists, for a myriad of private and public service sector vocations and the “ministry.” Still,

it is also making strides in educating people of color and Latin American heritage.
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NAPS’ Journey to Global Ministry

In an interview with Oakwood College Magazine, Paul described NAPS’ early
beginnings in the 1970s. Paul explained that as a student at Oakwood College in the 1970s, the
plight of the people of Ethiopia, who were facing severe hunger, touched him deeply. It
prompted him to understand how Black students in the United States could offer support.>** He
mobilized a few friends to raise funds to build a well in Ethiopia.

Paul was referring to Ethiopia’s famine crisis during 1973-85. Between 1972 and 1975,
approximately 200,000 persons died of starvation in Ethiopia’s Northern provinces of Tigre
and Wollo. Most affected were tenant farmers and marginalized herders who suffered from
land alienation by the Haile Selassie’s Government.?*> From 1983 to 1985, Ethiopia suffered
its worst famine in a century due to drought and insect plagues. The famine affected more than
seven million people (out of the country’s 40 million people) and led to over one million
deaths, while approximately 2.5 million persons were internally displaced.?*® As one of the
worst humanitarian crises of the twentieth century, the famine prompted a global response to
offer relief and save as many lives as possible.

The International community condemned how the Ethiopian government dealt with the
famine. The government’s response to the crisis was to move large numbers of marginalized
herders and farmers from the affected regions in the North and transport them to the southern
part of the country. Approximately 600,000 persons were uprooted from their farms and home

villages by armed forces and resettled in the South.?*” The country’s government also withheld

244 Oakwood College, “Dr. Anthony Paul, Founder and National Director,” 15.

245 Alemayehu Engida, “Ethiopia in the Image of the West in the 1980s,” Journal of Ethiopian Studies 1,
no. 2 (2004): 114.

246 Kristin Urbach, “Famine as a Human Rights Violation: The Case of Ethiopia and the Great Famine of
the 1980s,” Interdisc. J. Hum. Rts. L. 1 (2006): 27.

247 Tanja Miille R, "“The Ethiopian Famine’ Revisited: Band Aid and the Antipolitics of Celebrity
Humanitarian Action", Disasters 37, no. 1 (2013): 61-69.
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food shipments to rebel areas. The crisis attracted international attention in a landmark B.B.C.
report, which sparked the attention of a wider global community, including the United Nations,
government representatives, human rights activists, media personalities, humanitarian
agencies, celebrities, and students.?*® Paul and his group were among the students who
fundraised to help individuals affected by the crisis. Their response to the famine marked the
beginning of NAPS.

Even though the group formed by Paul to help the Ethiopian people did not become
NAPS, it continued to engage in humanitarian relief efforts to support people who needed help.
For instance, Paul explained that in the early 1980s, five members came together to help
elderly persons in rural Alabama repair roofs. Though Paul joined the Federation of Southern
Cooperatives after graduation to assist Black farmers in their business operations, he later
returned to teach at Oakwood, reviving the relief group and named it Love Despite. The group
aimed to help elderly and homeless individuals living under bridges near Oakwood College’s
campus by offering them food and blankets.?*° In 1984, the group expanded its services to
other urban areas such as Mississippi, Greenville, Alabama, and Hurtsboro.

Over the years, NAPS has developed into one of the unique relief agencies in the
United States and worldwide. Other than providing humanitarian aid, the organization also
aimed to advance the work of the Church and guide young people to stay in school, stop
violence, and get off drugs. Yet it was not until 1993 that the group was registered as a
nonprofit relief organization in Alabama. The new name was the National Association for the
Prevention of Starvation (NAPS), and it established a new board of directors. Upon graduation,

some students affiliated with NAPS during their enrollment went back to their hometowns to

248 Suzanne Franks, “How Famine Captured the Headlines,” Media History 12, no. 3 (2006): 291-312.
249 Oakwood College, “Dr. Anthony Paul, Founder and National Director,” 15.
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open branches of NAPS. Then followed the establishment of chapters in South Bend, Indiana,
Los Angeles, Chicago, and New York City.?*°

After its registration in 1993, NAPS went global in 1996. The agency’s initial
international mission was in Haiti. Since its independence in 1804, Haiti has undergone cycles
of constitutional crises, repression, and foreign intervention that have left the country reeling.
Political instability, disease outbreaks, poverty, and natural disasters have left most of the
country’s citizens suffering.?’! The country experienced its worst crisis in 1991 when its first
democratically elected president, Father Jean-Bertrand Aristide, was overthrown by the
military. Hobbled by political instability and natural disasters, Haiti ranks among the poorest
nations in the world. Over half of its citizens live below the World Bank’s poverty line. The
country’s condition has led to a broad array of humanitarian needs that have attracted the
attention of numerous humanitarian agencies, including NAPS.

Paul explained that NAPS conducted its first international mission in Haiti in 1996. The
deplorable conditions of most citizens moved the organization’s members to accept an
invitation to provide humanitarian aid to the country. Most households had no connection to
water services, and many experienced inadequate housing and unsanitary living conditions.
Also, most school children lack sufficient resources, including books and desks. Seeing the
needs of the Haitians encouraged members of the agency to put in the extra effort needed to
help as many people as possible. Although the organization had no funds, it promised to
construct a school that would cost over $50,000. Paul clarified that members of the agency

struggled to raise funds, but eventually, they “saw the hand of God at work” when Faye

230 Oakwood College, “Dr. Anthony Paul, Founder and National Director,” 16.
21 Jean-Germain Gros, State Failure, Underdevelopment, and Foreign Intervention in Haiti (Routledge,
2012): 67-217.
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Bradley came to their aid.?*? Since conducting its first international mission to Haiti, NAPS has
made numerous humanitarian visits to different countries.

In the early 1990s, NAPS extended its vision to encompass the basic human needs of
food, clothing, education, and shelter, as evidenced by the organization’s broad engagement in
humanitarian activities in the U.S. and across the globe.?>® One of the organization’s signature
programs developed over the years is the feeding program that seeks to provide food to needy
people in the United States and disadvantaged children in different countries. Another ministry
endeavor that became a pivotal outreach for NAPS has relieved suffering among children and
older persons. In the mission undertaken, NAPS volunteers encourage the young people they
meet to become involved in outreach to continue the humanitarian work.

The organization also provides medical assistance to persons impacted by disasters,
epidemics, conflict, or exclusion from health services. Hundreds of health professionals and
logistic support accompany NAPS on all its missions. NAPS is guided by medical ethics and
the principles of neutrality, independence, and impartiality in its medical missionary
operations. NAPS also has a children’s program, the most extensive ministry for the
organization.?>* The program includes Bible lessons, arts and crafts, skits, puppet shows, and
other activities intended to help children to become active members of society. Still, another
program undertaken by NAPS is providing educational programs to disadvantaged people in
foreign countries. In the majority of the countries the organization serves, there is always a
need for improving education. To help address the need, NAPS makes provisions for teaching

the Bible, language, and computer literacy, among other miscellaneous subjects. Further,

252 Oakwood College, “Dr. Anthony Paul, Founder and National Director,” 16.
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sharing the Gospel lies at the core of the NAPS’ mission. Consequently, the organization seeks
not only to prevent physical and spiritual starvation.

In conclusion, this chapter meticulously unraveled the threads that weave NAPS’
narrative, highlighting its far-reaching roots. Nestled within the historical tapestry of religious
movements and social justice struggles, the fertile ground from which NAPS sprouted may be
traced back to the Millerite movement, where Black Adventists played a pivotal, yet often
overlooked, role. Despite facing prejudice and discrimination, they persevered and undergirded
the foundation for the Seventh-day Adventist Church with its distinct doctrines like Sabbath-
keeping. Nevertheless, even within this denomination, Black Adventists continued to face
segregation, prompting the creation of “Regional Conferences” tailored to address their
specific needs. One of these necessities was education, which led to the establishment of
Oakwood University. This institution served as the foundation for the growth of NAPS, which
in turn fostered a substantial volunteer base.

Inspired by his mentor’s work supporting prisoners, Anthony Paul, then a student at
Oakwood College, mobilized fellow students to provide relief efforts, planting the seeds of
what would become NAPS. Initially focused on aiding marginalized communities near
Oakwood’s campus, NAPS officially registered as a non-profit in 1993, expanding its reach
across the US and venturing into international missions starting with Haiti in 1996.
Understanding this historical context of NAPS is paramount to appreciating its evangelistic
methodologies covered in Chapter Three and grasping its theology of evangelism explored in

the next chapter.
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CHAPTER 2: WHAT IS NAPS’ THEOLOGY OF EVANGELISM?

Now that we have situated NAPS contextually and considered their historical journey
within the SDA story, this chapter seeks to understand the fundamental theology of NAPS’
methodologies — the why behind their zow. While evangelism and theology are intricately
interwoven, their methods may yield essential best practices for evangelism in the local church.
However, knowing what and how to do evangelistic ministry needs to be balanced with why it
is being done. C. E. Autrey remarked, “There can be no effective and permanent evangelism
without theology.” Alvin Reid takes this notion further, stating, “One cannot adequately
practice evangelism apart from a firm biblical base that is rooted in history and founded on a
clear theology.” Thus, “theology is incomplete without a view toward evangelism” and “there
is a need to keep evangelism and theology together.”?%

Keeping them together has not been easy in the realm of academia. As Thomas P.
Johnston revealed in his dissertation, various fallacies have been perpetuated to relegate
evangelism to the fields of humanities or anthropology. Johnson’s premise harmonizes with
Reid’s and Autrey’s “that evangelism is closely related to theology and is a legitimate part of
theology.” Nonetheless, religious scholars were given the impression that evangelism is non-
theological and non-academic since whole theologies were written with no seminal discussion
of evangelism. However, the various branches of theology could not provide robust theological
education and, at the same time, continue to delegitimize the field of evangelism.>>¢
To define a theology of evangelism, Johnston warns not to rehash it as systematic

theology because that fails to capture the practical nature of a theology of evangelism.>’

255 Cited in Yoon, “An Analysis of D. James Kennedy’s Theology,” 71.

256 Thomas P. Johnston, “The Work of an Evangelist: The Evangelistic Theology and Methodology of
Billy Graham,” (PhD diss., The Southern Baptist Theological Seminary, 2001), 49, 53.
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Badham defines theology basically as the act of thinking about God.?*® In his thesis, at the
behest of the Board of Missions of the Church in Wales, he noted two schools of thought
surrounding theology. Including St. Anselm’s view, for whom theology was ‘faith seeking
understanding.” For Peter Abelard, an understanding was first necessary before belief.?*° John
R. W. Stott supposed theology and evangelism find their essence in the evangel. His faith was
rooted in evangelicalism —the theological meaning and the activity of spreading the good
news.?%0

Before providing his concrete definition of evangelism theology, Johnston reminds
scholars of its cross-sectional aspects: systematic theology, a theology of mission, the
practicum of evangelism, and the divergent theologies of evangelism. Then he expounds, “A
theology of evangelism will be defined as follows: the study of God’s revelation, the Bible,
which specifically relates to the mandate of preaching the gospel or evangelism.”?¢! Therefore,
a biblical theology of evangelism must begin with a clear comprehension of the euaggélion,
human nature, the need for salvation, and how God’s grace attains it through faith in Jesus
Christ.2%? A theology of evangelism also consists of communicating the Gospel, the role of the
Holy Spirit (John 16:8), and discipling new believers to grow in their faith. Kenneth Chafin

seems to concur, stressing the significance of proclaiming the “proper gospel message” — the

238 Paul Badham, “What is Theology?” Theology, 99, no. 788 (1996): 101,
https://doi.org/10.1177/0040571X9609900203.

2% Badham, “What is Theology?” 101.

260 Stott referred to this as the Trinitarian Gospel. Cited in Choi, “An Analysis of John R. W. Stott’s
Theology,” 62. See also John Stott, Evangelical Truth: A Personal Plea for Unity, Integrity, and Faithfulness
(Downers Grove, IL: InterVarsity Press, 2003), 17-29.
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account of God’s reconciliation of humanity through Christ. The proper gospel message, he
believed, was the story that Jesus’ Apostles told, the same message that early Christians told,
and “it is the only message that God promises to use with his Holy Spirit to bring about the
salvation” of humanity.?%

Enshrined in a theology of evangelism is also implied that God uses believers to help in
His work of transformation and redemption through the regenerating work of His word and the
Holy Spirit (Eph 1:13, 14; 5:26, 27). Their part is generally accompanied by a sense of urgency
to reach as many people as possible. However, Christ’s followers’ evangelistic activities are to
carry out the Great Commission, not only in words but also in deeds and truth — serving and
ministering to the spiritual and physical needs of those being reached with the Gospel. This
model is to be accomplished without prejudice against any people group, as there can be no
good news without an understanding of God’s love for all, and His salvation is without
partiality.?%* Since God is orderly and leads by example, He is actively engaged in His mission
(Missio Dei) to spread His message and love to His creation. As people respond to His love
and grace through faith, they experience salvation and character transformation — being
restored into His image and commissioned to do likewise. God, then, is to be the source of all

evangelistic endeavors, and it is His sovereign right and plan to promulgate His Gospel to all

the world through the restored lives of believers.?®> This principle was perfectly reflected in the

263 Cited in Jinho Choi, “A Critical Investigation of Kenneth Chafin's Evangelistic Theology and Practice
within Southern Baptist Evangelism (1957-1972),” (PhD diss., Southwestern Baptist Theological Seminary,
2021), 233-234. He also quoted Chafin as saying, “There is but one Gospel which is the power of God unto
salvation. There is but one response of faith that brings people unto a right relationship with God.” See also
Kenneth L. Chafin, “Evangelism and the Child,” Review & Expositor 60, no. 2 (Spring 1963): 10.

264 See 1 John 3:18; Jas 2:4-9, 14-18; and Deut 1:17; 10:17; 16:19.

265 See Gen 1-3; Isa 54, 58, 61; Matt 25; 28:18-20; Mark 16:15; Acts 1:8-14; 4:29-33; 6; John 3, 15; and
1 John 3, 4. Missio Dei also emphasizes the significance of Christians partnering with God in His evangelism (or
any aspect of mission or ministry), humbly recognizing and acknowledging their dependency on Him because it is
His work and power that transforms and redeems those who are lost. Pachuau made the notion that is probably
“the most influential and enduring concept, which to some extent has subsumed other biblical concepts of
mission” and that “Christian mission should be understood as Christian participation in the mission of God.” To
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life and focused ministry of the Son of God. Jesus Christ came to do His Father’s will — to seek
and save the lost, preach the Gospel of His kingdom, minister to sinners and call them to
repentance, and give His life a ransom for many.?6°

An organization’s evangelism theology then provides a framework for comprehending
its purpose (why) and method (how) of evangelism. Parachurch agencies that neglect to clearly
understand this tend to shy away from a ministry or church’s core mission and values — a
phenomenon labeled missional drift. Mission drift can strike churches or ministries off guard
like an iceberg. Before long, they casually engage in evangelism, disregard spiritual
disciplines, lose focus and visionary zeal, and breed internal conflicts and divisiveness.?¢’
NAPS leaders must then be proactive in assessing cultural influences, shifting priorities,
leadership changes, ministry priorities, and values, promoting open communication, and
investing in the development of members to prevent missional drift. Failure to do so can have
several detrimental effects on the organization and its members. One of the most significant
effects is a loss of concentrated purpose and core mission — rendering the ministry less
effective at achieving its evangelistic objectives and devolving into a wholly humanitarian
agency.?®

A further effect of mission drift is a decline in member passion and engagement.
Volunteers may become disillusioned and disenchanted if NAPS falls prey to departing from

its core values. A cascading effect may follow, reducing attendance, baptisms, and financial

fulfill this calling otherwise can eventually lead to self-sufficiency, burn-out, legalism, neglect, negligence, and
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support — decreasing their impact in target communities. Furthermore, it can damage the
ministry’s reputation and unity, causing factions with divergent views on the organization’s
theology and direction and losing members, staff, and donors.?® For this section, NAPS’
evangelism theology will refer to their beliefs, principles, and practices regarding the gospel
proclamation. We will principally uncover their perceptions of soteriology, eschatology,
Christology, ecclesiology, and remnant theology. These views are analyzed within an
Adventist milieu since NAPS is a supporting ministry of the SDA Church, and their volunteers
are primarily SDAs. When these are ascertained, we can better understand NAPS’ theology of
evangelism and extrapolate whether there are any frameworks regarding why and how they
implement evangelistic strategies.

A distinction must be made here between missions and evangelism. The objective of
both is to proclaim the Gospel. Both are also established on the principle that it is the duty and
calling of all Christians to share this good news of God’s love and salvation. Nevertheless,
there are subtle distinctions between missions and evangelism. Missions can refer to any effort
to share the Gospel with people in other nations, as well as efforts to minister to the physical
and spiritual needs of people in those regions. Missions typically involve long-term
commitments to a specific location or group of people.

On the other hand, evangelism is more focused on sharing the Gospel with individuals
and leading them to faith in Jesus. Evangelism is more flexible and can involve various
methods and approaches for sharing the Gospel with individuals and groups. Missions and

evangelism are important aspects of NAPS’ outreach ministry and sometimes share similar

269 See Kombaté, “Dealing with Mission Drift,” 37-44; Jeffery Dean Abbett, “The Exclusive Missional
Nature of the Church,” (DEdMin, diss., The Southern Baptist Theological Seminary, 2022), 54, 76; and Michael J.
Sherrill, On Becoming A Missional Church In Japan (Elkhart, IN: Mennonite Mission Network, 2007), 3.
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characteristics that necessitate interchangeable use. Though there may be a significant overlap
of two terms in NAPS’ work, this research primarily investigates their evangelism
methodologies.

Champions of SDA Theology

The SDA Church strongly believes Bible prophecy is essential to its understanding of
the mission and purpose of the church. Much of Adventists’ theology and practice of
evangelism is evident in their Daniel and Revelation prophecy seminars and Bible studies —
which are perhaps the top ways the church draws converts into its ranks. However, their
theology was not birthed in a vacuum. Multiple influential figures, especially the early
Millerites and Sabbatarian Adventist pioneers, played a major role in developing and
explaining SDA theology and doctrines. James White, Joseph Bates, J. N. Andrews, Ellen G.
White, and Uriah Smith, among others, were chief in formulating and clarifying the SDA
Church’s teachings and helped to shape its beliefs and practices. Though only a few may try to
debate it, to a large extent - no one has more effect on the Church’s fundamental beliefs than
co-founder and prophetess Ellen G. White. Her prophetic messages are significant components
of their evangelism theology. Her writings are regarded as divinely inspired and cover various
topics such as health and wellness, education, spirituality, evangelism, family life, and end-
time prophecy.?”°

White’s visions provided counsel and clarification for developing key doctrinal

statements and practices. As such, Adventists turn to her writings for counsel and inspiration

270 SDA Fundamental Belief number 18 (The Gift of Prophecy) states, “The Scriptures testify that one of
the gifts of the Holy Spirit is prophecy. This gift is an identifying mark of the remnant church and we [SDAs]
believe it was manifested in the ministry of Ellen G. White. Her writings speak with prophetic authority and
provide comfort, guidance, instruction, and correction to the church. They also make clear that the Bible is the
standard by which all teaching and experience must be tested” (Num 12:6; 2 Chron 20:20; Amos 3:7; Joel 2:28,
29; Acts 2:14-21; 2 Tim 3:16, 17; Heb 1:1-3; Rev. 12:17; 19:10; 22:8, 9). See SDA Church, “What Adventists
Believe About the Prophetic Gift.”
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for their daily lives. In addition, SDAs consider Whites’ writings to be a “continuing and
authoritative source of truth which provide for the Church comfort, guidance, instruction, and
correction.””’! The Adventist Theological Society (ATS) believes that White’s writings
“possess more than pastoral authority and that in them God has spoken as He did through
prophets and apostles of old, to instruct His people concerning His will and the course He
would have His people pursue.” They equally admit, “the Bible alone is the only foundation of
Seventh-day Adventist doctrine” and that “Ellen White’s writings, while subject to and judged
by the Scriptures, are an invaluable tool for illuminating Scripture and confirming church
teaching.”?”

Scholars and lay members of the denomination see her works as consistent with the
Bible and are used to explain and support the teachings of the Bible. Yet there is disagreement
among the four camps on whether their “remnant church” could exist without the prophetic
ministry (and writings) of Ellen White. Some argue that it would not exist without White’s
writings and visions, which are too deeply ingrained in the church’s doctrines and practices to
be abrogated. Others contend that the SDA Church would have continued to exist without
White’s matriarchal role because its core beliefs are based [directly] on the Bible, and her
writings are only tangential insights into the teachings of the Bible. The former regards White
as the Lord’s messenger — on par with other biblical prophets.?’* The latter group believes that

the teachings of the Bible are adequate to guide the church and that White’s writings are

supplemental, at best, to the Bible.

27! Ministerial Association of General Conference of Seventh-day Adventists, Seventh-day Adventists
Believe: A Biblical Exposition of Fundamental Doctrines, 2™ ed. (Boise, ID: Pacific Press Publishing Association,
2005), 247.

272 See Section 2 (f) of ATS’ constitution. Adventist Theological Society, “Constitution,” accessed
February 6, 2023, https://www.atsjats.org/constitution.

273 Ministerial Association, SDAs Believe, 247, 255-258.
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Whether the SDA Church could exist without the prophetic work of Ellen G. White is a
matter of perspective and interpretation. A third group, not outright anti-Ellen White, is
concerned that the SDA Church can be seen as fanatical because of the stigma often attached to
churches claiming they have a “prophet.” The public is generally suspicious of prophets they
see on TV who prophesy many things they find not in harmony with the Bible or that never
come to pass. Some have even mistaken SDAs for Mormons and Jehovah’s Witnesses because
of similarities in how they function — another strike for this group’s reticence concerning the
prophetic bandwagon. There is an indirect relationship between these denominations. They are
occasionally considered non-mainstream or non-traditional Christian denominations with
eccentric beliefs and practices that distinguish them from traditional Christian protestant
churches. All three are indigenous religious groups spawned during the nineteenth century’s
excitement surrounding William Miller’s revelations about the return of Jesus. When Father
Miller’s predictions repeatedly failed, these splintered factions emerged with unconventional
interpretations of the unsuccessful prophecies and a renewed understanding of various Bible
topics of interest.?’*

The relationship between the Seventh-day Adventist Church and Mormons (Church of
Jesus Christ of Latter-day Saints [LDS]) is primarily based on their biblical and prophetic
beliefs. SDAs and Mormons believe in the Bible and additional texts and revelations that
provide extra insight into God’s will and purposes. The SDA Church and Jehovah’s Witnesses
are connected primarily by their beliefs regarding Christ’s second coming and the end of the

world. SDAs and Jehovah’s Witnesses both believe in the imminent return of Jesus, which will

274 Gerald N. Grob, review of Prophetess of Health: A Study of Ellen G. White, by Ronald L. Numbers, The
New England Quarterly 50, no. 2 (1977): 361-63, https://doi.org/10.2307/364186. See also J. Gordon Melton,
“Jehovah’s Witness,” Encyclopedia Britannica, last updated March 21, 2023,
https://www.britannica.com/topic/Jehovahs-Witnesses.
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be accompanied by major changes in the world and the end of the current era. Mormonism’s
prophet Joseph Smith (1805-1844) and Adventism’s Ellen G. White are key figures in the
founding and development of their corresponding religious sects.?’”> However, they differ in the
nature and scope of their revelations and the significance of their respective writings. They are
similar in the following ways:
e Both were considered to be prophets, and both received revelations from God.
e Both authored numerous religious texts that are regarded as authoritative by their
followers.
e Both contributed significantly to the development and expansion of their respective
denominations.
e Other religious groups persecuted and opposed both because of their peculiar teachings
and beliefs.
e White and Smith confronted racial discrimination during their era’s “religious

pluralism” and social reform movements and condemned slavery in their writings.?”®
They were dissimilar in that:

e Joseph Smith received revelations concerning restoring the true church of Jesus Christ.
In contrast, Ellen G. White received revelations concerning the end of the world and the

second coming of Jesus.

275 See R. L. Bushman, “Joseph Smith,” Encyclopedia Britannica, April 7, 2023,
https://www.britannica.com/biography/Joseph-Smith-American-religious-leader-1805-1844; The Church of Jesus
Christ of Latter-day Saints, “The Testimony of the Prophet Joseph Smith,” accessed April 13, 2023,
https://www.churchofjesuschrist.org/topics/joseph-smith/testimony; and Encyclopedia Britannica, “Church of
Jesus Christ of Latter-day Saints,” accessed April 13, 2023, https://www.britannica.com/topic/Church-of-Jesus-
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e Joseph Smith wrote extensively about restoring the true church, the nature of God, and
the afterlife. In contrast, Ellen G. White primarily wrote about preparation for the end,
the second coming of Jesus, and the significance of living a righteous life.

¢ In the Mormon Church, Joseph Smith’s writings are not only authoritative but are also
considered scripture. In the Seventh-day Adventist Church, Ellen G. White’s writings

are regarded as authoritative but are not considered scripture.?”’

Still, another class believes the Bible’s teachings (alone) are sufficient to guide the
Adventist Church without White’s writings.>’® The issue for this fourth band of SDAs and
outside interrogators appears to be contradictions in the denomination’s stance on EGW’s pen
of inspiration. On the one hand, her writings “speak with prophetic authority” and imply
binding upon church members because she is regarded as a prophet. On the other hand, they
claim the reformers’ motto of sola scriptura and that White’s writings are “not a substitute for
Scripture” and “cannot be placed on the same level.”?” Yet, ignoring or not referring to her

writings is a rarity among SDAs, which sometimes brings scorn and the fear of being labeled

277 The Church of Jesus Christ of Latter-day Saints’ (Mormonism) belief #4 states, “The scriptures also
include The Book of Mormon—a collection of writings from ancient Christians who traveled from Jerusalem to
the Americas during biblical times. It isn’t always easy for us to read the scriptures, but as we make an effort to
do so, God will bless us with insights and inspiration that will help us become better followers of Jesus Christ.”
To them, the Book of Mormon is “a second witness to the Bible’s teachings,” and, “like the Bible, was written by
Jesus’s followers. It teaches His gospel and testifies of Him.” See The Church of Jesus Christ of Latter-day
Saints, “Beliefs Overview: The Scriptures,” accessed April 13, 2023,
https://www.churchofjesuschrist.org/comeuntochrist/believe/overview-series/scriptures; ‘The Book of Mormon,
The Church of Jesus Christ of Latter-day Saints, accessed April 13, 2023,
https://www.churchofjesuschrist.org/comeuntochrist/believe/book-of-mormon; and “Who Wrote the Book of
Mormon?” The Church of Jesus Christ of Latter-day Saints accessed April 13,2023,
https://www.churchofjesuschrist.org/comeuntochrist/believe/book-of-mormon/who-wrote-the-book-of-mormon.

278 Commenting on SDA Fundamental Belief number 18 (The Gift of Prophecy), Wilona Karimbadi
cautioned that the “Bible, as the definitive Word of God, will always be the number-one standard by which
everything should be held up — something Ellen White repeatedly emphasized in her work.” See Wilona
Karimbadi, “Rooted in our Collective Heart: The What and Why of Who We Are,” Adventist Review 200, no. 2
(February 2023), 37.

27 See Seventh-day Adventist Church, “What Adventists Believe About the Prophetic Gift,”
Adventist.org, last modified August 4, 2019, https://www.adventist.org/gift-of-prophecy; and Ministerial
Association, Seventh-day Adventists Believe, 258.
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as not a true Seventh-day Adventist. Suggestions such as “continuing authority” and “still
relevant today” have troubled this sector (and the previous) of Adventists — having observed
that acceptance (or non-acceptance) of White’s prophetic gifts is equivalent to a “Test of
Fellowship” (membership).%°

Numerous responses have been made to this “Test” claim, and it appears, at least on the
surface, that the Church does not make a belief in nor acceptance of White’s writings a test of
church membership. According to the GSEMS534 course outline (Issues in Ellen White Studies)
at Andrews University, this is not a recent issue in Adventism. It has “been raised since the
earliest days of the SDA church.” In part, the ideology stems from “suggestive language” in the
past that one must accept White’s gifts, as noted by the baptismal vow in the early SDA
Church Manual *®' Francis D. Nichol (1897-1966), a recognized church leader and editor of
the (Adventist) Review and Herald for over twenty years, was a chief spokesperson for making
it a test. In response to the question, “Should a person be taken into the Church who does not
accept Mrs. White as God’s special messenger to the remnant church?” Nichols unequivocally
answered, “We believe that the Adventist Ministry, in general, would quickly answer, No.”

There could be no other feasible answer from a true SDA to him. He adds, because “such a

280 See EllenWhite.org, “Is the Inspiration of Ellen White a Test of Fellowship? (“Ellen G. White a Test
for Membership?”),” Ellen G. White Estate, accessed April 12, 2023, https://ellenwhite.org/faq/65; E. G. White
Estate, “The Seventh-day Adventist Church's Understanding of Ellen White's Authority,” accessed April 12, 2023,
https://whiteestate.org/legacy/issues-scripsda-html; and “Can I Be an Adventist If I Don’t Believe in Ellen
White?,” AskAnAdventistFriend.com, last modified February 27, 2023,
https://www.askanadventistfriend.com/ellen-white/can-i-be-an-adventist-if-i-dont-believe-in-ellen-white/.

281 Coon conjectures that this “purely "Suggestive Outline for Examination" appeared in the first edition
of the [SDA] Church Manual in 1932 (pp. 75-78), suggesting 21 enumerated questions to be asked” of a baptism
candidate. Section 18 read: “Do you believe the Bible doctrine of "spiritual gifts" in the church, and do you
believe in the gift of the Spirit of prophecy which has been manifested in the remnant church through the ministry
and writings of Mrs. E. G. White? (P. 78).” To be clear, that was a recommended statement, not an officially
voted baptismal vow. However, it remained unchanged in the second edition of the Church Manual (1940) but not
in the third edition (1942) and all subsequent editions, which present an official “Baptismal Vow” where no
mention is made of Ellen White. See Roger W. Coon, “Belief in Ellen G. White as a Prophet: Should It Be Made a
Test of SDA "Fellowship"?,” Andrews University, accessed April 12, 2023,
https://www.andrews.edu/~fortind/EGWFellowship.htm.
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belief in Mrs. White is one of the articles of faith, why would anyone wish to belong to our
church if he did not accept Mrs. White?”” His posture was to “delay baptizing a person until he
understands and accepts Mrs. White.”?%?

Nichol’s position is one among several within Adventist circles, including
conservatives. Surprisingly, this was not the position of the early Adventist pioneers, including
James and Ellen White, J. N. Andrews, Uriah Smith, G. I. Butler, and George A. Irwin — who
were more balanced in their outlook.?®* Roger Coon presented several conclusions that NAPS
also shares. Foremost being, as Ellen White cautioned, a belief in her prophetic gift should not
and is not a test of fellowship in the Adventist Church. Additionally, the SDA church’s current
“Baptismal Vow” only requires baptismal candidates to assert belief in the fundamental
doctrine of spiritual gifts, specifically, the gift of prophecy being an identifying mark of the
SDA remnant church. Ellen White’s prophetic gift is still highly regarded, believed, and taught
in SDA institutions. However, Coon affirms, “No church member, no congregation, nor any
conference has any right to establish tests of fellowship other than those adopted by the world
church in session.” Nor, in his opinion, “should it ever be made a test.”?%

NAPS carries the balanced perspectives of the pioneers and Coon, as evidenced by their
voracious reading and respect for White’s writings. During their morning meetings and training
sessions on Tuesdays, Thursdays, Fridays (sometimes for four hours), and Saturdays,
devotional messages are frequently given from various Ellen White books. Some of her

materials are also committed to memory and put to songs. Yet, their evangelistic preaching

seldom, if ever, mentions Ellen White. At the same time, their lifestyle and other Bible studies,

282 See Francis D. Nichol, Why I believe in Mrs. E. G. White (Hagerstown, MD: Review and Herald
Publishing Association, 1964), 106.

283 Coon, “Belief in Ellen G. White as a Prophet.”

284 Coon, “Belief in Ellen G. White as a Prophet.”
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based on Adventists’ doctrines, are influenced by White’s theological persuasions in many
ways. There is at least one Bible study lesson on the gift of prophecy, but the emphasis is not to
validate Ellen White as a true prophet of the SDA Church.

Adventism and Evangelism

The Seventh-day Adventist Church has a distinctive theology of evangelism based on
its interpretation of Bible prophecy and the church’s missional identity. The current SDA
Church Manual, which provides guidelines regarding the functions of local churches,
underlines the chief concern of church officers. The board must have “an active discipleship
plan in place, which includes both the spiritual nurture of the church and the work of planning
and fostering evangelism” (in all its phases). Furthermore, “The gospel commission of Jesus
tells us that making disciples, which includes baptizing and teaching, is the church’s primary
function (Matt 28:18-20). It is, therefore, also the board’s primary function, which serves as the
chief committee of the church.”?%°

The SDA Church has also been cautious to distance itself from any creed, per se. In a
nutshell, their theology of evangelism is embedded in (and guided by) twenty-eight
fundamental beliefs, which “constitute the church’s understanding and expression of the
teaching of Scripture” and pervade Adventists’ way of life.?%® However, these fundamental
beliefs, often revised, are the messages presented in any aspect of their evangelistic
undertakings, including NAPS.” The SDAs’ twenty-eight fundamentals can also be arranged

into six classifications of doctrine: God, man, salvation, the church, daily Christian life, and

285 Secretariat General Conference of Seventh-day Adventists, Seventh-day Adventist Church Manual,
19" ed. (Silver Spring, MD: Review and Herald Publishing Association, 2015), 129.

286 See Choi, “An Analysis of John R. W. Stott’s Theology of Evangelism,” 124; and Ministerial
Association of the GC of SDAs, Seventh-day Adventists Believe, v.
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last-day events.?®” Seeing people as created in God’s image and valuable in His eyes,
Adventists view themselves as part of God’s ultimate goal to bring all people into a saving
relationship with Him through faith in Jesus Christ. As such, evangelism is central to their
mission and message. When a person is saved by grace, the Holy Spirit transforms them and
empowers them to live a life that reflects Jesus’ love and kindness. The transformation is
evident in how they treat others, serve others, and live a God-pleasing life. These good works
are a natural response to salvation yet not the way to earn salvation (Eph 2:8-10). The
following section clusters these categorizations under soteriology, eschatology, Christology,
ecclesiology, and remnant theology.

Soteriology and Eschatology

Soteriology and eschatology significantly impact and inform churches and auxiliary
ministries’ missions and evangelism practices. Both provide the theological bedrock and
strategy for evangelistic work, ensuring the organization adheres to its biblical mandate to
proclaim the Gospel to the nations. Fred Sanders, professor of theology at Biola University, in
his book, Fountain of Salvation: Trinity and Soteriology, gave notice of the perils of
misrepresenting a correct understanding of soteriology, confirming the gravity of the subject.?*®
Soteriology is the theological discipline concerned with the study of salvation — what salvation
is, how it is obtained, and why it is necessary for humanity.?® In Christianity’s vernacular,

soteriology typically refers to the study of how God redeems humans from sin and death and

287 Seventh-day Adventist Church, “What do Seventh-day Adventists Really Believe? Official Beliefs of
the Seventh-day Adventist Church,” Adventist.org, last modified April 29, 2019.
https://www.adventist.org/beliefs.

288 Chris Gibson, “Fountain of Salvation: Trinity and Soteriology,” Journal of the Evangelical
Theological Society 65, no. 2 (06, 2022): 394, https://www.proquest.com/scholarly-journals/fountain-salvation-
trinity-soteriology/docview/2760580877/se-2.

289 «Salvation: Contours of Adventist Soteriology [review] / Martin F. Hanna, Darius W. Jankiewicz, and
John W. Reeve, eds.,” Andrews University Seminary Studies (AUSS) 58.1 (2020): 124,
https://digitalcommons.andrews.edu/auss/vol58/iss1/13.
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restores them to a right relationship with Himself. The central tenet of soteriology is that
salvation is a gift (grace) from God, bestowed through faith in Christ and His death on the
cross to atone for sin — thus providing a means of reconciliation (redemption) with God.

The goals and methods of missions and evangelism are guided by soteriology and
provide a deeper understanding of why these activities are crucial to the euaggelistés.>*°
Soteriology is closely related to evangelism because evangelistic efforts are frequently
motivated by a desire to proclaim salvation with others, typically through preaching, teaching,
or other forms of witnessing. In this sense, soteriology serves as the theological foundation for
evangelism, providing an understanding of what people must hear to be saved. Ricky C.
Nelson was persuaded that the connection between soteriology and evangelism guaranteed
evangelism that was richer, more enduring, and more accountable to divine Revelation.?’! For
Adventists, this aligns with their missional philosophy of taking the three angels’ messages of
Rev 14:6-12 to the world. They consider this urgent proclamation of the everlasting Gospel and
preparation for the second coming of Jesus Christ to be their primary kingdom assignment.
Adventists believe this is the final message for planet Earth and is the cornerstone of its
missional and evangelism practices.??

According to Respondent #9, the relationship between NAPS’ soteriology and

evangelism is fundamental to their theological worldview. He observed that NAPS asserts that

290 gdoryyeotg (euaggelistés), Strong’s number 2099 is an evangelist — the person who is preaching
good news (Acts 21:8 and Eph. 4:11). See Bible Hub, “Strong's Greek: 2099,” accessed March 13, 2023,
https://biblehub.com/greek/2099.htm; and Easton's Bible Dictionary, “Evangelist,” BibleGateway.com, accessed
March 13, 2023, https://www.biblegateway.com/resources/eastons-bible-dictionary/Evangelist.

21 Ricky Charles Nelson, “The Relationship Between Soteriology and Evangelistic Methodology in the
Ministries of Asahel Nettleton and Charles G. Finney,” (PhD diss., Southwestern Baptist Theological Seminary,
Fort Worth, Texas, 1997) ii, 1.

292 Mark Findley, “Three Cosmic Messages,” Adult Sabbath School Bible Study Guide (Nampa: 1D, Pacific
Press Publishing Association, April-June 2023), 14, 22-28. See also the Church’s fundamental belief # 13 (The
Remnant and Its Mission), Seventh-day Adventist Church, “Seventh-day Adventist Belief About the Remnant in
the Bible,” Adventist.org, last modified August 4, 2019, https://www.adventist.org/remnant-and-its-mission.
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a person’s understanding of missions is intrinsically linked to their understanding of salvation.
He says, “According to NAPS, a person who claims to be saved but lacks the desire to save
others is not truly saved.” Furthermore, “a person who is not an active missionary is
nonetheless a mission field.” Such belief is the foundation of NAPS’ theology of evangelism,
which is based on its understanding of soteriology. While this viewpoint emphasizes the
significance of actively seeking to spread the Good News, the culture of NAPS inadvertently
conveys that a person’s salvation is at risk if they do not engage in missionary work.
Consequently, the mission of NAPS is driven by the standard SDA layperson’s understanding
of soteriology.?*?

Like many denominations and even the early Church (Acts 15), Adventists have had
ongoing debates about salvation and its parameters. One of their hallmark discussions on
righteousness by faith was the 1888 General Conference in Minneapolis. The 1888 debacle
remains a major reference point for SDA deliberations surrounding the Gospel, arguments
about Christian perfection, and other soteriological matters.>** Within the rank and file of
Adventism, there is lingering pressure to synchronize the Apostle Paul’s erudition on salvation
by faith alone and James’ petition for works to express the faith believers espouse. This tension
is aggravated by the segment of Adventists holding to perfectionism, legalism, and puritanical
theologies. Hence, pastors often find many congregants lacking the joy and assurance of
salvation.?”?

In a fairly recent volume by the Seventh-day Adventist Theological Seminary at

Andrews University, nineteen scholars collectively presented “the most comprehensive

293 Interview with Respondent #12 (a pastor) on September 11, 2022.
2% Andrews University Seminary Studies, “Contours of Adventist Soteriology [review],” 124.
295 Andrews University Seminary Studies, “Contours of Adventist Soteriology [review],” 126.

104



treatment of this topic to be published in the Adventist world.”?°® While outsiders and some
factions of SDAs question the denomination’s seeming lack of clear teaching and embrace of
grace and the Gospel, these scholars presented sound biblical claims concerning God’s plan in
Christ and the sin problem, as well as salvation in Christ, grace for believers, and the
Christian’s assurance. They uphold that Adventists’ soteriological foundations rest on the
Protestant ideals of sola gratia et fides and soli Deo gloria — that salvation is a gift from God
through faith and cannot be earned or deserved.?*” Moreover, Adventists’ soteriological
foundations are rooted in Arminian soteriology versus Calvinism. Both theological traditions
have been the subject of much tension, debate, and discussion in Christian history. They
continue to be important topics in theology today.?*®

Arminian theology emphasizes human accountability and free will in salvation,
whereas Calvinism emphasizes God’s sovereignty and predestination. Arminianism is a branch
of protestant and evangelical theology originally advanced by the Dutch theologian Jacobus
(Jacob) Arminius (1560-1609) in the Reformed Netherlands during the late sixteenth and early
seventeenth century. His unorthodox teaching was distinguished by its emphasis on human
responsibility and free will in salvation. It impacted the Second Great Awakening when
denominational shifts occurred and are still alive worldwide, especially among Methodists,
Pentecostals, Anabaptists, and Free-Will Baptists. According to Mikko Satama, “Methodism is

the most significant Arminian denomination in the world.”?*® One of its five key tenets asserts

2% According to the book’s description. See Martin F. Hanna, Darius W. Jankiewicz, and John W. Reeve,
Salvation: Contours of Adventist Soteriology, (Berrien Springs, MI: Andrews University Press, 2018).

297 Martin Hanna, Darius Jankiewicz, and John Reeve, “Salvation: Contours of Adventist Soteriology,”
Booklists 7 (2018), accessed March 21, 2023, https://digitalcommons.andrews.edu/booklists-books/7. See also
Andrews University Seminary Studies, “Contours of Adventist Soteriology [review],” 125.

2% Mikko Satama, “Aspects of Arminian Soteriology in Methodist-Lutheran Ecumenical Dialogues in
20™ and 21° Century,” (Master’s thesis, University of Helsinki, Helsinki, Finland, 2009), 4-5.

29 Satama, “Aspects of Arminian Soteriology,” 4, 17.
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that while God initiates and makes salvation available to everyone — individuals can accept or
reject it. As a result, the individual may also choose to walk away from God after obtaining
salvation — becoming an apostate.>%

Calvinism (Reformed theology) is a branch of protestant theology developed by John
Calvin in the sixteenth century and took center stage as the theological tradition during the
Revivalism era. Calvinists emphasize God’s sovereignty and the total depravity of humanity
and assert that God has predestined certain individuals for salvation and that those individuals
are incapable of resisting God’s grace. Calvinism also teaches the significance of faith alone in
salvation, and good works are viewed as evidence of a person’s faith rather than a means of
salvation. Satama notes that evangelicalism contains both Calvinist and Arminian traditions,
but there have been recent allegations that Arminianism is not evangelical theology. The
controversial dialogues continue amid the difficulties bringing both camps to the table for
moderation and Christian alliance over dogmatism.*°!

NAPS’ evangelism theology is also connected to its adoption of Arminian soteriology,
which asserts that God offers salvation to all people without charge and that individuals are
free to accept or reject Christ’s grace. As a result, this theological perspective proves consistent
with NAPS’ belief that everyone deserves a fair opportunity for salvation. It guides their

evangelism strategy to reach the greatest number of people possible.>’> Because NAPS

operates within the doctrinal purview of Black Adventism, it is not surprising they mirror SDA

300 See Nelson, “The Relationship Between Soteriology and Evangelistic Methodology,” 7; and Satama,
“Aspects of Arminian Soteriology,” 11, 41, 46.

301 See Brian P. Roden, “Soteriology: The Doctrine of Salvation,” (Graduate Research Paper [THE
800/THE 532 — Systematic Theology II], Assemblies of God Theological Seminary, Little Rock, AR, 2016), 1-12;
Roger Olson, “Arminianism and Adventism: Arminian Theology as Evangelical Theology,” Memory, Meaning,
and Life (2010), accessed April 11, 2023, https://digitalcommons.andrews.edu.mml/; and Satama, “Aspects of
Arminian Soteriology,” 4-5, 43-44, 46.

392 Interview with Responded #12.
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Arminian soteriological lenses, which fashioned the stage for the Great Controversy doctrine.
Perhaps the Arminian hue of soteriology has its tentacles from the deep trenches of the 1800s
as most of the original Sabbath-keeping Adventists came from the established churches of the
day — Ellen White herself, a former member of the Methodist Church. Whether other SDA
forerunners altered their Calvinist positions to Arminianism, like Charles Finney, is not
researched or is unimportant to SDAs.** Interestingly though, Woodrow Whidden, in his
paper, “Calvin, Arminius, Wesley, and Seventh-day Adventism: Could There Have Been
Adventism Without Wesley and Arminius?”, presented at the 2010 Arminianism and
Adventism Symposium at Andrews University, contended that John Calvin had a larger effect
on Ellen White than Martin Luther, though she wrote more about Luther than Calvin.**

Eschatology, the doctrine of the last things — studies the end of the world and
humanity.>® It informs an organization’s understanding of last-day events and their
implications for mission and evangelistic work. For example, groups with a premillennial view
of eschatology may view their engagement in evangelism as hastening Christ’s return. They
may also perceive the end times as a time of judgment, accentuating the significance of widely
sharing the Gospel with a sense of urgency. Therefore, SDAs’ soteriological and eschatological
persuasions influence NAPS’ practice of evangelism.

NAPS believes that its missionary efforts could either delay or hasten the return of

Jesus Christ. For instance, NAPS greatly stresses the implication of personal faith in salvation

303 See Hanna, et al., Salvation: Contours of Adventist Soteriology, 4; and Nelson, “The Relationship
Between Soteriology and Evangelistic Methodology,” 7-8.

304 Woodrow Whidden, “Arminianism and Adventism: Could There Have Been Adventism Without
Wesley and Arminius?,” Memory, Meaning, and Life (2010), accessed April 11, 2023,
https://digitalcommons.andrews.edu.mml/. For a synopsis of the scholarly papers presented at the 2010
Arminianism and Adventism Symposium, see the Memory, Meaning, and Life blog at
http://www.memorymeaningfaith.org/blog/arminianism-and-adventism-symposium/.

395 Richard Landes, “Eschatology,” Encyclopedia Britannica, February 3, 2023,
https://www.britannica.com/topic/eschatology.
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and prioritizes personal evangelism and one-on-one interactions. Their belief in the SDA
Church’s missional focus also motivates them to emphasize the corporate aspects of
evangelism, relief work, church planting, and community outreach. In addition, because
NAPS’ evangelism practice is influenced by its Adventist view of eschatology, they are
compelled to preach the Gospel to as many people as possible before the world ends.
Accordingly, their evangelistic fervor is directly related to the Parousia.>*® Their volunteers are
strongly motivated by the anticipation of Christ’s return and the advent of a new era devoid of
the ills and troubles of this world (Rev 21:1-5; 22:1-6).3"

Christology and Ecclesiology

Christology is a branch of theology concerned with the doctrine of Christ — all about
Jesus, His person, and ministry — to explore “in what ways sinful human beings can emulate
the various elements of his life and activity.”3% This branch of study is an essential Christian
faith component closely related to soteriology, ecclesiology, and other theological
disciplines.’® It was the central foundation of John Stott’s theology and focuses on
understanding who Jesus is, His incarnation and resurrection, what He did, His divinity and
humanity, and why He is important to the redemption narrative. Stott pits Christ as “the center
of Christianity, and therefore both the Christian faith and the Christian life, if they are to be

authentic, must be focused on Christ.”*!° In missions and evangelism, Christology is

39 Parousia po 160’ zhi o (mapovsia, G4242, presence, then coming or arrival). The second coming of
Christ See BibleGateway.com, “Parousia - Encyclopedia of The Bible,” accessed April 11, 2023,
https://www.biblegateway.com/resources/encyclopedia-of-the-bible/Parousia.

307 Interview with Respondent #12.

308 Michael Frost and Alan Hirsch, ReJesus: A Wild Messiah for a Missional Church (Peabody, MA:
Hendrickson Publishers, 2009), 15.

309 Campbellsville University, “Foundations of Christology: A Look at Scripture,” CU Online, last
modified February 22, 2023, https://online.campbellsville.edu/ministry/christology. See also Hans J. Hillerbrand
and Matt Stefon, “Christology,” Encyclopedia Britannica, July 30, 2022,
https://www.britannica.com/topic/Christology; and Hanna, et al., Salvation: Contours of Adventist Soteriology,
175.

310 Cited in Choi, “John R. W. Stott’s Theology of Evangelism,” 124.
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indispensable because it provides the theological basis for the gospel proclamation. The
doctrine of salvation must remain centered on Jesus Christ, and His atoning work on Calvary is
the heart of the Church’s message. Without Christ, there is no message; without a message,
there is no need for evangelism or evangelism. According to McNabb and DeVito, “a
Christology of religions is extremely practical for evangelism” as it helps to resolve the
problem of how to evangelize people of other “faiths.” Christology then must inform missions
and evangelism by shaping how the Gospel is communicated, including viewing other religions
through a Christocentric interpretation.®!!

The SDA Church’s evangelism theology is also based on the belief that Jesus’ death
and resurrection provide the basis for salvation and that people can be reconciled to God
through Jesus. Their practice of evangelism, therefore, emphasizes personal relationships and
the proclamation of Jesus Christ’s atoning sacrifice. They posit the Old Testament sanctuary
and its services reveal God’s plan of salvation. Thus, Christ, they teach, is presently in the
heavenly Sanctuary, preparing a place for the redeemed and administering the Investigative
judgment.®'? In connection with prophecy, particularly Daniel and Revelation, SDAs present

these as proofs for the birth of their denomination and emergence as God’s peculiar people.>!?

311 Tyler Dalton McNabb and Michael DeVito, “A Christology of Religions and a Theology of
Evangelism,” Religions 13, no. 10 (2022): 926, https://doi.org/10.3390/rel13100926.

312 The constitution of the Adventist Theological Society (ATS) contains several affirmations including
there is a “real sanctuary in heaven and the pre-advent judgment of believers beginning in 1844, based upon the
historicist view of prophecy and the year-day principle as taught in Scripture.” See Section 2. (e), ATS,
“Constitution.”

313 SDA Fundamental Belief number 24 teaches that Christ is in the sanctuary in heaven ministering on
behalf of believers, making available to them the benefits of His atoning sacrifice on the cross. “At His ascension,
He was inaugurated as our great High Priest and, began His intercessory ministry, which was typified by the work
of the high priest in the holy place of the earthly sanctuary. In 1844, at the end of the prophetic period of 2300
days, He entered the second and last phase of His atoning ministry, which was typified by the work of the high
priest in the most holy place of the earthly sanctuary. It is a work of investigative judgment which is part of the
ultimate disposition of all sin, typified by the cleansing of the ancient Hebrew sanctuary on the Day of Atonement.
In that typical service the sanctuary was cleansed with the blood of animal sacrifices, but the heavenly things are
purified with the perfect sacrifice of the blood of Jesus. The investigative judgment reveals to heavenly
intelligences who among the dead are asleep in Christ and therefore, in Him, are deemed worthy to have part in
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Since Christ’s ministry was also marked by compassion and concern for individuals’ physical,
emotional, and spiritual needs, their evangelistic approach must also be holistic — meeting
people’s physical, emotional, and spiritual needs and sharing the message of salvation. As
noted by Ellen G. White, “Christ took upon Himself humanity, that He might reach humanity.
Divinity needed humanity, which required both the divine and the human to bring salvation to
the world. Divinity needed humanity, that humanity might afford a communication channel
between God and man.”*!'* SDAs employ various methods to accomplish this reality, including
door-to-door evangelism, public evangelistic meetings, health seminars, media and technology,
and academic and healthcare institutions.?!>

NAPS embraces a robust understanding of Christ’s divinity and emphasizes salvation
through Christ. Interview Respondent #12 contends that the Christological beliefs of the NAPS
significantly inform its missiological and evangelical framework. He observed that NAPS’
high Christological conception of evangelism views Jesus as the ultimate model, example, and
method. Thus, His evangelistic techniques, methods, understanding, and approach are deemed
worthy of study and imitation — commonly baptized “Christ’s Method.” It is widely used and
referenced when teaching Adventist evangelism or preaching about missionary work. The

principle is taken from Ellen White’s statement, “Christ’s method alone will give true success

the first resurrection. It also makes manifest who among the living are abiding in Christ, keeping the
commandments of God and the faith of Jesus, and in Him, therefore, are ready for translation into His everlasting
kingdom. This judgment vindicates the justice of God in saving those who believe in Jesus. It declares that those
who have remained loyal to God shall receive the kingdom. The completion of this ministry of Christ will mark
the close of human probation before the Second Advent” (Lev 16; Num 14:34; Ezek. 4:6; Dan 7:9-27; 8:13, 14;
9:24-27; Heb 1:3; 2:16, 17; 4:14-16; 8:1-5; 9:11-28; 10:19-22; Rev. 8:3-5; 11:19; 14:6, 7; 20:12; 14:12; 22:11,
12). See Seventh-day Adventist Church, “What Adventists Believe About Christ’s Ministry in the Heavenly
Sanctuary,” Adventist.org, last modified August 4, 2019, https://www.adventist.org/christs-ministry-in-the-
heavenly-sanctuary.

314 Ellen G. White, Desire of Ages, 296.

315 See SDA Church, “Mission Statement of the Seventh-day Adventist Church,” Adventist.org, last
modified October 15, 2018, https://www.adventist.org/official-statements/mission-statement-of-the-seventh-day-
adventist-church.
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in reaching the people. The Saviour mingled with men as one who desired their good. He
showed His sympathy for them, ministered to their needs, and won their confidence. Then He
bade them, “Follow Me.”*!® It encapsulates the substance of this strategy, which emphasizes
people’s compassionate and sympathetic engagement in a manner that ultimately leads to
discipleship. This emphasis on Christology has significantly attracted and retained a large
segment of NAPS volunteers. The enhanced appeal, especially to Seventh-day Adventist
students, was the opportunity NAPS afforded them to exercise their faith concretely — what
they believed to be following in Christ’s footsteps.’!” However, NAPS and Adventists also
tend to underscore the necessity of the individual’s role in the process. Focusing on Christ's
humanity can highlight God’s compassion and love for all people. Understanding Christ’s
work, including His death and resurrection, can aid in conveying the message of eternal life in
a meaningful and relevant manner to people of all cultures and backgrounds.

Ecclesiology, the doctrine of the church, studies the church’s nature, structure, and
purpose. It investigates the church’s role in the world and its relationship with God and
humanity. This academic discipline includes the church’s responsibility to share the Gospel
and make disciples, as well as its obligation to care for the needs of others and live out its faith
in practical ways. From the Greek ékkAnocia, ekklesia (ecclesia in Latin) captures several
meanings such as “assembly, communion, church, congregation, gathering, and called out
ones.” Ishola lectured that ‘Ekklesia’ “is not limited to just a Christian or theological usage, it

is used of any called out assembly whether for sacred purpose or otherwise.”*'® However, to

316 Ellen Gould White, The Ministry of Healing (Mountain View, CA: Pacific Press Publishing
Association, 1905), 143.

317 Interview with Respondent #12.

318 See H.T.K Ishola, “CRS 826: Ecclesiology,” (Department of Religious Studies, Course Syllabus,
National Open University of Nigeria, 2012), 9-11.
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keep a God-centered focus, Sherrill admonished, “The church is not the end purpose of the
Gospel, but the means of the Gospel for witnessing to a hurting world. A missional
ecclesiology must be biblical, historical, eschatological, and contextual.”*!® Therefore,
Ecclesiology is essential to evangelism because it offers a theology of the church by clarifying
what it is and what it is meant to accomplish (missiones ecclesiarum).>* It should guide
believers’ practices, including worship, fellowship, and service, and how they can support the
development of the church’s evangelism strategies.

While Stefan Hoschele argues that “a comprehensive historical analysis of early
Adventist ecclesiology does not yet exist,” twenty-first-century Adventism has refined its
understanding of the Church’s role in their fundamental beliefs (particularly numbers eleven
through seventeen).*?! E. G. White had a plain theology of the church. She frequently echoed
the sentiment that the Church was organized for missionary purposes and the Lord desired to

see His people developing relevant strategies to present the truth to all classes.*??> No other

319 Sherrill, On Becoming A Missional Church, 4.

320 Elliston, Missiological Research Design, 204.

321 Stefan Hoschele, “The Remnant Concept in Early Adventism: From Apocalyptic Antisectarianism to
an Eschatological Denominational Ecclesiology,” Andrews University Seminary Studies, 51, no. 2 (Andrews
University Press, 2013): 267-300. Fundamental Belief #11. Growing in Christ (as new believers experience
salvation they are expected to grow up into Christ, have a devotional life of personal and corporate worship and
participate in the mission of the Church. They are called to follow Christ's example by compassionately
ministering to the physical, mental, social, emotional, and spiritual needs of humanity). #12. The Church. #13 The
Remnant and its Mission. #14. Unity in the Body of Christ (Though comprising of many members from all
nations, kindred, tongue, and people, all members in the body of Christ are equal in Him. They share the same
faith and hope and reach out in one witness as God is one. #15. Baptism (This is the means by which people
become members of the church and symbolize their union with Christ, forgiveness of sins, and reception of the
Holy Spirit). #16. The Lord’s supper (Adventists see communion as an expression of faith in Jesus, with self-
examination, repentance, and confession preceding participation in the emblems of the body and blood of Jesus.
The service is open to all believing Christians and they also practice foot-washing to signify renewed cleansing,
humility, and love). #17. Spiritual Gifts and Ministries (God gifts all members of His church abilities and
ministries needed to fulfill its divinely ordained functions. It is through these giftings of the Spirit that SDAs
fulfill the Great Commission in a multifaceted way using faith, healing, prophecy, proclamation, teaching,
administration, reconciliation, compassion, and self-sacrificing service and charity). See SDA Church, “What Do
Seventh Day Adventists Really Believe?”

322 E. G. White, Testimonies for the Church, vol. 6, (Mountain View: Pacific Press Publishing
Association, 1901), 29.
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entity was as precious to God as His church; she penned, it was “the one object upon which
God bestows in a special sense His supreme regard. It is the theater of His grace, in which He
delights to reveal His power to transform hearts.” Her ecclesiology was evident in postulating
that “the church is God’s appointed agency for the salvation of men. It was organized for
service, and its mission is to carry the Gospel to the world.” .... “The church is God’s fortress,
His city of refuge, which He holds in a revolted world. Any betrayal of the church is treachery
to Him, who has bought mankind with the blood of His only begotten Son.” ... “The church is
the repository of the riches of the grace of Christ, and through the church, will eventually be
made manifest, even to “the principalities and powers in heavenly places,” the final and full
display of the love of God (Eph 3:10).”3%*

NAPS seems to share an initial focus espoused by D. James Kennedy, who saw
evangelism as the primary function of each church and every member. For Kennedy, the
Christian’s missional mandate to evangelize those who have not heard is spelled out and
summarized by Christ in the Great Commission.*** Jesus specified that it was the believers’
duty and sacred responsibility to go and “make disciples of all the nations, baptizing them in
the name of the Father and of the Son and the Holy Spirit, [and] teaching them to observe all
things” that He commanded (Matt 28:19-20). The evangelistic mission of spreading the Gospel
of Jesus Christ is embedded in God’s love for all people and His desire for lost humanity to be
restored to a saving relationship with Him — their Creator.3%

Both NAPS and Adventists see Fundamental Belief number twelve (The Church) as

crucial to missions and evangelism because it is through the church that they experience

323 B. G. White, The Acts of the Apostles, 11,9, 12.

324 Several Bible passages support this belief, but the chief text regarding the Great Commission is found
in Matt 28:18-20 and Mark 16:15. See Yoon, “D. James Kennedy’s Theology,” 71.

325 See Jer 31:3; John 3:16; 2 Cor 5:18-20; and Col 1:21.
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missiones ecclesiarum.>*® This chapter presents their strong sense of identity in several ways:
“In a very special sense, Seventh-day Adventists have been set in the world as watchmen and
light bearers. To them has been entrusted the last warning for a perishing world. On them is
shining the wonderful light from the word of God. They have been given a work of the most
solemn import—the proclamation of the first, second, and third angels’ messages. There is no
other work of such great importance. They are to allow nothing else to absorb their
attention.”*?” When NAPS conducts evangelistic campaigns, and converts are baptized, they
join the local SDA Church and begin to meet for worship, fellowship, instruction in the word, a
celebration of the Lord’s Supper, service to humanity, and proclaiming the Gospel.>*® This
symbiotic relationship allows NAPS to function to its strengths and return to its primary
mission. The local church bears the main responsibility to disciple new believers while
carrying out its unique functions of teaching (Col 3:16), nurturing (Gal 6:1-2), communion (1
Cor 11:26), intercessory prayers (Jas 5:16), and evangelism (Matt 28:19-20).%%°

On the other hand, Respondent #12 upholds that the National Association for the
Prevention of Starvation has a detailed understanding of ecclesiology, which differs from the
established SDA Church. He ascribes a “flawed ecclesiology” to the traditional Adventist
evangelistic structures against which NAPS rebels. For him, NAPS’ approach to evangelism

has departed from the weaknesses and faults they’ve observed in the outmoded SDA

evangelism methodologies. First, NAPS disputes that evangelism is the responsibility of a

326 In summary, this belief sees the church as a community of believers who confess Jesus Christ as Lord
and Saviour and join together for worship, fellowship, instruction in the Word, celebration of the Lord's Supper,
service to humanity, and worldwide proclamation of the gospel. It derives its authority from Christ, who is the
incarnate Word revealed in the Scriptures. See Seventh-day Adventist Church, “What Adventists Believe About
the Church (Body of All Believers),” Adventist.org, last modified August 4, 2019, https://www.adventist.org/the-
church.

327 E. G. White, Testimonies for the Church, vol. 9, 19.

328 SDA Church, “What Adventists Believe About the Church.”

329 SDA Church, “What Adventists Believe About the Church.”
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limited group of specialists, such as Bible workers and pastors. Instead, they advocate for
democratizing evangelistic duties. The organization believes everyone should be involved in
evangelism, regardless of their chosen field of study. It, therefore, encourages volunteers,
males, and females, from a variety of academic disciplines to participate in every facet of its
missionary work. Second, NAPS aims to deliver evangelism with care and compassion, in
contrast to what it perceives as the traditional church’s clinical and impersonal approach. The
organization’s slogan, “We don’t just send relief — we hand-deliver it with love and care,”
exemplifies this approach.*°

In addition to departing from traditional evangelistic church structures, NAPS
prioritizes the Sabbath as a day of service instead of a day of worship alone. They see this as a
better Christological orientation based on Christ’s teachings to use the Sabbath as a time for
doing good (Matt 12:1-8, 10-13; 25:34-45; Luke 13:15; John 5:5-11, 16-18; and Isaiah 58). A
belief in and acceptance of the Seventh-day Sabbath is non-negotiable for SDAs. They hail the
Sabbath as an ongoing sign and the seal of God’s special end-time people. This ideology,
therefore, gives Sabbath observance a central focus in SDA mission and evangelism.*! Yet,
for the most part, the day is spent at church or sleeping with little to no community outreach.

Lastly, NAPS engages in short-term international missions in a manner distinct from standard

Seventh-day Adventist practices. NAPS stays in villages for up to six weeks, allowing for the

330 Interview with Respondent #12. See also NAPS, “About Us.”

331 SDA Fundamental Belief number 20 (The Sabbath), in part, states, “The fourth commandment of
God’s unchangeable law requires the observance of this seventh-day Sabbath as the day of rest, worship, and
ministry in harmony with the teaching and practice of Jesus, the Lord of the Sabbath. The Sabbath is a day of
delightful communion with God and one another. It is a symbol of our redemption in Christ, a sign of our
sanctification, a token of our allegiance, and a foretaste of our eternal future in God’s kingdom. The Sabbath is
God’s perpetual sign of His eternal covenant between Him and His people. Joyful observance of this holy time
from evening to evening, sunset to sunset, is a celebration of God’s creative and redemptive acts” (Gen 2:1-3;
Exod. 20:8-11; 31:13-17; Lev 23:32; Deut. 5:12-15; Isa 56:5, 6; 58:13, 14; Ezek. 20:12, 20; Matt 12:1-12; Mark
1:32; Luke 4:16; Heb 4:1-11). See Seventh-day Adventist Church, “What Adventists Believe About the Sabbath,”
Adventist.org, last modified August 4, 2019, https://www.adventist.org/the-sabbath.
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development of deeper relationships within the local community versus the evangelists who
spend two weeks and have limited contact with the people. The mingling practice has yielded
superior results in both baptism quantity and quality.

The Great Controversy Motif and Remnant Theology

SDA Fundamental beliefs numbers eight and thirteen (the Great Controversy and the
Remnant and its mission) are also peculiarly Adventist. Christ and Satan are the main
characters, with the former being the protagonist and the latter the antagonist (respectively).
The Great Controversy theme, championed by Ellen White, is Adventism’s way of describing
the spiritual battle, a conflict they claim is over the character of God and His sovereign rule.
Her book, by the same name, is the most widely distributed piece of witnessing literature by
the worldwide SDA Church. 1905, White wrote, “The Great Controversy should be widely
circulated. It contains the story of the past, the present, and the future. Its outline of the closing
scenes of this earth's history bears a powerful testimony on behalf of the truth. I am more
anxious to see a wide circulation for this book than for any others I have written, for in 7The
Great Controversy, the last warning message to the world is given more distinctly than in any
of my other books.” Four years before her death, she expressed her life’s values and sentiments
in this premise, stating, “The book, The Great Controversy, | appreciate above silver and gold,
and I greatly desire that it shall come before the people. While writing the manuscript of The
Great Controversy, 1 was often conscious of the presence of the angels of God. And many
times, the scenes I wrote were presented to me anew in visions of the night so that they were

fresh and vivid in my mind.”3*?

332 B, G. White, Colporteur Ministry (Mountain View, CA: Pacific Press Publishing Association, 1953),
127-128. See also the original documents in their entirety at the E.G. White Estate: Letter 281, which Ellen White
wrote to a Brother and Sister Kress (October 10, 1905), and Letter 56, which she addressed to F. M. Wilcox, then
editor of the Review and Herald, July 25, 1911.
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White’s emphasis on this book further demonstrates the denomination’s support and
belief in her authoritative writings and visionary encounters. In 2012, the president of the
General Conference of SDA Church, Ted Wilson, announced a bold goal of distributing 162
million copies of The Great Controversy book.>** Again, in 2021, Wilson announced another
audacious objective at one of the largest international conventions for lay ministries in
Adventism. This time, to distribute one billion copies of the book between 2023 and 2024, in
what the Church called “The Great Controversy Project 2.0.” He tweeted that he believes
“every word” in The Great Controversy.>**

SDA scholar Nicholas Miller states, “The Great Controversy is more than a conflict
over God’s character. It is first and fundamentally a conflict over leadership: who gets to
govern the universe?” He postulates that the “Governmental Theory of Atonement (akin to
Arminian theology), first proposed by Hugo Grotius in the early seventeenth century, contains
key concepts incorporated into the Great Controversy motif.”**>> The General Conference of
SDA pens this unique doctrine as one where:

All humanity is now involved in a great controversy between Christ and Satan

333 Adventist Today, “General Conference President Announces Plans to Distribute 162 Million Copies
of Great Controversy,” last modified January 5, 2012, https://atoday.org/general-conference-president-announces-
plans-to-distribute-the-great-controversy.

334 Wilson, mostly seen as a staunch conservative in SDA circles, announced the project at the Adventist-
laymen’s Services and Industries (ASI) event in Orlando, Florida. On the homepage of the project’s website
(https://greatcontroversyproject.org), the two-year distribution goal is stated as part of the mission and vision of
the SDA Church — “in preparation for Jesus’ return.” See Ted Wilson (@pastortedwilson), ““The Great
Controversy” is a marvelous book. I believe every word in this book. I support it and I promote it—the full and
complete book. #ASIOrlando21,” Twitter, August 7, 2021,
https://twitter.com/pastortedwilson/status/1424046938681483271; Ted Wilson (@pastortedwilson), “We’re
planning two years of massive distribution of millions upon millions of the full, large “Great Controversy,” in
2023 and 2024. It has already been voted and is called, The Great Controversy Project 2.0. We are talking about
distributing up to 1 billion copies. #ASIOrlando21,” Twitter, August 7, 2021,
https://twitter.com/pastortedwilson/status/1424047278222946306; and Jammie Karlman, “Ted Wilson Announces
GC Plans to Distribute 1 Billion Copies of “The Great Controversy”,” Adventist Today, last modified August 13,
2021, https://atoday.org/ted-wilson-announces-gc-plans-to-distribute- 1-billion-copies-of-the-great-controversy.

35 Andrews University Seminary Studies, “Contours of Adventist Soteriology [review],” 128. The book
is arranged corresponding with the five tenets of Arminianism: Conditional Election, Unlimited Atonement, Total
Depravity, Resistible Grace, and Christian Assurance/Sanctification. See Hanna, Jankiewicz, and Reeve,
"Salvation," Booklists, 7 (2018).
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regarding the character of God, His law, and His sovereignty over the universe.

This conflict originated in heaven when a created being, endowed with freedom

of choice, in self-exaltation became Satan, God’s adversary, and led into

rebellion a portion of the angels. He introduced the spirit of rebellion into this

world when he led Adam and Eve into sin. This human sin resulted in the

distortion of the image of God in humanity, the disordering of the created world,

and its eventual devastation at the time of the global flood, as presented in the

historical account of Genesis 1-11. Observed by the whole creation, this world

became the arena of the universal conflict, out of which the God of love will

ultimately be vindicated (Gen 3; 6-8; Job 1:6-12; Isa 14:12-14; Ezek 28:12-18;

Rom 1:19-32; 3:4; 5:12-21; 8:19-22; 1 Cor 4:9; Heb 1:14; 1 Pet 5:8; 2 Pet 3:6;

Rev 12:4-9).3%

The Great Controversy theme is part of the wider understanding of SDA Remnant
Theology understanding. Hoschele states, “Among Seventh-day Adventists, the remnant motif
has been of central importance for ecclesiology in general and their self-understanding in
particular.”**” He reported that E. G. White “developed the first aspects of a remnant
ecclesiology in which a Sabbatarian group identity was paramount. At the same time, she did
not make Sabbatarianism an entirely exclusive soteriological criterion.”**® “While the term
remnant was only one among several descriptions used by the Millerites to explain their
experience and self-understanding, it proved to be the most resilient term after 1844.”3%°
However, it was not until the 1850s that “Seventh-day Adventist ecclesiology developed
through a growing “church” self-understanding, a more systematic explanation of the
eschatological remnant, and an incipient use of the term “remnant church.” They combined
Sabbath-keeping and Ellen White’s prophetic gift “into an ecclesiological viable concept.”3*

To them, these two traits are synonymous with a faithful remnant of Christians who obey the

Ten Commandments and observe the Sabbath. The remnant will also have the spirit of

336 Seventh-day Adventist Church, “The Great Controversy and God's Love for Humanity,”
Adventist.org, last modified August 4, 2019, https://www.adventist.org/the-great-controversy.

337 Hoschele, “The Remnant Concept in Early Adventism,” 270.

338 Hoschele, “The Remnant Concept in Early Adventism,” 280.

339 Hoschele, “The Remnant Concept in Early Adventism,” 297.

340 Hoschele, “The Remnant Concept in Early Adventism,” 292.
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prophecy (Rev 12:17; 19:10). Adventists claim most mainstream denominations could not fit
these traits because they do not have the testimony of Jesus and keep Sunday holy (the first day
of the week). In contrast, SDAs keep the original Sabbath on Saturday (the seventh day).

In the Bible, “remnant” refers to a small band of committed believers who remain
faithful to God despite their difficulties and persecution. This term frequently appears in the
Old Testament and is commonly used to describe God’s devoted followers during times of
national crisis or judgment.**' Similar usages of the remnant are found in Revelation, an
important study for Adventists. John’s Revelation describes a faithful remnant of believers who
endure adversity and remain steadfast in their faith despite persecution and tribulation.**? In
Revelation 12, the remnant is portrayed as a woman who gave birth and is pursued by a
dragon. The dragon symbolizes Satan’s efforts to destroy the Church and its members. The
woman represents the Church, while the child represents Christ.

Nevertheless, God protects the woman and her child, and the remnant remains faithful
to God despite persecution. In Rev 14:1-12, the remnant follows the Lamb and the sin and
deception of the world have not defiled them. These servants are regarded as devoted believers
who herald the everlasting Gospel in the end times and will be rewarded with eternal life. They
patiently endure to the end while remaining obedient to the commandments of God and the
faith of Jesus.

SDAs view themselves as fulfilling this biblical remnant by pointing to several
identifying marks of God’s end-time remnant. They coin this fundamental understanding as:

The universal church is composed of all who truly believe in Christ, but in the

341 “Remnant” is found 91 times in the KJV — 85 times in the Old Testament and 6 times in the New
Testament (though alluded to in other passages where the phrase is not explicitly mentioned). See Bible Gateway,
“Keyword Search: Remnant,” BibleGateway.com, accessed March 14, 2023,
https://www.biblegateway.com/quicksearch/?quicksearch=remnant&version=KJV.

342 See Rev. 11:13 and 12:17.
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last days, a time of widespread apostasy, a remnant has been called out to keep

the commandments of God and the faith of Jesus. This remnant announces the

arrival of the judgment hour, proclaims salvation through Christ, and heralds the

approach of His second advent. This proclamation is symbolized by the three

angels of Revelation 14; it coincides with the work of judgment in heaven and

results in a work of repentance and reform on earth. Every believer is called to

have a personal part in this worldwide witness.>*?

J. N. Andrews, one of the architects of Adventist doctrines, opined that of all their
doctrines, there were three central pillars — first, the Gospel revealed in the Sanctuary in the
context of the 2,300 days [prophecy] and the “Great Disappointment” of October 22, 1844, and
the controversy between Christ and Satan. Second, the Gospel in the three angel’s messages,
and third, the Gospel in the law of God.*** Similarly, James R. Nix also proposed three distinct
characteristics of SDAs’ uniqueness in the cosmic end-time showdown. He boldly asserts, “No
other church claims these identifying characteristics, but we Adventists have seen them as
defining us from even before our official founding in the early 1860s.” His claims may seem
exclusive, but Nix believes that Adventists are the “only people” who find their prophetic
roots, or history, foretold in Revelation 10. He added SDAs are also “the only people” who
find their prophetic identity demarcated in Revelation 12. Finally, to Nix, Adventists are “the
only people” whose prophetic message and mission are specified in Revelation 14.°%

SDAs have been teaching and living a remnant ideology since the 1800s. To them,

Christ instructed John on the isle of Patmos that these loyal saints would be differentiated from

all other churches and religious assemblies because “their history would follow an unusual, but

343 Passages used to teach this fundamental belief include Dan 7:9-14; Isa 1:9; 11:11; Jer 23:3; Micah 2:12;
2 Cor 5:10; 1 Pet 1:16-19; 4:17; 2 Pet 3:10-14; Jude 3, 14; Rev. 12:17; 14:6-12; and 18:1-4. The ATS again affirms
the identification of the SDA Church as “the remnant movement called by God to proclaim the three angels'
messages of Rev. 14:6-13, which prepare the world for the soon return of Christ.” See ATS, “Constitution,” Section
2 (g); and SDA Church, “Seventh-day Adventist Belief About the Remnant.”

344 Ray Foster, “A Gift to the World: John Nevins Andrews, His Work and its Value,” Lest We Forget 6,
no. 2 (1996): 2.

345 Nix, “Seventh-day Adventism—A Unique Prophetic Movement.” See also Ellen G. White Estate,
“James R. Nix,” EllenWhite.Org, accessed April 14, 2023, https://ellenwhite.org/people/1.
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fore-ordained pattern. Two precise characteristics would identify them, and they would have a
special, unique message to proclaim to the world.” Nix believes that only Seventh-day
Adventists fit these criteria exactly, but it is not a cause for boasting; on the contrary, they
should be humble and honored.>*® As God’s special “end-time Church,” they are tasked with a
divine call and mission to disseminate the everlasting Gospel (Rev 14:6-12) and prepare people
for Christ’s return. These three angels’ messages dominate Adventist preaching, teaching,
seminars, and iconic representations. Seventh-day Adventists also bear distinction as set apart
from the corruption and sin of the world and its influences. They believe they are commanded
to live a holy, healthy, and righteous life in all they do, eat, drink, or wear (1 Cor 10:31) as they
prepare for the Second Coming of Christ.**

The remnant motif is also tied to the SDA doctrine about the Investigative Judgment
doctrine, which teaches that Jesus Christ is currently engaged in the process of judgment that
includes a review of the lives of every person who has ever lived. According to this doctrine,
Jesus is reviewing the life histories of every individual to determine the status of their
relationship with God — and whether they will be saved or lost. They use a variety of Bible

passages to support this teaching, especially Daniel 7-8.3*% According to SDA theology, the

346 Nix, “Seventh-day Adventism—A Unique Prophetic Movement.”

347 As seen in their baptismal vow number 10 and Fundamental Belief number 22 (Christian Behavior).
The latter states, “For the Spirit to recreate in us the character of our Lord we involve ourselves only in those
things that will produce Christlike purity, health, and joy in our lives. This means that our amusement and
entertainment should meet the highest standards of Christian taste and beauty. While recognizing cultural
differences, our dress is to be simple, modest, and neat, befitting those whose true beauty does not consist of
outward adornment but in the imperishable ornament of a gentle and quiet spirit. It also means that because our
bodies are the temples of the Holy Spirit, we are to care for them intelligently. Along with adequate exercise and
rest, we are to adopt the most healthful diet possible and abstain from the unclean foods identified in the
Scriptures. Since alcoholic beverages, tobacco, and the irresponsible use of drugs and narcotics are harmful to our
bodies, we are to abstain from them as well” (Gen 7:2; Exod 20:15; Lev 11:1-47; Ps 106:3; Rom 12:1, 2; 1 Cor
6:19, 20; 10:31; 2 Cor 6:14-7:1; 10:5; Eph 5:1-21; Phil 2:4; 4:8; 1 Tim 2:9, 10; Titus 2:11, 12; 1 Pet 3:1-4; 1 John
2:6; 3 John 2).” See Seventh-day Adventist Church, “What Adventists Believe About Christian Behavior,”
Adventist.org, last modified August 4, 2019, https://www.adventist.org/christian-behavior.

348 For example, Dan 7:9-14, where the scene of judgment in heaven described “the Ancient of Days” is
seated to judge. Seventh-day Adventists interpret this passage as describing the role of Jesus Christ in the
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2,300 days correspond to 2,300 literal years — indicating that the Investigative judgment began
specifically in the year 1844 and probation will close with the advent of Christ. The remnant
will then be rewarded, and the wicked will be destroyed. Another frequently cited passage is
Rev 14:6-7, in which the first angel (of the three) heralds a message for all people that the time
for judgment has arrived. SDAs believe they are special emissaries of this urgent message,
which the remnant must share to ripen the earth for the final harvest (Rev 14:14-20).

NAPS’ theology of evangelism then, from an Adventist perspective, emphasizes the
importance of preparing for the second coming of Jesus Christ, the need for personal
righteousness, the observance of the Sabbath, and sharing the everlasting Gospel with as many
people as possible through a well-adjusted approach to evangelism. The fundamental beliefs of
the SDA church are NAPS’ core doctrines and practices, which are highly influenced and
supplemented by the writings of Ellen G. White. An ongoing task of their evangelism theology
is to balance being saved by grace and demonstrating good deeds. Realizing that salvation is a
gift from God that cannot be earned or deserved, character transformation should be expressed
in the fruit of the spirit. Understanding this theological equilibrium is essential for effective
evangelism because a warped view of the Gospel, over time, creates a shipwreck of faith and
inadvertently leads to mission drift. To combat this pitfall, NAPS must not lose sight of a
biblical theology of evangelism. They must remain aligned with their mission and values by
understanding, refining, and communicating their soteriology, eschatology, Christology,
ecclesiology, and unique remnant identity as Black Adventists.

To summarize, this chapter provided an overview of NAPS’ theological framework,

establishing a connection between their beliefs, their evangelistic practices (which will be the

Investigative Judgment.

122



main focus of the next chapter), and their distinct identity. Despite over forty years to develop,
NAPS’ theology is augmented by the contextual integration of the SDA Church’s fundamental
beliefs and Ellen G. White’s writings. Yet, at the heart of NAPS’ evangelism lies a robust
understanding of Christ’s divinity and His central role in redemption, emphasizing “Christ’s
Method” of compassion and fostering relationships. It also resonates with volunteers who see it
as a practical way to emulate Christ’s teachings while highlighting potential challenges and
areas for ongoing reflection to ensure NAPS’ theology remains aligned with its mission and
values. Maintaining a balanced understanding of grace and good works remains crucial for
effective evangelism and avoiding mission drift.

Two influential SDA doctrines, the Great Controversy Motif and Remnant Theology,
heavily shape NAPS’ understanding of its mission and identity. They view themselves as
entrusted with proclaiming the three angels’ messages — sharing the final warning message
before Christ’s return and living a holy life. NAPS acknowledges the church’s crucial role in
mission and evangelism, identifying themselves as part of the remnant church. However, they
carve out their unique path in several ways. They advocate for democratized evangelism,
embracing anyone regardless of their profession, and prioritize the Sabbath as a day of service,
extending beyond solely worship. Additionally, their international missions involve longer-
term missions and building deeper connections within communities. With this understanding of
NAPS’ theology of evangelism (“why”), Chapter Three will examine “how” NAPS

evangelizes.
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CHAPTER 3: WHAT IS NAPS’ PRACTICE OF EVANGELISM?

The previous chapter sought to understand NAPS’ theological worldview, focusing
particularly on the lens through which it interprets the gospel and the corresponding vision of
evangelism. The primary aim of this chapter is to answer the next research question: What is
NAPS’ practice of evangelism? By evaluating NAPS’ evangelism practices, the researcher
sought to determine how they carry out their activities in disseminating the good news. The
exploration helped unearth how NAPS’ perception of the gospel shaped and mirrored its
approach to evangelism in all its forms.

The student conducted a documentary study of primary sources to establish NAPS’
contextual and historical narrative by examining relevant historical documents, personal
documents, ministry communication documents, and promotional and evangelistic materials.
Twenty-five NAPS volunteers completed a questionnaire. Fourteen key leaders were also
interviewed, including current and former volunteers, current staff, and current board members
with comprehensive knowledge of the organization. Specifically, their answers to questions in
the survey and interview about the spiritual disciplines or practices of NAPS volunteers and
leaders sought to explore various NAPS evangelism practices.

This chapter’s investigation will help to determine the ‘how’ and ‘what” of NAPS’
evangelistic methodologies and whether a strategic framework exists for global and domestic
evangelism. The aim is to offer an extensive understanding of this crucial aspect of NAPS’
mission and activities by dissecting the strategies, influence, theological underpinnings,
impediments, and opportunities associated with their evangelistic practices. By doing so, the

academic community may gain insight into how NAPS embodies its commitment to service
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and evangelism and the societal implications of such actions.**

Foundations of NAPS’ Practice of Evangelism

NAPS is emerging as a leading voice in the fight against spiritual and physical hunger,
poverty, and illness. Founded in 1978 at Oakwood University, the ministry allowed Black
Seventh-day Adventist students to tangibly participate in the Church’s vision of serving
humanity via evangelism and community service. Since its establishment, the organization's
many programs and projects have had a profound impact on millions around the globe.
Headquartered in Huntsville, Alabama, NAPS’ dedication to helping others was encapsulated
in a ‘Christ’s method alone’ approach to service-based ministry — prioritizing all people’s well-
being.*>* That firm stance has informed the organization’s diverse approach to its evangelistic
purposes, resulting in various activities targeting different facets of poverty and suffering.

This section delves into the underpinnings of NAPS’ evangelistic practices. The
organization’s SDA roots make evangelism integral to its missional mandate. The primary
objective is to explore, frame, and scrutinize NAPS’ evangelistic practices to comprehend their
role and impact on the ministry’s larger goals. The investigation extends to various evangelistic
approaches NAPS employs, ranging from foreign missions to intimate Bible study sessions.
The study will explore the intersection of these evangelistic practices with other focus areas of
NAPS and their alignment with the organization’s mission.>>! The intent is to illuminate the

extent of NAPS’ commitment to spreading the Gospel by providing a comprehensive

349 Maayan Kreitzman, Mollie Chapman, Keefe O. Keeley, and Kai MA Chan, “Local Knowledge and
Relational Values of Midwestern Woody Perennial Polyculture Farmers Can Inform Tree-crop Policies,” People
and Nature 4, no. 1 (2022): 180-200; https://doi.org/10.1002/pan3.10275.

330 White, The Ministry of Health and Healing, 143. See also Jennifer Thomson and Sophie Whiting,
“Women, Peace and Security National Action Plans in Anti-gender Governments: The Cases of Brazil and
Poland,” European Journal of International Security 7, no. 4 (2022): 531-50, doi:10.1017/eis.2022.21.

331 Kevin D. Dougherty, Perry L. Glanzer, Jessica A. Robinson, Juliette L. Ratchford, and Sarah A.
Schnitker, “Baylor Faith and Character Study: Methods and Preliminary Findings,” Christian Higher Education
21, no. 3 (2022): 168-190.
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understanding of its evangelistic methods.

This section also considers NAPS’ diverse channels and tactics in its evangelistic
mission, including traditional means such as conducting in-home Bible studies and literature
distribution to innovative measures like establishing lifestyle centers and running mobile
clinics. The efficacy of these strategies will be better assessed in the next chapters but are here
highlighted to understand NAPS’ evangelistic practices within the larger Seventh-day
Adventist community and the smaller Black SDA milieu. Concurrently, it will probe the
opportunities that have surfaced from NAPS’ inventive evangelism methods amid the hurdles
the organization has encountered and surmounted in its mission to be the hands and feet of
Jesus.*>? As a result, the chapter promises a multifaceted insight into the research question,
illuminating its complexity and consequent impact.

A Cursory Overview of NAPS’ Evangelism Methodologies

NAPS’ chief goal is to spread the Gospel “by any means necessary.”*>* Their
evangelism strategies hang on two broad methods — proclamation and demonstration. To
proclaim and demonstrate God’s love and salvation, NAPS’ commitment to service,
evangelism, and compassion is evidenced by its multidimensional approaches to combating
poverty and deprivation in many communities worldwide. Whereas it is sometimes perceived

that NAPS’ rigorous evangelistic activities resemble a ‘works-based’ theology, other

352 Addressed in Figures 17-19.

353 A common phrase mentioned by interviewees, including the president of NAPS, regarding the
ministry’s mindset towards soul-winning activities. These words, “We want freedom by any means necessary. We
want justice by any means necessary. We want equality by any means necessary,” are attributed to Malcolm X
during the last year of his life. See Malcolm X, By Any Means Necessary: Malcolm X speeches & writings (NY:
Pathfinder, 1992) [original from Indiana University]; Walter D. Myers, Malcolm X: By Any Means Necessary
(Scholastic Focus) (New York: Scholastic, 2019); and BlackPast, “(1964) Malcolm X's Speech at the Founding
Rally of the Organization of Afro-American Unity,” Blackpast. last modified September 23, 2019,
https://www.blackpast.org/african-american-history/speeches-african-american-history/1964-malcolm-x-s-speech-
founding-rally-organization-afro-american-unity.
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evangelists of yesteryear warned about inhibiting the Goodnews to proclamation only. Overly
obsessing with demonstration, “without sound theological content, evangelism soon
degenerates into sentimentalism, emotionalism, and gimmicks.”

On the other hand, D. James Kennedy, for example, translated his evangelistic
proclamation into evangelistic demonstration. He said, “Evangelism is the proclamation of the
good news in words, as well as the manifestation of this good news in deeds, with the purpose
of reconciling men and women to God.”*** NAPS’ practice of evangelism personifies
Kennedy’s view and includes:

e Personal outreach [witnessing].

e Door-to-door and hut-to-hut Bible studies.

e Public evangelism campaigns or crusades.

e Canvassing — distributing Christian literature while fundraising.

e Ministering to the “least of these” in at-risk and neglected communities in the

United States and Africa.’>

Their dedication to service is equally demonstrated by the organization’s engagement in
yearly short-term mission trips in the United States, the Caribbean, and Africa. They have
provided humanitarian aid in times of crisis and natural disasters — like the California wildfires,
earthquake in Haiti, tsunami in Sri Lanka, and hurricanes that have ravaged the United States.
Marches against the Alabama lottery, immigration laws, HIV/AIDS, and violence have all been
organized with the help of NAPS as a platform for social justice activism. Its dedication to

creating a more just and caring society is further demonstrated by motivational talks given to

354 David S. Dockery, “A Theological Foundation for Evangelism,” in Evangelism in the Twenty-First
Century, ed. Thom S. Rainer (Wheaton, IL: Harold Shaw Publishers 1989), 8, as cited by Yoon, 171.

355 Especially in Southern African countries. See “About Us,” NAPS, https://www.napsoc.org/what-we-
do.
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young people in schools, churches, and juvenile correctional facilities. Local cities and state
beneficiaries of NAPS’ efforts and crisis intervention have expressed gratitude to the
organization's various accolades from governmental and non-governmental organizations.
NAPS’ message and mission have also been amplified by media attention from newspapers,
magazines, and talk shows to CNN, 3ABN, and the Adventist Review — expanding the
ministry’s global reach and effect.?

NAPS has also made significant strides in lifestyle improvement and education for low-
income and underserved populations through the establishment of the Abundant Life Wellness
Institute (ALWTI), the Global Evangelism and Medical Missionary School (GEMMS), and the
NAPS Abundant Life Academy (NALA). ALWI provides holistic health services focused on
cultivating natural therapies and preventative medicine. The organization also hosts free
community health fairs and operates a mobile medical and dentist clinic — essential for areas
without sufficient medical facilities. GEMMS and NALA are testaments to NAPS’ dedication
to education by providing its members and impoverished neighborhoods with access to various
educational opportunities, from pre-Kindergarten through adult vocational education, including
medical missionary and evangelism training.*>’

To NAPS, those initiatives—from disaster relief and medical missions to education and
training programs, were at the heart of Christ’s model of service and a source of inspiration.*>®
As a means to an end, their methods seem to have the same overarching goals: to declare

Jesus’ death, burial, and resurrection as the hope for transforming lives, to mitigate human

356 See NAPS Accolade booklet (1993 —2009); and Mark R. Teasdale, “Forming Saints in a Digital
Context,” Great Commission Research Journal 14, no. 2 (2022): 65-84, accessed June 24, 2023,
https://place.asburyseminary.edu/gcrj/vol14/iss2/5.

357 National Association for the Prevention of Starvation, “COVID: A Call to Serve — Tornado Warning —
Medical Missionary Training,” NAPS News, n.d., 9-13.

358 White, The Ministry of Healing, 143.
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suffering and the cycle of poverty, and to promote the kingdom of God. However, some of
their efforts are not considered extraneous to their evangelistic undertakings but are
fundamental to the ministry’s accomplishments. NAPS incorporates other evangelistic
outreach projects- programs for children, health ministries, and food programs—into their
mission trips and service opportunities. The organization’s objective for using these strategies
is to reach the next generation with the gospel by motivating and inspiring them to embrace the
love and doctrines of Christ and His church through practical means.
The Development of Volunteering at NAPS: Demonstrating God’s Handiwork

For the past forty years, NAPS has honed the art of sharing the love of Christ through
service. They have carved out a unique niche in their evangelistic undertakings in that they can
balance both declaration and demonstration of the gospel’s missional mandate. Whereas, it
appears, other evangelical or Adventist ministries do one or the other well, NAPS has
developed a good blend of both preaching and practical service — proven in just about whatever
they do.*° NAPS aims to represent Christ’s love by displaying the gospel's real-world
implications via their service to the community, feeding programs, and answers to social
concerns, including HIV/AIDS and violence. As a result, they have had more than twenty-three
thousand baptisms in different parts of the world and established thirteen foreign branches.

Anthony Paul, president of NAPS, while speaking to FACES magazine, explained how
he incorporated outreach and research lessons in his classes so that he could help his students

learn to engage in community outreach programs. He indicated that although most students had

359 John Stott made the argument that evangelicals are often overly pious but feeble in praxis. He
admonished the necessity of converting theological reflection into actions. John Stott, “Tasks Which Awaits Us,”
epilogue to Essays in Evangelical Social Ethics, ed. D. F. Wright (Exeter: Paternoster, 1978), 181, as cited by
Choi, “An Analysis of John R. W. Stott’s Theology of Evangelism and Practice of Evangelism,” 168. See also
NAPS Accolade booklet (1993 — 2009).
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limited skills, they quickly realized the “tricks of the trade” and “through God’s grace, it all
comes together.”*®? Paul elaborated on the organization’s process to prepare students before
each mission. For instance, students were offered language and cultural training before visiting
Haiti and Sudan. Language training makes it easier for the volunteers to speak with locals and
connect with communities. It also enables them to create rapport and establish healthy
relationships, which are critical in understanding and addressing the needs of the locals. ¢!

Cross-cultural training improves intercultural communication, awareness, and
understanding. It helps student volunteers understand cultural differences and communication
styles that will likely be effective for their assignment abroad. As Paul highlighted, the primary
purpose of cross-cultural training is to provide volunteers with competencies that enable them
to interact effectively with persons from foreign cultures, taking into account their customs and
cultural values.*®? It also ensures effective communication with the locals, minimizing the
likelihood of misunderstandings arising from a lack of understanding of their behaviors or
misinterpretations of gestures, body language, or words.>®

Several volunteers who worked with NAPS over the years have also narrated their
experiences with the ministry, indicating that engaging in humanitarian activities has helped
them to understand the importance of helping others. These exceptional students answered the
call to ministry and committed themselves to be an example of Christ’s love wherever they

went. In their haste to help others suffering worldwide, they have sometimes placed their lives

in danger for helping others. At a time when many young people were preoccupied with their

360 Face Files, “N.A.P.S.,” 21.

361 Face Files, “N.A.P.S..,” 21, 22.

362 Face Files, “N.A.P.S.,” 22.

363 Donna Sheets Leigh, “A Short-term Mission Trip Training Program with an Emphasis on Cross-
Cultural Training and Reentry for Covenant Church in Winterville, North Carolina,” (DMin diss, Regent
University, 2010), 112-345.
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own lives and the problems they faced, NAPS student volunt